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DINI ISTISMAR VE
TEDHIS HAREKETI DEAS

GIRIS

Diyanet Isleri Baskanhgy, Islam diinyasinin givenligini tehdit edici boyutlara ulasan,
ozellikle teror orgutt DEASIn bas aktorti oldugu endise verici gelismeler tizerine, Islam
ummetine ve insanlk ailesine karsi tasidigl sorumlulugun bilincinde olarak 18.06.2014
tarihinde bir sagduyu cagnsinda bulunmustur. Sekiz ayn lisana terctime edilen bu c¢agrn
diinya capinda yanki bulmus, Islam aleminin dért bir yanindan ciddi destek almistir. Aka-
binde cesitli ulkelerdeki Musluman kurum, kurulus ve temsilciliklerden gelen 1srarli talep-
ler tizerine 17-19.07.2014 tarihleri arasinda butun Islam diinyasindan 150 Islam alimini
[stanbul’da bir araya getirerek “Diinya Islam Alimleri Bans ve Sagduyu Inisiyatifi'ni top-
lamustir. Toplanuda Islam aleminde bans ve sagduyuyu tehdit eden gelismeler ayrnul bir
sekilde masaya yatirilmis, toplanti sonrasinda yaymlanan sonug bildirgesiyle Islam dinya-

sin1 temsil eden alimlerin ortak kanaati, dtinya kamuoyuyla paylasiimistir.

Baskanligimiz bu faaliyetlerin ardindan DEAS orgutu hakkinda kamuoyuna saglikl
bir bakis acis1 kazandirmak adina, “DAIS’in Temel Ideolojisi ve Dini Referanslan Rapo-
ru” (Ankara, 2015)! bashikh ¢calismay1 yaymlamustr. {lgili rapor, kamuoyunda basta sosyal
medya olmak tzere cesitli araclarla taninan orgiit hakkinda, saglikh bir bilgilendirmeyi
gerceklestirmis, orgutun temel ideolojisi ve yaklasim tarziyla ilgili olarak ileride yapilacak
calismalara temel teskil edecek bir cerceve ¢izmistir. Ancak sonraki surecte yurticinden ve
yurtdisindan Baskanlhiga DEAS’le ilgili cok sayida soru yoneltilmesi, ozellikle gen¢ neslin
bu orgut ve faaliyetleri hakkinda daha detayl bilgilendirilmesinin ihtiyac boyutunu asarak
bir zaruret haline gelmesi, daha kapsamli bir raporun ortaya konulmasini gerektirmistir.
Bu durum karsisinda Din Isleri Yitksek Kurulunun 18.11.2015 tarihinde Diyanet Isleri
Baskanimin da istirakiyle gerceklesen toplantisinda, meseleleri daha detayh olarak incele-
yen, orgutin kendi yayin ve doktmanlarini referans gosteren yeni bir rapor hazirlanmasi
icin gerekli calismalann baslatilmasi kararlastirilmistir. islam ditinyasinda bu konuya sim-
diye kadar maalesef gerekli ehemmiyetin verilmemis olmasi, Diyanet Isleri Baskanhigimin

bu alandaki gayretlerini daha da anlamh hale getirmektedir.

Orgutun ideolojisi ve fikri yapist hakkinda Baskanhgn daha once hazirlanan
raporu, kamuoyunu bilgilendirme noktasinda ihtiyact buytik olctde gidermis olsa da
yeni gelismeler daha kapsamli bir raporun hazirlanmasini zaruri kilmistir. Hazirlanan bu
raporda, onceki cercevenin detaylandirlmasi, ana hatlaryla isaret edilen hususlann alt
Mkanhg tarafindan 16.08.2015 tarihinde yayimlanmis mezkur raporda “DAIS” olarak kullanilan kisaltma,

Disisleri Bakanliginin 11 Aralik 2015 tarihli Genelgesi esas alinarak, bu raporda “DEAS (Devlettl-Irak ve’s-Sam)” seklinde
degistirilmistir.
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basliklarna inilerek, orgutiun yaklasiminin ayrintih bir bicimde ortaya konulmast ve ardin-
dan bu gortislerin sahih bir Islami anlayis 1s1ginda degerlendirilmesi amaclanmistir. DEAS
adl orgutin Islam anlayisini ve dini metinlere yaklagsim bicimini incelemeyi amaclayan bu
calismada, orgutin olusum streci ve yapistyla alakal bilgilere, ilgili amaca katkida bulun-
dugu oranda atif yapilmistir. Kisaca elinizdeki rapor daha ziyade, orgutin dini yaklasimi
ve bu yaklasimin akidelerine ve fikih anlayislarina yansimasi tizerinde durmaktadir. DEAS
ve benzeri olusumlarla etkin bir muicadele, esasen siyasi, sosyal ve ekonomik esitsizliklerin
ortadan kaldinlmasina baghdir. Bununla birlikte, bir takim dini argimanlar kullanarak
gencleri tuzaga dustirme istidadi tastyan bu nevi orgutlerle mucadele icin tlkemizde ve
[slam dunyasinda sahih ve makul bir din anlayisinin yayginlasurilmasimin ve ilmi diizeyin
yukseltilmesinin de 6nemli bir rol oynayacagr aciktir. Hazirlanan bu rapor, soz konusu

bilin¢lendirme stirecine katk: saglamay: da hedeflemektedir.

DEAS benzeri orgutlerin sayisinin son yillarda artmasinin ve Musluman genclerin
bu tir siddet egilimli orgutlerin tuzagina kolayca dusmelerinin iktisadi, siyasi, toplumsal
ve kultarel nedenleri bulunmaktadir. Bu baglamda Batih tilkelerde yasayan Muslumanlarla
ilgili su tespitler yapilabilir: Somurge cagindan baslayarak Miisluman tlkelerden gecim
derdiyle Bat1 Avrupa ve Kuzey Amerika’ya goc eden milyonlarca Musliman gittikleri ul-
kelerde baslangicta hos gortiyle karsilansalar da zamanla kalic1 olduklar ve asimilasyona
direnc¢ gosterdikleri anlasilinca onlara karst gittikce artan onyargili bir tutum gelismeye
baslamistir. Sonraki nesil Musluman azinhklann, bulunduklan tulkelerin dilini ogrenip
demokratik haklarini talep etmeleri, ilgili ulkelerde yabanci dusmanhgmin dirilmesine
ve Islamofobianin dogmasina ve yayilmasina etki etmistir. Bu strecte Islam tlkelerindeki
siddet yanlis1 orgutlerin ozellikle, dogup buyudukleri tulkelerde sadece Musltiman veya
yabanci olduklar icin dislandiklarini hisseden Musluman genc ntifus tizerinde propagan-
da faaliyetleri yurutttkleri, buna karsin Batili tilkelerin, sorunlarin ¢oziimu yontnde tavir
almada yetersiz kaldiklan goralmusttir. Bunun neticesinde de siddete cagiran bu fikirler
Musluman gengler arasinda yayilmistir. Bir takim tedbirler gelistirerek entegrasyonu arti-
rict, Muslimanlarin icinde yasadiklan Batih toplumlara uyumlarini tesvik edici politikalar
uygulamak yerine Avrupa tlkeleri kibirli ve buyurgan bir tslupla Muslumanlar iliml ve
radikal olarak ayirima tabi tutmus, bu tavrin kitle iletisim araclan vasitasiyla yayginlastir-
mis ve neticede Muslumanlart Bati toplumu icinde surekli savunma psikolojisi icine sok-
mustur. Bu durumun Musltiman gencler tizerinde kimlik krizlerine ve psikolojik eziklige

yol agmasi kaginilmazdi.

Son zamanlarda dunyada cereyan eden olaylarin Miisluman cografyadaki etkileriyle
ilgili olarak ise su hususlar vurgulanmahdir: Afganistan ve Irak’n isgali, 11 Eylul Saldi-
rilar1, Filistin sorununun coztmsuzluge mahktm edilmesi, Arap Baharn'ndaki demokra-

tik taleplerin anti-demokratik yollarla bastirlmasina dtnyanin sessiz kalmasi ya da ¢cok
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cthz tepkilerin gosterilmesi vb. durumlar, Misluman ulkelerde tumitsizlik ve caresizlik
duygusunun yayilmasina neden olmustur. Irak isgalinin ardindan uygulanan mezhepci
politikalarla Stunni Arap kesimin yonetimden buytk olctude dislanmas: radikal egilimde
olan orgutlere istedikleri firsati vermis ve bugtin DEAS ad1 verilen gayr-i insani bir orgutin

ortaya ¢tkmast icin zemin her yonden hazir hale gelmistir.

Hazirlanan bu rapor degerlendirilirken su nokta gozden uzak tutulmamalidir: DEAS
benzeri orgutler siyasi, ekonomik ve toplumsal adaletsizlik ve uluslararas: guc savasla-
rnin ve buna bagl sartlarin modern zamanlarda urettigi bir olgudur. Bu yapilarnn dini
bir anlayisin ya da Islam soyle veya boyle yorumlamanin bir sonucu ve triinu olarak
degerlendirilmesi dogru degildir. Ote yandan DEAS ve benzeri ¢rgttler kendilerini dini
bir soylemle ifade etmekte ve naslari, argimanlarnni desteklemek tizere alabildigine kul-
lanmaktadirlar. Fakat dini soylem, bir sebep olmaktan ¢cok sonug ve tezahurdur; baska
bir ifadeyle dini referanslara sahip olmadiklarni varsaydigimizda bile mevcut uluslararasi
sartlar ve faktorlerin benzeri hareketleri cikarmasi kacimilmazdir. Sadece bahsedilen ne-
denler ve sartlann sonuclart Musliman cografyada ortaya ciktigl icin soz konusu orgtitler
[slam’in dilini kullanmaktadirlar. Ayni durum Hindistan’da ya da Cin’de soz konusu ol-
saydi muhtemelen Hintliler ve Cinliler Hindu ve Konfticyanist soylemler ile irtibatli bir dil

kullanacaklardi.

Ozetle, naslar yanlis okuma ve anlamanin bu orgiite yol verdigini ve ancak dini
anlayisimizi tashih ederek bu ve benzeri hareketlerden kurtulacagimizi disunmek cok
naif bir beklenti olur. Bu sebeple Miusluman dinyay1 sturekli bir savunma halinde tutan ve
enerjisini yanlis yerlere harcamasina neden olan ve boylece Musltiman toplumlarn tepki or-
taminda birakan bu halden ¢ikarak daha saglikli bir tutum gelistirme zorunlulugu vardir.
Unutmayalim ki modern donemin, adaleti saglamayan sartlarinin ve spesifik uluslararast
etkenlerin urtint olan DEAS ve benzeri o6rgitlerin ortadan kalkmalar ancak bu adaletsiz-

liklerin giderilmesi ile mumkun olabilir.

Orgtitin olusum streci baglaminda, Afganistan’da Ruslara karsi ¢arpismus, bilahare
Urdiin ve Irak'ta faaliyetlerini strdurmiis Ebu Musab ez-Zerkavi'den orgatun yonetimini
ustlenmis olan Ebu Bekir el-Bagdadi'ye kadar uzanan streg, siyaset bilimi, uluslararast
iliskiler, teror ve strateji uzmanlar tarafindan bircok calismada ele alinmus, cesitli yonleriyle
tahlile tabi tutulmustur. Orgiitin olusum surecini hazirlayan -bir kismina isaret ettigimiz-
kuresel ve yerel sebepler de ilgili literatiirde enine boyuna tartistlmistir.  Bu baglamda
orgutt olusturan ve besleyen insan kaynag ile bunlann tasidigi nitelikler, DEAS' I dini
ideolojisinin saghkh bir bicimde tahlili acisindan ¢nem tasimaktadir. Orgatun ana omur-
gasini olusturan genclerin yillardir savas bolgelerinde siddetin ve vahsetin golgesinde ya-
samak zorunda kalmis ve herhangi bir egitim almamis olmalan dikkat cekicidir. Orgute

katilan ikinci geng kitle ise Avrupa’da dislanmis, hor goralmus ‘somturge muhaciri’ olarak
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adlandinlan go¢menlerin cocuklaridir. Musliman anne babadan dtinyaya gelen bu cocuk-
lar ciddi kimlik bunalimlan yasamalar nedeniyle Islam’a bir ideoloji olarak siginmuslardr.
Orgiite katilan ticunct kitleyi ise yeni ihtida eden gen¢ Muslimanlar teskil etmektedir. Bu
grubun sanssizligl, Muslumanlig kimlik bunalimi yasayan diger Musltimanlardan 6gren-
meleridir. Dolayisiyla bu muhtediler de digerleriyle birlikte siddete yonelmis durumda-
dirlar. Her u¢ grubun ortak paydast, Islam’'in ana mesaji diyebilecegimiz iman-amel-ahlak
seklinde formiile edilen ust diizey degerleri ve ogretileri degil de; erken Islam tarihinin
savas sartlarini ve konjonktirunti yansitan naslardan devsirdikleri eylem, siddet ve ofke

anlayisini benimsemeleridir.

DEAS besleyen insan kaynaklarinda hatinn sayilir bir yeri olan, “homegrown” adiyla
anilan yeni ihtida etmis Bati kokenli katihmcilarin ve Batih tlkelerde yetismis sonraki
kusak Muslimanlarn bu tercihlerinde radikallesme egiliminin etkili oldugu da vurgulan-
maktadir. DEAS gibi yapilanmalarnn, icinde yasadig toplumun deger sistemiyle, dtuzeniy-
le, idealleriyle agir bir catisma icerisinde olan, dislanmis ruh hali ile ofkeyi i¢ ice geciren
genclere, kendilerini onarabilecekleri, yeniden kurabilecekleri sozde butuncul bir ideal
sundugu ifade edilmektedir. Bu baglamda “radikalizmin Islamilesmesinden” de bahsedil-
mektedir. Ancak radikallesme dedigimiz stirece insanlar1 gottiren ¢ok farkl saiklerin oldu-
gu malumdur. Nasil ki modern Hristiyan literattirundeki sevgi temal soylemlere ragmen
giinumuzde Hacli zihniyetinin yeniden dirilisi olarak gorebilecegimiz Islamofobia (Islam
dusmanligy) ortaya ¢ctkmissa, Budist ogretideki bariscil unsurlara ragmen Arakan’da Budist
rahipler tarafindan Muslimanlara iskence yapilmussa, Islami motifleri kullanarak bir radi-
kallesme streci yasanmasiin da mumkun olabilecegi dikkatlerden uzak tutulmamaldir.
Ancak acikea ifade edilmelidir ki, boyle bir durum, Islam Dini'nin kendi dinamiklerinden
asla kaynaklanmamaktadir. Bu bir hakikat olmakla beraber, raporun bundan sonraki bola-
munde DEAS ve benzeri yapilanmalarin, Islami degerleri suistimal ettigini ortaya koymak
adina orgutun dini bilgiyi elde etmek icin tutarh bir yonteme dayanmadigini gosteren ilmi
tahliller yapilacakur. Bu cercevede érgutun inang¢ ve amel alaninda trettigi soylemleri ve

pratige yanstyan icraatlar, geleneksel ve cagdas ilmi yaklasimlar 1siginda incelenecektir.



DINI ISTISMAR VE
TEDHIS HAREKETI DEAS

I. ORGUTUN DIiNI BILGI ANLAYISI

A. DEAS'IN USULSUZLUGU YA DA DiNI METINLERIN
SUISTIMALI

Hz. Muhammed (s.a.s.) Islam Dini'nin esaslanni 6gretirken, naslann anlasilip hayata
gecirilme usullerini de ogretmistir. Bu dogrultuda Kuran-1 Kerim ve Hz. Peygamber’in
(s.a.s.) Sunnetinden hareketle, Muslumanlar inang esaslarini tespit edip yorumlamak tize-
re “ustli’d-din"i ortaya koymuslardir. Bunun yan: sira dini hukumlerin ortaya cikis stre-
cini izah etmek, naslann dogru anlasiimasinin kurallarini belirlemek tzere “usulu’l-fikh”
(fikith usul) ad1 altinda bir disiplin gelistirmislerdir. Kur'an-1 Kerim'’in nasil anlasilacag: ve
nasil uygulanacagi Hz. Peygamber (s.a.s.) tarafindan Sahabe kusagina ogretilmis, Sahabe
de Hz. Peygamber’den (s.a.s.) ogrendikleri ser? huktmleri Tabiin neslinden 6grencilerine
aktarmuslardir. Yeni karsilasilan meselelerde ¢oztime nasil ulasilacagr da Sahabe neslinin
uygulamalar goz 6nune alinarak tespit edilmis, ilmi birikim kusaktan kusaga aktanlarak
[slam dusunce ve fikih ekollerinin elinde son derece tutarli, olgun ve sahih bir dini an-
lay1s gelistirilmistir. Bu surecin disinda kalarak, daha Sahabenin yasadig cagda Hz. Pey-
gamber’den (s.a.s.) aktarilan “ilme” vakif olmadan, fakih Sahabilere 6grencilik etmeden,
yalnizca metinden ve lafzi anlamdan hareketle ayetleri yorumlayarak htuikiim insa etme

tesebbusleri de gorulmustur.

Kur'an ayetlerini baglamindan koparan, naslarin ana hedeflerini (makasidi’s-seria)
goz ardi eden bir yaklasim, ilk kez Hariciler diye bilinen bir grup tarafindan ileri surul-
mustir. Bu yorumlarn en carpict olanlarindan birisi Harici reislerinden Nafi b. el-Ezrak
tarafindan dile getirilmistir. Kavminin ilgisiz tutumu ve baskilarindan iyice bunalan Hz.
Nuhun Allah Teala’ya yakansinin ifadesi olan “...Ey Rabbim, yerytiziinde kafirlerden yuva
kuran kimse birakma! Eger onlan birakirsan kullanni saptiracak ve sadece giinahkar ve
inancsiz kisiler doguracaklardir” (Nth, 71/26-27)  ayet-i kerimesinden Nafi b. el-Ez-
rak tarafindan trajik bir sonuc ¢ikartilmistir. O, bu ayet-i kerimeye dayanarak Haricilerin
tekfir ettikleri muhaliflerinin, ergenlik ¢cagina erismemis cocuklarinin bile oldurtlebilecegi
yorumunu getirmistir.? Bu ornek, bir ayetin baglamindan kopanlarak nasil yanls yorum-

landigint ve masumlarn katlini mesru gosteren bir argtiman haline getirildigini goster-

2 Muberred, el-Kamil fi'l-liiga ve’l-edeb, nsr. Abdilhamid el-Hindavi, yy. ts., III, 105.



T.C. BASBAKANLIK )
DIYANET ISLERI BASKANLIGI

mektedir. Dislayici dini soylem bakimindan DEAS gibi yapilanmalann prototipi oldugunu
ifade edebilecegimiz Haricilerin soz konusu tutumu, modern donemdeki halefleri tarafin-
dan da sturdurtlmektedir. Hz. Ali tarafindan Haricilerle muzakere etmek icin gonderilen
[bn Abbas onlara, Hz. Peygamber'in (s.a.s.) Sahabilerinden uzak olduklarini, bu nedenle
onlarmn ilmi birikiminden yararlanmadiklarini, dolayisiyla da saglikli bir dini anlayistan
mahrum olduklarmi hatirlatmak durumunda kalmistir.> Benzer elestiriler gunumuzde
DEAS’a yoneltilmekte, onlarnn gerekli ilmi liyakate sahip olmadiklar1 halde naslardan ve
kadim eserlerden cikarnimlar yapmaya cahstiklan belirtilmektedir. Ustelik bu yaklagimin
[slam ilim gelenegi icinde de bir temeli bulunmamaktadir. DEASn, ayetleri baglamindan
kopararak, konuyla alakal diger delilleri ve dinin temel amaclanni dikkate almadan yap-

g1 yorumlarin da mesru bir temeli olmadig1 ve olamayacag asikardar.

DEAS'In naslara ve gelenegimizdeki eserlere atifta bulunurken yaklasimi secmeci
ve keyfi olmakla birlikte, Ibn Teymiyye ve Muhammed b. Abdulvehhab gibi muelliflere
ozel bir 6nem atfettigi gorilmektedir. Ibn Teymiyye'nin eserlerini iceren Mecmiiu’l-fetava
isimli derleme, Ibn Abdulvehhab'in Kitabii't-tevhid adli eseri ve takipgileri tarafindan bu
eser lzerine yazilan serhler, Tbn Abdilvehhab ve takipgilerinin eserlerini iceren ed-Diire-
riis-seniyye adli kulliyat 6rgtittn yaymlarinda sikca basvurulan referanslar icerisinde yer
almaktadir. Bu nedenle DEAS'In mesrulastirma acgisindan kendisini bir parcast olarak gos-

termeye calistigl selefi yorum cizgisi tizerinde durmak gerekmektedir.

B. DEAS'IN CARPITMALARINA BASAMAK YAPTIGI KAYNAK:
LAFIZCI-SELEFI CizGi

“Selef” tabiri Islam dustincesinde, basta Sahabe ve Tabiin olmak tzere ilk nesilleri
ifade etmek icin kullanihr. Ozellikle inan¢ konularnda tevil ve yoruma basvurmaksizin
naslann sundugu cerceve ile siirh kalan, Sahabe ve Tabiin doneminde ele alinmayan
konulara mesafeli duran tavir da genel anlamda “selefi tavir” olarak nitelenmis, bu tutumu
benimseyen muhaddis ve fikihcilar icin de “selefi” nitelemesi yapilmistir.* Gunimuzde
DEAS ve benzeri gruplar ise kendilerini anilan Selef-i Salihine (ilk nesillere) nispet ederek
bir mesruiyyet arayisi icerisine girmektedirler. Bu gruplar daha cok selef icerisinden ken-
dilerine mesnet teskil edecek lafizc1 egilimleri secmektedir. 1lgili referans kaynaklan iceri-
sinde Ehl-i Hadis ve Ashab-1 Hadis diye nitelenen grup one ¢ikmaktadir. Orta donemlerde
ise Ibn Teymiyye ve Ibn Kayyim el-Cevziyye bunlarnn referans aldigi sahsiyetlerdir. Mo-
dern zamanlarda da basvuru kaynag: olarak Muhammed b. Abdulvehhab 6ne cikmakta-
dir. Nitekim Muhammed b. Abdulvehhabin da icerisinde yer aldigy 18. yuzyilda gortlen
1slahat hareketlerinde Islam diinyasinin icinde bulundugu olumsuz sartlarin nedenleri

3 Nesai, es-Sinenti’l-kiibra, Beyrut 2001, “Hasais”, 51, nr. 8522; Ibntl-Htimam, Fethu’l-kadir, Bulak 1316, 1V, 410.
4 Bk. Izmirli Ismail Hakki, Yeni [lm-i Kelam, Istanbul 1339-1341, 1, 98.
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arastinlirken saf Islam anlayisindan uzaklasildigy, taklid ve taassup hastahgima dusuldugi,
naslarin ve naslara dayali yorumlarnn yerini ulemanin sahsi gorus ve dustncelerinin aldi-
g1, tasavvuf araciligiyla pek cok hurafenin Islam’a sizdig1 ve benzeri bir takim gerekceler
dile getirilmeye baslanmis ve bu tavir sonraki yuzyillarda artarak devam etmistir. Erken
modern donem ve modern donemde ortaya cikan bu 1slahatci egilimler, sozunu ettikleri
sorunlara ¢ozum olarak ilk donemlerin, yani selef zamaninin saf Islam anlayisina dontis
cagrisint kendilerine slogan edinmislerdir. “Selefiyye” nitelemesi, genel hatlaryla bu ¢izgiyi

ifade etmek i¢in daha ziyade 20. ytizyilda 6n plana ¢itkmistir.”

20. yuzyilda Islam dinyasimin mevecut konjonktiiru selefi egilimin siyasi bir anlayis
haline gelmesine de zemin hazirlamistir. Ozellikle soguk savas surecinde Misir ve Pakis-
tan’da selefi egilimli siyasi hareketler etkili olmustur. Afganistan’in isgali sonrasi strecte
yasanan cihad hareketi de ayn egilimi tasimaktadir. 11 Eylul ve sonrasi sturecte ortaya
ctkan veya etkinligini artiran radikal orgutler de dini anlayislan bakimindan selefi karakter
tasimaktadir. Iste DEAS kendisini boyle bir selefi cizgiyle mesrulastirmakla beraber onun
esas etkilendigi kaynak, 18. ytzyillda Muhammed b. Abdulvehhab'in fikirleri etrafinda
sekillenen, bilahare modern zamanlarn bir ideolojisi halini alan Vehhabilik hareketidir.
DEAS'In doktimanlarinda kullandig referanslan ilke bazinda Vehhabi ¢izgiye yakin dur-
dugunu gostermektedir. Ancak guntimiizdeki mevcut selefi hareketlerin hepsini ayni nok-
tada konumlandirmak, hepsinin siddet egilimli oldugunu soylemek mumkun degildir.
Bu farki belirtmek icin “Islahci Selefiler”, “Devrimci Selefiler” ve “Vehhabi Selefiler” veya
“Sundi Selefiler” ve “Cihadi Selefiler” gibi nitelemeler yapilmaktadir.® Ozellikle politik tavir
ve siddete basvurma noktalarinda kimi selefi gruplar arasinda derin gorus ayriliklan bu-
lunmaktadir. Nitekim DEAS'In yayin organlannda Sutdi Arabistan yonetimine ve Sutdlu
ilim adamlarina agir suclamalar ve tenkitler yoneltilmesi, ilgili hususun bariz bir gosterge-
sidir. Nitekim Suudi Selefiler-Cihadi Selefiler ayirimi, her ikisi de Selefi-Vehhabi cizgiden
beslenen iki akim arasindaki politik tavir alis farkini gostermektedir. Bu baglamda siddet
egilimli orgutler icin devrimci hareketler nitelemesinin kullanilmas, cihad gibi Kur'ani bir

kavramin istismarina yer vermedigi icin daha isabetli gortlmektedir.

DEASIn, istismar edilen selefi ¢izgiyle olan irtibati, yorumlannda lafizer karakterin
one ctkmasi seklinde tezahtr eder. Ancak bu lafizcilik, sistematik ve tutarli bir yaklasim
olmaktan uzaktir. Nitekim onlann yaklasimlan tamamen keyfi ve secmeci bir nitelige sa-
hiptir; bu haliyle DEAS'In dini yaklasimimin bir metodolojiye sahip olmadig1 anlasiimak-
tadir.

5 Mehmet Ali Buytikkara, “Guntmuzde Selefilik ve Islami Hareketlere Olan Etkisi”, Tarihte ve Giniimiizde Selefiler, Istanbul
2014, s. 485.

6  Hilmi Demir, Selefiler ve Seleft Hareket Isid Ne Kadar Siinnidir?, 21. Yazyil Turkiye Enstittisu (Ozel Rapor), Agustos 2014, s.
14; Buytikkara, “Gintmuzde Selefilik ve Islami Hareketlere Olan Etkisi”, s. 488 vd.



T.C. BASBAKANLIK )
DIYANET ISLERI BASKANLIGI

C. DEAS'IN YAPTIGI YORUMLARIN KARAKTERI:
SECMECI FAYDACILIK VE LAFIZCILIK

Ideolojiler icin “hakikatin ¢arpitilmis bir resmi” nitelemesi yapilmaktadir. Temelinde
hakikat vardir. Ancak ortaya konan sey, ilgili hakikatin carpitilmis bir yansimasidir. DEAS
ve benzeri yapilarn kullandigi temel referanslar Kur'an, Stnnet, Tefsir, Hadis ve Fikih
literatura gibi ttm Muslimanlarca kabul gormus temel kaynaklarda yer almaktadir. An-
cak carpitma ameliyesi, bunlann kullanihs bicimlerinde kendini gostermektedir. Ornek
olarak Yuce Allah'in kainat tizerindeki tasarruf ve egemenliginden bahseden “Biliniz ki
yaratma da buyurma da yalniz O'na aittir.” (A'raf, 7/54) ayet-i kerimesi orgutin doki-
manlarinda Turkiye'de yapilacak “sirk secimlerinden” uzak durulmasi hukmune dayanak
olarak gosterilmistir.” Orgut, Kuran1 bu sekilde pratik bir amac icin secmeci bir sekilde
okuyarak militanlarina Kur'an'in hicbir 6n bilgi ve donanim olmaksizin okunmasini telkin
etmektedir. Orgtit mensuplarindan Ebu’l-Bera el-Hindi 2014 yili Temmuz ayinda yayimn-
lanan bir videosunda soyle demektedir: “Mushafi acin ve cihad ayetlerini okuyun, her sey
acikca anlasilacaktr. Buttun alimler bana diyorlar ki (Bu farzdir; su farz degildir; su donem
cihad zamani degildir)... Bunlarin hepsini bir tarafa birakin ve Kur'an okuyun. Cihadin
ne oldugunu ogreneceksiniz!”™ Bu tavsiye orgutun stratejisindeki ilkesizligi gosteren car-
pict bir ornektir. Bu acidan bakildiginda belirli bir usul ve donanim cercevesinde naslan
anlamaya calisan birinin kolayca maniptle edilerek canli bir silaha cevrilmeyecegi acik-
tir. Bizzat Bin Ladin, Aralik 2001'de verdigi bir mulakatta “Operasyonlart gerceklestiren
gencler, bilinen yaygin anlamiyla bir fikhin takipcisi degildir. Onlarin kabul ettikleri fikih
sadece Hz. Peygamber’in getirdiklerini esas almakur.” ifadeleriyle usulsuzlugii ve yuzey-
selligi tebcil etmistir. Benzer ifadeler, 1979’daki Harem isgal hareketinin lideri, Cuheyman
el-Uteybt'nin bir risalesinde de yer almaktadir. Uteybi, cemaatinin mensuplarinin giiven
duymadiklan ulemaya muracaat etmediklerini, dini meseleleri 6grenmek icin bizzat hadis
mecmualarina ve Selefiyyenin muteber tefsirlerine muracaat etmekle yetindiklerini, bu
yolla Allah'in kendilerini daha cok bilgilendirdigini belirtmektedir.” Birbirini teyit eden bu
ifadeler radikal egilimli selefi orgutlerin dini bilgi kaynaklarina nasil yaklastiklart hakkinda
bilgi vermektedir. DEAS ve benzeri yapilanmalarda bu tur koklu fikih birikimi olmayan
kisilerin fetva makamlarinda da yer aldign dikkate alinirsa, ilgili yapilanmalarda gortlen

fikhi uygulamalarn ne derece s1g ve yetersiz oldugu anlasilacaktr.

Goruldugt uzere DEAS gibi yapilanmalar, ulema sinifi olmayan ve bu haliyle butu-
nuyle modern bir karakter tastyan yapilanmalardir. Bu hareketlere destek vermeyen alim-

ler zaten goruslerine itibar edilmeyen kisilerdir. Kendi icraatlarn hakkinda en ufak bir eles-

7 Konstantiniyye, 1437/4, s. 62.

8  Risdle Meftiha ile’d-doktor Ibrahim Avvad el-Bedri el-Mulakkab bi “Eba Bekr el-Bagdadi”, s. 4-5 (http://www.lettertobaghda-
di.com/14/arabic-v14.pd).

9 Buyukkara, “Giintimuzde Selefilik ve Islami Hareketlere Olan Etkisi”, s. 504-505.
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tiri yapan ilim adamlar ise siyonistlik de dahil her turlii ithama maruz kalabilmektedir.'°
Kendi saflarina katilmayan alimlerin gortslerine itibar edilmeyecegini de “ka‘id (cihada
katilmayan), mticahide fetva veremez” sloganiyla deklare etmektedirler.!! Neticede sahih
kaynaklardan saglikh bir usulle beslenmeyen, icine kapali ideolojik bir yapilanma, siddet

egilimleri icin uygun bir zemin teskil etmektedir.

10 Hisam el-Hasimi, Alemu Dais, London 2015, s. 46.
11 Abdullah b. Abdullah el-Hasimi, Tahziru't-tais min dalali Dais, Daru Macid el-Asiri 2015, 111, 129.
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II. ORGUTUN ITIKADI KAVRAMLARA BAKISI

A. MUSLUMAN KIMDIR?

Bir cimleyle bu soruya cevap vermek gerekirse orgutun anlayisina gore Musltiman,
DEAS’a bagh olan veya onun kontrolt altindaki bolgelerde yasayan kisidir. DEAS'In diger
Musltumanlarn dislayici ve otekilestirici tavrinin ardinda benimsemis olduklan Selefi-Veh-
habi cizginin iman anlayisini kendi amaclarn dogrultusunda yorumlamasinin yansimasini
gormek mumkundur. Selefi-Vehhabi iman anlayist cagdas bir calismada su sekilde ozet-
lenmistir: “Iman; kalp ile tasdik, dil ile ikrar ve amellerin ifasindan ibarettir. Bu ticinden
birinin eksik olmast imani etkiler. Allah’in zat1 ve sifatlan konusunda Kur'an ve hadislerin
zahiri ifadelerinde dile getirildigi gibi inanmak gerekir. Kelam ilminde yapildigi sekliyle
muhkem ayetlerden elde edilen ilkeler ve esaslar 1s1ginda mutesabih ayetleri ve haberi
sifatlar tevil etmek caiz degildir. Tevhidin rububiyyet, uluhiyyet ve amelle ilgili boyutlan
vardir. Allah'in birligi tasdik edilirken ttiim bu boyutlarnn hep beraber eksiksiz bulunmasi
gerekir. Bu hususta fikri ve ameli eksigi olan kisi sirk kosmus olur; dolayisiyla kufre girer
ve tekfir edilir. Buytik gunahlan isleyen kisi de kafir olur, ama bu kufur onu dinden
ctkarmaz.? Sirk ve kufur hicbir nedenle miusamahayla karsilanamaz. Sirf Musliimanlardan
sadir oldu diye sirk ve kuftr hukmunti vermeyi ertelemek veya bu konuda bazi makul
mulahazalarla gevseklik gostermek, irca anlamina gelir. Bu durum, bidatc¢i Murcie fir-
kasinin bir uygulamasidir ve sakinilmast gerekir. el-Veld yani muminleri dost edinmek,
el-Bera yani imansizlardan uzaklasmak ve onlara diismanlik izhar etmek, en 6nemli akide

esaslarindandir.”’?

Buna mukabil Ehl-i Sunnet'in ¢cogunlugunu temsil eden, Maturidi ve Es‘art ekolle-
rince benimsenmis iman tamimina gore, imanda asil olan tasdiktir. Ikrar kisinin diinyada
Musluman olarak kabul gormesi icin sarttir.'* Ameller imanin mahiyetine dahil degildir.
Ancak amelleri imanin mahiyetine dahil eden ve Ehl-i Stinnet icerisinde yer alan Ehl-i Ha-

dis grubu bile bir takim alt ayirimlar belirlemek suretiyle -agirlikh olarak- amel eksikligini

12 Bu hususla ilgili olarak ayrica bkz. Heyet, ed-Diireriis-seniyye fi’l-ecvibeti'n-Necdiyye, [y.y.] 1996, 1, 480-484.

13 Buytikkara, “Gunumiizde Selefilik ve Islami Hareketlere Olan Etkisi”, s. 486.

14 Ebuwl-Muin en-Nesefi, et-Temhid li kavaidi’t-Tevhid, Kahire 1986, s. 377-378; Nureddin es-Sabuni, el-Kifaye fi’l-Hidaye, Bey-
rut 2014, s. 353; Fahruddin er-Razi, Mealimu usali’d-din, Kahire ts., s. 127. Ayni ekollere mensup bazi alimler ise tasdikin

yaninda dil ile ikran da imanin mahiyetine dahil etmislerdir. Bk. Kemal b. Ebi Serif, Kitabii’l-Miisamere, Istanbul 1979, s.
286-287.
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kulliyen dinden ¢ikma sebebi saymamuis, ancak imanin artip eksilecegini kabul etmisler-
dir.”” Bu yaklasimlar, buytuk ginah isleyenleri de Misluman kabul etmeye imkan veren
kucaklayict bir perspektif sunmaktadir. Mutezile ve Haricilerin iman ve kuftr anlayisiyla
da yakinlik gosteren DEAS'In iman telakkisi ise tekfir uygulamalarina kapr acabilecek ote-
kilestirici ve dislayici tavirlan beslemektedir. Nitekim orgutun Ebu Bekir el-Bagdadi’den
onceki lideri Ebu Omer el-Bagdadi, orgutun akidesini ifade eden on dokuz esasin birin-
cisi olarak sirk tezahura kabul edilen yapilann yikilmasina yer vermistir. Stilerin musrik,
murted ve kafir bir topluluk olduklari, siyast parti kurarak secimlere katilmanin kufur
oldugu, tagut rejimlerinin polisleriyle ve askerleriyle catismaya girmenin farz oldugu gibi
hususlar orgutte gore birer akide esasidir.'® Bu tespitler DEASIn akideden ne anladigini da

gostermektedir.

B. IRTIDAT NEDIR VE MURTED KIMDIR?

[rtidat Musliiman bir kimsenin actkca inkar etmek suretiyle Islam Dini’'nden ¢ikmast
ya da baska bir dine girmesidir. Mtrted ise inkar etmek suretiyle Islam’dan donen ve
dusman safina katilan (harbi konuma dusen) anlamina gelmektedir. Ancak DEAS murtedi
“Islam™ sabit olduktan sonra bir kimsenin Seriatin kufur dedigi inanc, soz veya fiilerden
birini isleyerek dinden donup kafir olmasina verilen 1stilahin adidir.”'” seklinde tarif ederek
kisinin masiyet kabilinden soz ve eyleminin de murted sayilmasinin gerekcesi oldugunu
dile getirmistir. Halbuki kisilerin soz ve eylemleri eger kalbi bir inkar ile desteklenmemis-
se, salt bu tavirlarindan dolay kafir sayilmalart dogru degildir. Zira kafur iki kisma ayrilir:
Hakiki kufur, hukmi kufur. Hakiki kufur kisinin kendi istek ve iradesiyle dinden ¢ikmast
ve bunu hicbir bask: ve zorlama altinda kalmadan ifade ve itiraf etmesidir. Eger bir baski
veya zorlama (ikrah) soz konusu olursa yapilan beyan ve itiraf gecersiz sayihr. Hukmi
kufur ise bir kisinin soz veya eylemlerinden dolay: baskalar tarafindan yapilan ‘kafir oldw’
seklindeki suclamadir. Bu tur yaftalamalardan titizlikle kacinmak gerekir. Ctinkt iman
etme, kisinin kendi iradesine bagh bir durumdur. Burada kisilerin beyani ve ifadesi gecerli
sayllmahdir. Nitekim Hz. Peygamber (s.a.s.) munafiklar bile kafir saymamistir. Cunku
munafiklar, mumin olduklarni beyan ettikleri icin dunyevi sartlarda onlarin kalbini acip
bakmak imkani da olmadigindan kafir sayilamazlar. Ancak kalpleri bilen Allah katinda,
munafiklar kafirdirler. Kiyamet ile birlikte zaten bu hakikat de herkes tarafindan bilinir
olacaktir. Ancak kisilerin kalbini Allah'tan baska kimse bilemeyecegi icin buna yonelik hu-
kumde dikkatli olunmasi gerekir. Nitekim Usame b. Zeyd, Musliiman oldugunu soyleyen
birisini, “bu bizden korktugu icin Musliman oldu” diye savas esnasinda oldurdugunden

15 Ehl-i Hadis grubunun iman konusundaki yaklasimlan hakkinda detayh bilgi icin bk. Sonmez Kutlu, Islam Diisiincesinde Ik
Gelenekciler, Ankara 2000, s. 73-152.

16 ed-Devle el-Islamiyye tettehiz mine’t-tekfir akide ve’l-irhab menhec (http://www.alarab.co.uk/m/2id=30354).
17 Konstantiniyye, 1436/1, s. 22.
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dolay1 Hz. Peygamber (s.a.s.) tarafindan “sen onun kalbini acip baktin m1?” diye kinanmis

ve uyarllmistir.'®

DEAS'In yaptigl tamamiyla algiya dayali, gecerliligi olmayan bir “hukmi tekfir” uy-
gulamasidir. DEAS, “murted” nitelemesini 6zellikle Suriye’de miicadele icerisinde oldu-
gu diger gruplarin mensuplan hakkinda kullanmaktadir. Hatta bu nitelemeyi daha ileri
goturerek diger muhalif gruplara mensup olan savascilarin eslerine, ‘kocalarinin mirted
oldugu, bundan dolay1 evliliklerine devam ettikleri tekdirde zina etmis sayilacaklari, do-
layisiyla eslerini terk edip DEAS' I kontrolunde olan bolgelere hicret etmeleri gerektigi’
cagnsim yapmuslardir.'® Irtidat ettigi gerekgesiyle bircok insan umuma acik mekanlarda
infaz edilmekte, sindirme amacl uygulanan bu infazlar 6rgtitin yayin organlarinda duyu-

rulmaktadir.

[rtidat eden bir kisi icin Kuran-1 Kerim’'de uhrevi azap disinda maddi bir mueyyide
ongoralmemistir.*® Hz. Peygamber'in (s.a.s.) maddi mueyyideyi 6ngoren beyaninin,*!
Al-i Tmran Saresinin 72. ayet-i kerimesiyle birlikte degerlendirildiginde, Mislumanlara
yonelik hazirlanan bir komplonun 6éntine gecmeyi hedefleyen bir tedbir oldugu anlasil-
maktadir. Nitekim Hz. Peygamber’in (s.a.s.) bireysel anlamda inancini degistiren hicbir
kimseyi 6ldurmedigi literatiirde tespit edilmistir.?* Bu konudaki delilleri vukuf icerisinde
degerlendiren fikih alimleri murtede uygulanan yaptinmin inan¢ degisiminden kaynak-
lanmadigini, bunun mtieyyidesinin ahirette gortlecegini vurgulamislardir. Martede diin-
yevi yaptinim uygulanmasi, din degistirmenin o donemde toplumsal tercihi degistirmek
ve uyesi bulundugu topluma cephe almak seklinde algilanmasindan kaynaklanmistir.
Olaya bu acidan yaklasan Ebtu Hanife gibi fikihcilar erkege idam cezasi uygulanacagini
ileri stirerken, kadin icin boyle bir cezay1 gerekli gormemisler, gerekce olarak da Mius-
ltman topluma zarar verebilme kapasitesini gostermislerdir.” Cunku irtidat sucu icin
oldurme cezast, kisinin muharip olmasi, yani diisman safina katilma potansiyelini tasimasi
sartina baglanmistir. Bu aciklamalar bize fikih¢ilarn algisinin da dénemin sartlarina gore
sekillendigini gostermektedir. Murtede yonelik geleneksel Islami literaturde yer alan
uygulamanin, dénemin savas-baris anlayisi ve uluslararasi iliskiler ve hukuk yapisi icinde
manasini buldugu gorulmektedir. Nitekim gtinumuzde bircok fikih uzmanu, fikih litera-
tarande irtidat icin 6ngorulen yaptinmin déonemsel oldugunu acikea ifade etmistir. Ancak
naslart ve fikih hukumlerini sosyal ve tarihi baglam icerisinde degerlendirecek ilmi bir
18 Muslim, “Iman”, 158.

19 Salih Huseyn er-Rakb, ed-Devleti'l-Islamiyye (DEAS), Gazze 2015, 5. 164.
20 Bakara, 2/217; Al Imran, 3/69-91; Maide, 5/54; Nahl, 16/106.
21 Buhart, “Cihad”, 149; Ebu Davud, “Hudad”, 1.

22 Ayni, Umdetii’l-kari, Beyrut ts., XXIV, 80.

23 Serahsi, el-Mebsiit, Istanbul 1983, X, 110; Merginani, el-Hidaye, Darw’l-Farfur, Dimask 2006, 11, 462-463; Ibnwl-Humam,
Fethu’l-kadir, 1V, 389; Kasif Hamdi Okur, “Islam Hukukunda Irtidat Fiili icin Ongortlen Asli Yapurim Uzerine Bazi Diistin-
celer”, Gazi Universitesi Corum Ilahiyat Fakiiltesi Dergisi, 2002/1, s. 355-356 ( http:/ktp.isam.org.tr/?url=makaleilh/findre-
cords.php).
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kapasitesi bulunmayan, bunun yaninda literattirun donemsel hukumlerini bir sindirme

araci olarak kullanan orgut, irtidat gerekeeli infazlarini strdurmektedir.

C. MUSLUMANLARI OTEKILESTIRME VE
ITIBARSIZLASTIRMA ARACI: iIRCA

Sozluk bakimindan ertelemek, tehir etmek anlamina gelen irca, bir terim olarak
imani esas almak, ameli sonraya birakmak; ameldeki eksikliklerin nihai hukmunu ahiret

AV

gunine ertelemek anlamina gelmektedir.** DEAS, “irca” kavramini ve bu kavrami benim-
sedigi ileri surtilen Murcii anlayist Islam inancini tehdit eden en tehlikeli bidat olarak nite-
lemektedir. Dabiq dergisinde konuyla alakal olarak su ifadeler yer almaktadir: “Selef alim-
leri, irca bidatina kars: ciddi sekilde uyardilar. Ciinkii o, biiyiik giinahlan ve hatta kiifrii bile
onemsiz bir seymis gibi gosteren, Miislimanlann dinini sulandiran sapkin bir bidatt. Irca
aracthigryla Misliiman kitleler; dini ibadetlerini terk etmeye ve dini islerinin yerine diinyevi
—daha da kétiisii — sapkin isler koymaya basladilar. Dini 6grenmekten bile yiiz cevirdiler.”*
[rcanmin buttin bu olumsuzluklan gerceklestirmesinin nedeni ise, ameli iman taniminin
disinda birakmasi, imanin 6zuntn kalbin tasdiki ve dilin ikran oldugunu savunmasidir.
Neticede ortaya farzlar terk etmenin ve buytk ginah islemenin insanin imanini etkile-
meyecegi gibi bir anlayis ¢itkmistir.?® Bu yaklasimdan da anlasildig: gibi DEAS irca derken
esasinda Ehl-i Stinnet’in cogunlugunu temsil eden Maturidi ve Es‘ari iman anlayisini hedef
almaktadir. Halbuki bu cevrelerde de ircaya daha farkh anlamlar yuklenmistir. Bunun se-
bebi ise ircanin tarih boyu “muhalifi yaftalama arac1” olarak kullanilmasidir. Sonucta her
ekolin farkl irca ve Murcie anlayislan ortaya ¢ikmistir.?” Nitekim tnli Islam Cografyacist
Makdisi, Murcie konusunda sunlar soyler: “Mtircie, Ehl-i Hadise gore ameli imandan say-
mayan, Kerramiyye'ye gore farz amelleri yok sayan, Me'muniyye'ye gore iman konusunda
cekimser (tevakkuf) davranan, Mutezile kelamcilarina gore ise buiytuk gunah sahibi hak-
kinda gorus bildirmeyen yani onlar icin el-menzile beyne menzileteyn 6ngormeyendir.”*
Siiler’e gore ise Murcie “Hz. Ali karsisinda yer alanlan haksiz bulmaktan kacinanlar, ehl-i
kiblenin tamamini zahir ikrarlar sebebiyle mt'min sayanlar ve bunlar i¢in magfiret uman-
lardir.”*° Butun bu beyanlar Miircie kavramina ytiklenen anlamin ve belirlenen kapsamin

mezheplere gore ne kadar farkhilik arz ettigini gostermesi bakimindan onemlidir.

Nitekim DEAS, Murcie olarak saydigi kimselerin “ameli imandan bir ctiz sayma-
yanlar ve iman olduktan sonra amel olmamasinin imana zarar vermedigi gorasunu be-

24 Bekir Topaloglu — Ilyas Celebi, Kelam Terimleri Sozligii, Istanbul 2010, s. 158, 236.

25 Dabiq, 1436/8, s. 39.

26 Dabiq, 1436/8, s. 42.

27 Bkz. Cagfer Karadas, “Mrcie’nin Mezhepligi Problemi ve Eba Manstr el-Maturidi”, Milel ve Nihal Dergisi, 2010, c.VII, sy.2,

s. 191-221 (http:/kip.isam.org.tr/?url=makaleilh/findrecords.php).
28 Makdisi, Ahseniit-tekdsim, (nsr. M.J. De Goeje), E.J. Brill 1906, s. 38.

20 Sa’d b. Abdullah el-Kummi, Kitabii’l-makalat, Tahran 1963, s. 5-6, 12.
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nimseyenler” olarak tanimlamaktadir ki, bu Ehl-i Hadis'in benimsedigi Murcie tanimina
denk dusmektedir. Halbuki Murcie olarak niteledikleri ztimre, asla ameli hafife almazlar,
ancak iman ile amel hakkindaki Kur'an’da yer alan “iman edenler” ve “salih amel isleyen-
ler” seklindeki hitaplart dikkate alarak iki konunun ayr ayn degerlendirilmesini dogru
bulurlar. Eger amel tek basina bir deger tasisaydi munafiklarn amelleri makbul sayilird.
Amelsiz iman da zaten Islam ulemas tarafindan cok makbul gortilmemistir. Ancak icinde
Ahmed b. Hanbel, Ibn Teymiyye ve ibn Kayyim el-Cevziyye'nin de yer aldig1 Ehl-i Hadis
dahil olmak tizere tum Stinni mezhepler ameli noksan olan kisinin Islam dairesi icerisinde
oldugunu benimsemislerdir. Ehl-i Hadis'in gorusti, imanin amele gore artip eksilecegi
seklindedir. Bunu diger mezhepler inanilacak hususlarin artip eksilmesi degil, imanin gu-

cunun/kalitesinin artip eksilmesi seklinde degerlendirmislerdir.

DEASTN irca kavrami tizerinden Maturidi-Es‘ari iman anlayisina ytiklenmesinin se-
bebi, ameli iman kapsamina dahil etmeyen bu anlayisin, orgttin en ¢énemli dislama araci

olan tekfir uygulamasinin énemli olctide 6nunt kesmesidir.

D. MUSLUMANLARI DISLAMA ARACI: TEKFIR

Tekfir, bir Muslumani ya da Musluman oldugu bilinen bir kimseyi kufre nispet et-
mek, onun kafir oldugunu iddia etmektir. Bu olgunun tarihin cesitli donemlerinde bir
silah gibi algilandigy, cesitli grup ve firkalarin muhaliflerini tekfir etmek suretiyle itibarsiz-
lastirma ve dislamaya calistiklan bir vakiadir. DEASIn da benzer sekilde basta kendisine
muhalif yapilar olmak tzere, siyasi acidan disman oldugu her grubu ve mensuplarini
tekfir ettigi gorulmektedir. Tekfir gerekeeleri arasinda Amerikalilarla mtizakere masasina
oturmak, secimlere girmek, Irak veya Suriye yonetiminde kamu gorevlisi olarak calismak
gibi hususlar yer almaktadir. DEAS, Batililann hapishanelerinde bir muddet yattiktan son-
ra serbest birakilan 6rgut mensuplarni da tekfir etmekte, gerekce olarak da bu kisilerin
dinlerini satmadiklar stirece serbest birakilmalarnin mumktn olmadigin ileri surmekte-
dir.*® Mamafih orgtittin lideri konumundaki Bagdadinin de belli bir stire hapiste tutulmus
ve serbest birakilmis olmasi dustunduruacudur. Bu veriler gostermektedir ki orgut, tekfir
olgusunu, dini sorumlulugunu tamamen goz ard1 ederek, stratejisine hizmet eden bir arac

olarak kullanmaktadir.

Tekfir konusunda Islam’in temel yaklasimi, Misluman oldugunu soyleyen, kendi-
sini Musluman olarak tanimlayan bir kisiye “kafir” oldugu seklinde bir itham yapilamaya-
cagidir. “Allah’tan baska ilah yoktur, Hz. Muhammed onun kulu ve elcisidir” sehadet ilke-
sini kalben benimseyen ve sozlu olarak ifade eden herkes mumindir. Bu hususta Kur'an-1

Kerim’de soyle buyurulur: “Ey iman edenler, Allah yolunda savasa ¢iktiginiz zaman, iyice

30 Salih Huseyn er-Rakb, ed-Devle, s. 94-105; Ebu Abdullah Muhammed el-Manstr, ed-Devletiil-Islamiyye beyne’l-hakika vel-
vehm, yy., ts. s. 78-102.
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arastinp dikkatli olun; size selam verene diinya hayatinin menfaatini arzulayarak: ‘Sen
miimin degilsin!’ demeyin, Allah’in katinda cok ganimetler vardir. Daha oénce siz de oyley-
diniz de, Allah size iyilikte bulundu. Bunun icin iyice arastinn, dikkatli davranin; Allah bii-
tiin yaptiklannizdan haberdardir” (Nisa, 4/94). Hz. Peygamber (s.a.s.) de kelime-i tevhidi
soyleyenlerin, kibleye yonelip namaz kilanlarin, Muslumanlann kestigi hayvanin etinden
yiyenlerin Musluman kabul edilecegini, Allah ve Rasult’ntin korumasi altinda oldugunu
ifade etmektedir.’! Bu ve benzeri naslann ve uygulamalarin 1siginda haram olan bir fiili
helal saymadikca ehl-i kibleden olan bir kisinin giinah isledigi icin tekfir edilemeyecegi
Ehl-i Sunnet anlayisinin temel esaslari icerisinde yerini almistir.>* DEASIn yaptig1 gibi po-
litik ve diinyevi amach olarak tekfir mekanizmasini isletmek Ehl-i Stinnet ¢izgisinin disina

citkmaktir.

DEAS1n tekfirde en ¢ok basvurdugu yol, naslart kendi politik amaclan dogrultu-
sunda kullanarak istismar etmektir. Nitekim “Allah’in indirdigiyle hiitkmetmeyenler kafir-
lerdir” (Maide, 5/44) ve “O, hitkmiine hi¢ kimseyi ortak etmez.” (Kehf, 18/26) ayetlerinin
baglamlarnmni dikkate almayarak, demokrasinin, yasama yetkisini kullanan bir meclis teskil
etmenin dinden ¢tkmak oldugunu ileri suirmek suretiyle Turkiye’de yasayan Musltmanla-
11, Tarkiye Cumhuriyeti Basbakanini ve Turkiye'deki siyasi parti liderlerini tovbe etmeye
cagirmislardir.®® Halbuki Ehl-i Stnnet’in temel ilkelerinden hareketle bu ayetler “Allah'in
indirdigi huktumleri tasdik etmeyenler” seklinde yorumlanmistir.’* Mesele bir tarafta “Al-
lah’in Yasalan”, diger tarafta “Insanlarnn Yasalan” seklinde ortaya konulunca oldukea yalin
ve basit gorunmektedir. Ancak bir tarafta “Allah'in yasalanni uyguladigini iddia eden lafiz-
ct yorum yanhlar”, diger tarafta ise “Dinin temel amaclarini ve naslarin hedeflerini dikkate
alan gayeci bir yoruma taraftar olanlar” seklinde ele alininca o kadar basit olmadig: anla-
silmaktadir. Naslan lafzi olarak uygulamamak, Allah'in hitkmuine karsi ¢itkmak ise, basta
muellefe-i kultub (Tevbe, 9/60), hirsizin elini kesme (Maide, 5/38) ve ganimetlerin taksimi
(Enfal, 8/1, 41) meselelerinde ayetleri lafzen uygulamayan Hz. Omer basta olmak uzere,
pek cok muctehid bu tur bir suclamaya maruz kalabilir. Burada problem, naslarin usultune
uygun degerlendirilmesinin ve yorumunun terkedilerek, zahirden hareketle tekfire gidil-
mesidir ki tarihte bu uygulamayn ilk baslatan Hariciler, bu uygulamanin ilk magduru da

Hz. Ali olmustur.

DEAS'I sik¢a auf yapugy, otorite kabul ettigi muelliflerden Ibn Teymiyye dahi tekfir
konusunda belli bir fiilin tekfir sebebi olmasiyla, o fiili isleyen muayyen bir sahsin tekfir

edilmesini birbirinden ayirmistir. Kisinin eylemi hangi niyetle yaptigina dair acik bir beya-

31 Buhari, “Iman”, 17, “Salat”, 28; Ebu Davud, “Cihad”, 95.

32 el-Hakim es-Semerkandi, es-Sevadii’l-a‘zam, Istanbul 2013, s. 17-18; Baberti, Serhu’l-Akideti't-Tahaviyye, Beyrut 2009, s. 94-
97, bn Ebil-izz, Serhw’l-akidetit-Tahaviyye, Kahire ts., s. 250.

33 Konstantiniyye, 1437/4, s. 63.

34+ Molla Hayali, Hasiye ala Serhi’l-Akaid, Istanbul 1308, s. 78; Alusi, Rihu’l-mednt, Beyrut 2009, 111, 314; Heyet, Sorularla Is-
lam, DIB Yaynlan, Ankara 2015, s. 28, 163.
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n1 olmadikca onun bu eylemiyle dinden ¢ikmis olduguna hukmetmek, niyet okuyuculugu
yapmak isabetli degildir. Talebesi Zehebi'nin aktardigina gore ibn Teymiyye dmruntn son
zamanlarinda soyle demistir: “Ben timmetten hicbir kimseyi tekfir etmiyorum. Hz. Pey-
gamber soyle buyurdu: ‘Abdeste yani namaza ancak miimin devam eder.””” Kim abdest alip
namaza devam ediyorsa o kisi Musltimandir.”*® Bu da [bn Teymiyye'nin ehl-i kibleden olan

bir Muslumant tekfir etmediginin bir gostergesidir.

[slam alimlerinin tekfir konusunda ihtiyatli olmalarinin sebebi, Hz. Peygamber'in
(s.a.s.) bir Muslumana “kafir” diyen kimseye yonelik siddetli uyarisidir.’” Zira bu konuda
temel kriter, “kul ancak kendisini mumin yapan seyi, yani tasdiki, inkar ettigi takdirde

»38

imandan c¢ikar™® esasidir. Bu esasi zorlayan davranis ve tutumlar, ayni zamanda Ehl-i Stin-

net cizgisini zorlamaktadur.

E. OTEKILESTIRMENIN VE TARIHI MiRASI TAHRIBIN
BAHANESI: SIRK

DEAS, diger selefi gruplarda oldugu gibi ozellikle ttrbeleri ve mezarlar ziyaret edip
orada dua etme ile insanlarnn birtakim seckin gordugu kisileri vesile kilarak yaptiklar
dualan sirk kategorisine sokmakta, musriklere yonelik ayetleri bu insanlara yonelik gibi
kabul etmektedir.”

Dini hususlar degerlendirilirken benzerlikler ile ayniyet arasindaki mesafeye dikkat
etmek gerekir. Musriklere benzer bir soz ve tavir icinde olmakla musrik olmak arasinda
buytk bir mesafe vardir. Bu durum munafik ve kafir icin de gecerlidir. Munafiga veya
kafire benzer isler yapmakla bizzat munafik ve kafir olmak ayr ayn hususlardir. Kabir zi-
yaretinde bulunmak zaten Hz. Peygamber (s.a.s.) tarafindan uygun bulunan ve o ginden
bugtne yapilagelen mesru bir eylemdir. Bunun bir ¢ikar icin veya bizzat kabirde yatan
oluden bir beklenti i¢cin yapilmasi dinen dogru degildir. Ancak kabir ziyaretinde bulunan
kisi duasini kabrin yaninda yapiyorsa, yani talebini dogrudan Allah’a iletiyorsa bunu sirk
kapsamina sokmak son derece yanlstir. Zira kabrin yaninda dua edilmeyecegine dair acik
bir nas bulunmamaktadir. Nitekim DEAS1n temel referanslar icerisinde yer alan Ibn Tey-
miyye'nin talebelerinden Zehebi, yapilan dualann daha kabule sayan olmasi beklentisiyle
Ma'raf el-Kerhinin kabri yaninda dua edildigini, Ehl-i Hadis ekoli icerisinde yer alan
[brahim el-Harbi’den nakletmektedir. Kendisi de bu durumu degerlendirirken, seher vak-
tinde, namazlarnn akabinde, mescitlerde yapilan dualarin makbul oldugu gibi, mubarek
35 Ahmed b. Hanbel, Miisned, V, 282.

36 Zehebi, Siyeru alami’n-niibeld, Beyrut 1983, XV, 88.

37 Ahmed b. Hanbel, Miisned, 11, 18; Buhari, “Iman”, 17, “Edeb”, 73; Ibn Hacer el-Heytemi, Tuhfeti’l-muhtac, Misir 1938, IX,
88.

38 Baberti, Serhu’l-Akidetit-Tahaviyye, s. 97.
39 Konstantiniyye, 1436/2, s.4-8.
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mekanlarda yapilan dualarin da makbul oldugunu ifade etmekle birlikte su hususu da ila-

ve etmistir: “Darda kalmis olan bir insanin yakarist, nerede yapilirsa yapilsin makbuldur.”*

Meseleye asiriliklardan uzak yaklasildiginda, insani sirke gottrecek amelin, kabirleri
bir tapinma yeri haline getirmek oldugu aciktir. Ancak Hz. Peygamber’in (s.a.s.) uygula-
masina bagl kalarak selam vermek ve dua etmek tarzinda gerceklestirilen kabir ziyaret-
leri mesrudur. Akl basinda herkes bu iki uygulama arasindaki fark: bilir. Her Musluman
inanir ki ytice Allah zatinda, sifatlarinda ve fiillerinde tektir. Ona ait olan bir ozelligin
yarattigl varliklarin herhangi birinde de mevcut oldugu inanct, insani sirke goturur. Oysa
Hz. Peygamber’in (s.a.s.) tavsiyesine* uyarak ahireti hatirlamak ve ibret almak icin gercek-

lestirilen kabir ziyaretleri bu mahiyette degildir.*

DEAS1n kabirlerle sirk arasinda kurdugu iliskinin bir yansimasi da tarihi mirasi tah-
rip ve kultar dusmanhg seklinde tezahur etmektedir. Bu tavrin en bariz 6rnegi ise basta
peygamberlere nispet edilen kabirler olmak tzere tarihi eserlerin tahribi olmustur. Orgut
bu tutumunu savunmak icin yalnizca Hz. Peygamber’in (s.a.s.) mezarinin belli oldugunu,
Hz. Ibrahim’in mezanmin yeri hakkinda ihtilaf oldugunu, ancak diger peygamberlerin me-
zarlarinin bilinmedigini, dolayisiyla yiktiklarn mezarlann peygamberlere ait oldugu iddia-
sinin gercek dist oldugunu ileri suren bir brosur yaymlamistir. Bu mezar yikma eylemleri-
nin gerekeesi olarak ise Hz. Peygamber’in (s.a.s.) Hz. Ali'ye yerden yukseltilmis mezarlan

duzlemeyi emrettigine iliskin rivayeti® gostermektedirler.**

Mamafih, kabirlerin sade bir sekilde yapilmasi esastir. Kabrin harap olmasini ve kay-
bolmasini 6nlemek icin uygun bir malzemeyle cevrilmesinde ve basina isim yazili bir tas
dikilmesinde sakinca bulunmamaktadir. Bu baglamda Hz. Peygamber'in (s.a.s.) kabirler
lizerine bina yapilmasimi yasakladigr rivayet edilmektedir.* Ote yandan Hz. Peygamber,
Hz. Ebti Bekir ve Hz. Omer’e ait naaslar bir hticre icerisinde bulunmaktadir. Bu durumdan
anlasilmaktadir ki bazi Sahabiler, kabir tizerine bina ve kubbe yapmay1 yasaklayan hadis-
lerin mutlak htiktm getirmedigini, ilgili yasagin bazi sartlar ve durumlarla sinirli oldugu-
nu dustnmuslerdir. Bu husus onlarnn bu yondeki bazi uygulamalarindan anlasiimaktadir.
Burada, hadiste yer alan yasagin ihlali soz konusu degildir. Bilakis, kabir ziyaretinde de
oldugu gibi baslangicta tevhid inancini korumaya yonelik tavizsiz bir yasak getirilmis, tev-
hidden sapma ve sirke donts tehlikesinin azalmasiyla birlikte ise toplumsal talebe uygun
olarak belli bir yumusamaya gidilmistir.** Konuyla ilgili hadisleri tarihi ve sosyal bagla-
40 Zehebi, Siyeru alamin-nibela, 1X, s. 343-344.

41 Muaslim, “Cenaiz’, 106, 108; Ebu Davud, “Cenaiz”, 81.
2 Ahmed b. Zeyni Dahlan, ed-Dirertis-seniyye fi'r-red ale’l-Vehhabiyye, Misir 1319, s. 5.

43 Muslim, “Cenaiz”, 31.

44 el-Kavlivl-fasl fi mesriiyyeti hedmi’l-kubari’l-mezame li enbiyaillah (aleyhimii’-selam), 1435, s. 4. (https://alhimma.wordp-
ress.com/2016/01/18)

45 Muslim, “Cenaiz”, 32.
46 Mehmet Sener, “Kabir (Fikih)”, DIA, XXIV, 35-36.
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mindan uzak degerlendiren DEAS, bunlar kabir yikma emri olarak algilamaktadir. Oysaki
DEAS1In sirk kapsaminda gordugu, meshur alimlerin ve salih kisilerin kabri tizerine tturbe

yapmak ve bunlan ziyaret etmek gibi hususlar, bircok alim tarafindan caiz goralmustir.*

Kabirlerle ilgili tutumuyla paralel olarak DEAS muzelerdeki heykelleri ve mabet
niteligindeki tarihi eserleri tahrip etmekte, bu tavrim da “putlan ytkmak” olarak nitele-
mektedir.* DEAS' I bu tutumu, Mislumanlarn, insanoglunun tarihi sertiveninden ibret
almak gibi Kur'ani bir buyrugu uygulamasina engel olmaktadir. Nitekim bu hususta soyle
buyurulmustur: “Peki, bu inkarcilar biraz olsun diinyay: gezip dolasmazlar mi? Hic degil-
se bu sayede dustuiniip duygulanacak goniillere, gercegi isitecek kulaklara sahip olsunlar;
fakat gercek sudur, gozler kor olmazlar da goguislerdeki kalpler korlesirler.” (Hac, 22/46).
Tarihi mirast tahrip ederek, insanoglunun hangi strecte ilahi imtihan karsisinda hangi
konumda oldugunu gosteren isaretleri ortadan kaldiran DEAS, tam bir basiret korlugu
gostermektedir. Oysa bizzat sirk donemini idrak etmis olan Sahabe, Sam ve Beyt-i Makdis
bolgelerini fethettiklerinde, Peygamber mezar olarak kabul edilen binalan yikmamislardi.
Hz. Omer bizzat gordigii halde bu binalara dokunmamisti. Ibn Omer ve Said b. el-Mu-
seyyib gibi Selef-i Salihinin ileri gelenlerinin Hz. Peygamber’in (s.a.s.) minberinin yaninda
dua ettikleri de nakledilmektedir.* Selef-i Salihinin dini icerikli tarihi hatiralara yaklagimi
boyleyken, kendilerini “selefi” olarak tanimlayan birtakim kisiler, Islam medeniyetinin do-
gup gelistigi kadim Islam sehirlerindeki Hz. Peygamber (s.a.s.), Sahabe ve Selef-i Salihinin
hatiralanni tastyan bir cok eseri ortadan kaldirmislardir. Bu durum Islam kultiar mirast
acisindan telafisi imkansiz bir kayip olmustur. Bu husus lafizci-selefi zihniyetin tarih ve
kultar bilinci noktasinda ne kadar tahripkar oldugunu gostermektedir. Ayni anlayis bu
damardan beslenen diger radikal yapilarda da mevcuttur. Nitekim mesru cercevede kabir
ziyaretleri yapanlari ve tarihi eserlere saldirmayanlan “kubtri” ve “musrik” olarak nitele-
yen DEAS,® bu meselede de selefi damarn dar kalipli diistnen temsilcilerinin izinden

gitmektedir.

F. DEAS'IN MESRULUK ARAYISI: FITEN RIVAYETLERI

Tarih boyunca birbiriyle mucadele icerisinde olan gruplann, kendi konumlarmi
saglamlastirmak icin Hz. Peygamber’in (s.a.s.) otoritesinden yararlanmak istedikleri bir
vakiadir. Hadis literaturtine intikal etmis pek cok rivayet bu baglamda yorumlanmis ve
kullanmilmistir. Bahsettigimiz tavir, daha ziyade “fiten rivayetleri” olarak adlandinlan ha-
berlerin degerlendirilmesinde etkili olmustur. Kiyamet yaklastiginda vuku bulacag: ileri

47 Ali el-Kari, Mirkati'l-mefatih, Beyrut 2001, 1V, 156; Ibn Abidin, Reddiil-muhtar, Riyad 2003, 111, 144; Remli, Nihayeti’l-muh-
tac, Beyrut 2003, 111, 34.

48 Konstantiniyye, 1436/1, s. 25-27; 1436/3, s. 68-09; Dabiq, 1436/8, s. 22-24.
49 Ibrahim er-Ravi er-Rufai, Risaletii’l-evrakil-Bagdadiyye fi’l-havadisin-Necdiyye, Istanbul 2002, s. 143, 148.
50 Ebu Abdullah Muhammed el-Manstr, ed-Devletiil-Islamiyye beyne’l-hakika ve’l-vehm, s. 102.
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sirtilen hadiselerle ilgili rivayetler, islam kaltir cevresinde “fiten” ve “melahim” rivayetleri
olarak adlandinlmaktadir. Ayni literatur Ehl-i Kitap cevresinde ise “apokaliptik edebiyat”
adiyla anilmakta olup, her iki tur arasinda dikkat cekici bir benzerlik bulunmaktadir.”
Hz. Peygamber’in (s.a.s.) gayb bilgisiyle ilgili olarak Kur'an ve Stunnet'in genel cercevesi
dikkate alindiginda, Kuran'da yer almayip Hz. Peygamber’e (s.a.s.) izafe edilen gelecege
dair haberlerin problemli bir alan teskil ettigi soylenebilir.”* Nitekim fiten edebiyatinda
tarihte yasanmus bircok olayin izlerini gormek de mumkiindiir. Ornek vermek gerekirse
Ebu Davudun Stinen’inde Maveratnnehir bolgesinden Haris isminde bir kisinin ¢ikacagi-
ni1, bu kisinin Hz. Peygamber’in (s.a.s.) Ehl-i Beyt'ine destek olacagini ve her Muislimanin
ona yardim etmekle yukumlu oldugunu éngoren bir rivayet bulunmaktadir.” Bu rivayette
dile getirilen kisi Haris b. Sureyc olup h. 128 (m. 746) tarihinde Emeviler’e isyan etmis ve
oldarulmustur.”* Rivayeti isnad acisindan tenkit edip zayif bulan sarihler, rivayetin muh-

tevasini bu tarihi sahsiyetle iliskilendirmemislerdir.”

DEAS da kendisine ilaht bir misyon yukleyen soylemini, kiyamete yakin Muslu-
manlar ve Hristiyanlar arasinda gerceklesecek buytik bir savasa baglamaktadir. Nitekim
Ehl-i Kitap kualtturinde de kiyamet yaklastiginda “Armagedon Savaslan” adi altinda bu-
yuk savaslann yasanmasi beklentisi bulunmaktadir.”® DEASn dayanak aldig rivayete
gore A'mak veya Dabik bolgelerinde Muslumanlarla Hristiyanlar arasinda buytk bir sa-
vas yasanmadan kiyamet kopmayacaktir. Hristiyanlarnn karsisina ¢ikan Musltiman ordusu
Medine’'den hareket edecek ve yerytizindeki en hayirli kisilerden olusacaktir. Bu cetin
savasta Muslumanlar galip gelecek, daha sonra da Istanbul’u fethedeceklerdir. Gaziler ki-
liclarimi zeytin agaclarna asmis ganimetleri taksim ederken, Deccal’in ortaya cikugi, geri
kalan ailelerinin gtivende olmadig sayiasi ortaya atilacaktir. Muislumanlar Sam bolgesine
doniip savasa hazirlandiklarinda, Hz. Isa ortaya cikacak ve Deccal’i oldtirecektir.’” DEAS,
bu rivayete dayanarak kendisini mesrulastirmakta, Dabik savasinin vaktinin geldigini ileri
strerek gontllileri kendi saflarinda savasmak tzere Suriye’ye davet etmektedir. Ilgili ha-
diste Musluman ordusunun Medine’den ¢ikacag acikea ifade edilmektedir. Ne var ki DE-
AS’a Medine’den katihm olmadig1 bilinmesine ragmen, propaganda strecinde bu ayrnti
dikkatlerden kacirilmaktadir. Nitekim orgitin yaynladig dergilerden birisinin “Dabiq”

digerinin “Konstantiniyye” adin tasimast ilgili rivayetten mulhemdir.

51 Mehmet Pacaci, “Hadiste Apokaliptisizm veya Fiten Edebiyau”, Islamiyat, 1998/1, s. 35-53.
52 Mehmed Said Hatiboglu, Hz. Peygamber ve Kur'an Dist Vahiy, Ankara 2009, s. 163.
53 Ebu Davud, “Mehdi”, 12 (nr. 4290).

54 Ibn Kesir, el-Biddye ve'n-nihdye, Beyrut 2004, 11, 1477; Van Vloten, Emevi Devrinde Arap Hakimiyeti Sia ve Mesih Akideleri
Uzerine Arastirmalar, cev. Mehmed S. Hatiboglu, Ankara 1986, s. 40-41, 76-77.

55 Azimabadi, Avnii'l-mabid, Beyti'l-efkar ed-Devliyye, Amman ts., s. 1839-1840. Ayrica bk. Tbn Haldtn, el-Mukaddime, Beyrut
ts., s. 313-314.

s6  Mustafa Biyik, Armegedon ve Tann Kralligi, Ankara 2008, s. 251-259.
57 Muslim, “Fiten”, 9 (nr. 2897).
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DEAS, Turkiye'ye yonelik yapug propagandalarda Istanbul’'un fethini kendisinin
gerceklestirecegini ilahi bir mujde olarak sunmaktadir. Orgit, yine fiten edebiyaundaki
rivayetlere dayanarak,’® Istanbul’un carpisma olmadan, tekbirlerle kendi ordusuna boyun

egecegini ileri sirmektedir.”

Halbuki Istanbul 1453 yilinda Fatih Sultan Mehmed tarafindan fethedilmistir.
Nitekim Hz. Peygamber’e (s.a.s.) izafe edilen, bir tesvik ve hedef mahiyeti tasiyan “Kos-
tantiniyye mutlaka fethedilecektir. Fethi gerceklestiren komutan ne giizel komutan, o ordu
da ne giizel ordudur” hadisinin® bu fethi anlattig1 bilinen bir husustur.®' Buna ragmen ki-
yamete yakin yeni bir fetih beklentisi icerisine girilmesi yontndeki degerlendirmeler son
derece anlamsiz ve yersizdir. Nitekim modern zamanlara kadar Istanbul'un Fatih Sultan
Mehmed tarafindan fethiyle ilgili gecmis ulemadan herhangi bir tereddut ortaya koyan
olmamustir. Buna ragmen DEAS, Istanbul’un tekrar fethedilecegi yoniinde, hedef kitlesini

maniputlasyona yonelik bir soylem icerisine girmistir.

Bu baglamda DEAS, kendi mesruiyeti icin rivayetlerden destek ararken, muhalifleri-
nin de DEAS1 dislamak ve pasifize etmek icin yine rivayetlere basvurdugu gorulmektedir.
Bir yandan Haricilerle ilgili hadis literaturtinde gecen rivayetler DEASle iliskilendirilirken,
ote yandan Hz. Alimin sozu olarak aktarilan, ancak hadis ilminin olctlerine gore ciddi
saibeler tasiyan® bir haber de DEAS ve yaptiklariyla 6zdeslestirilmektedir.®> Bu rivayet
soyledir: “Siyah bayraklan gorduguntizde oldugunuz yerde kaln, ellerinizi ve ayaklarniz
hareket ettirmeyin. Bunlarnn ardindan énemsenmeyen, zayif bir grup ortaya cikar. Kalpleri
demir parcalar gibidir. Onlar devlet sahipleridir. Verdikleri s6z ve yaptiklar anlasmaya
uymazlar. Hakka caginrlar ama kendileri hak ehli degildir. Isim olarak kunye kullanirlar.
Yerlesim yerlerine nispet edilirler. Saclart kadin sact gibi uzatilmis ve salimmistir. Bunlar,
aralarinda ihtilaf ¢ikincaya kadar varliklarini strduruarler. Sonra Allah hakk: diledigine
verir.”®* Bu rivayetin her bir cimlesi DEAS ve icraatlanyla iliskilendirilmekte ve sonuc-
ta kesinlikle DEAStan uzak durulmasi, asla desteklenmemesi gerektigi mesaji verilme-

ye calisilmaktadir. Ancak yukanda da ifade edildigi gibi Islam’a, Miislumanlara ve butun

ss  Muslim, “Fiten”, 18 (nr. 2920); Ibn Mace, “Fiten”, 35 (nr. 4094).

59 Konstantiniyye, 1436/1, s. 4-6.

60 Ahmed b. Hanbel, Miisned, IV, 335; Abdurrahman el-Benna, Buliigu’l-emani min esrari’l-fethi’r-rabani, Amman ts., IV, 4565,
4068; Buhari, et-Tarihu’l-Kebir, Haydarabad 1360-1363 1/2 (ikinci kisim), 81; a.mlf., et-Tarihus-Sagir, Kahire 1977, 1, 306;
Taberant, el-Mu’cemu’l-kebir, Bagdat 1978, 11, 24; Heysemi, Mecmeu’z-Zevaid, Beyrut 1987, VI, 219; Hakim, Miistedrek, Beyrut
ts., 1V, 422. Hadisin isnadi Zehebt'ye gore sahihtir. Bu hadisin sahih oldugunu ileri suren iki ettt icin bk. Ali Yardim, «Fetih
Hadisi Uzerine Bir Arastirmay, DIB Dergisi, Ankara ts., X111/2, s. 116-123; Ismail Lutfi Cakan, Hadislerle Gercekler, Istanbul
2003, s. 459-462.

61 Mehmed Arif, Bin Bir Hadis, Kahire 1325, s. 291. Nitekim DEAS'n kullandig1 Dabik rivayetini terctume ve serh eden Ahmed
Davudoglu da, “Istanbul fethedilmis, Rasulullah’'in sallallahu aleyhi ve sellem bu mucizesi de yerini bulmustur.” ifadesini kul-
lanarak genel kanaate istirak etmistir. Bk. Ahmed Davudoglu, Sahih-i Miislim Terciime ve Serhi, Istanbul 2013, V1, 5098.

62 Ebu Abdullah Muhammed el-Mansar, ed-Devletir’l-Islamiyye beyne’l-hakika ve’l-vehm, s. 107-110. Bu eserde ilgili rivayetin
ravileri hakkinda, rical kaynaklarina dayali bilgiler verilmek suretiyle, rivayetin sahih olmadig1 gosterilmektedir.

63 Risale Meftiiha, s. 26-27.

64 Ali el-Muttaki el-Hindi, Kenzi'l-ummal fis-siineni’l-akval ve’l-efal, Beyrut 1985, X1, 283 (nr. 31530).
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dunyaya actigl tahribati ortada olan bir hareketi yermek icin bu tur rivayetlere basvurmaya

hi¢ de gerek yoktur.

G. HARICILIK VE DEAS

Orguttin temel metinlerinde Ehl-i Stunnet inancina bagl olduklarmi sik sk
vurguladiklari, hatta kendilerini Ehl-i Sunnet'in hakiki temsilcisi olarak gordukleri
anlasilmaktadir. Buna mukabil DEAS’a mubhalif olan diger yapilar orgitit tamamen
Haricilerle 6zdeslestirmektedirler. Bundan fevkalade rahatsizlik duyan orgut temsilcileri
bu nitelemeyi siddetle reddetmekte, Haricilerle kendileri arasinda somut farklar oldugunu
ileri stirmektedir.”” Islam’in ana akimi olan Ehl-i Stiinnet’e gore DEAS I konumunu belir-
lemek icin son dénemin buytik alimlerinden ibn Abidin’in ortaya koydugu: “Bir grubun
Haricl sayilmasi icin, hasmane tavir aldiklar ve savastiklan kisilerin kafir olduguna inan-
malar yeterlidir.” ilkesinden hareket edildigi takdirde icraatlarindan ve doktumanlarnn-
dan diger Muslumanlar dislayict bir tavir icerisine girdikleri acikca anlasilan DEAS'In,
Ehl-i Sunnet ana akimmin disinda oldugu acik¢a gorulmektedir. Her ne kadar Haricilerle
benzeyen yonlerinden hareketle DEAS’a “Neo-Hariciler” demek mumkun gibi goziikse
de, baz1 tavir ve tutumlan selefi anlayisla uyussa da aslinda cografyamiz ve diinya, Islam
Dini'nin ve medeniyetinin tarihinde hicbir yeri olmayan yepyeni bir vakia ile kars: karsiya
bulunmaktadir. Esas itibariyla modern donemin siddete dayali bir trtnu olan DEAS
yapilanmasi, bazi yonlerden gelenegimizdeki kimi gruplarla ytizeysel benzerlikler gosterse
de, kendisini meydana getiren sartlar icerisinde dogup gelismis olan, nesebi ve nispeti belli

olmayan bir yapilanmadr.

65 https://ansarkhilafah.wordpress.com/2015/10/03/islam-devleti-harici-mi/
66 I1bn Abidin, Reddi’l-muhtar, V1, 413.
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I1I. ORGUTUN FIKHI KAVRAMLARI CARPITMASI

Orguttin dokumanlarinda fikih literatirine cok sayida auf yapildigi gortlmektedir.
Ancak burada da belirleyici unsurun cikarcilik oldugu aciktir. Gortslerine destek ola-
bilecek her turli referansa sistematik tutarlilk aranmadan auf yapilabilmektedir. Se-
lefi-Vehhabi cizgide bir anlayist benimseyen orgut, hilafet konusunu temellendirmek icin
iman anlayislarin ortaya koyarken “irca bid‘ati” olarak niteledikleri Es‘ari cizgiye men-
sup Civeyni ve Gazzali gibi muelliflere atif yapmakta bir sakinca gormemektedir. intihar
saldinlarinit mesrulastirmak icin nokta atif yapacak kaynak bulamayan DEAS, bu mese-
leyi temellendirme sadedinde “seriat naslarinin zahirine donup kalinmamasi1” gerektigi-
ni®’ soyleyebilmektedir. Fikhi konularda yeterli donanima sahip elemanlarinin olmadigy,
muhalif yapilar tarafindan sik sik dile getirilmekte, hatta neredeyse “kulttirsiiz bedevilerin”
orgute fetva verecek konumda oldugu ileri surtilmektedir. Bu kisimda orgiitiin temel iddia

ve icraatlarinin bir kism fikih ilmi acisindan ele alinacaktir.

A. DEAS'IN UTOPYASI: HILAFET DEVLETI IDDIASI

Butiin dunya Muslimanlarinin tek mesru temsilcisi olma iddiasiyla hareket eden
DEAS buna yonelik bir politika izleyerek, kendisine “Islam Devleti” adim vermis, orgitin
lideri ise sozde halifeligini ilan etmistir. Orgiit bu gelismenin akabinde Bagdadinin hali-
feliginin, klasik Islam literatura olctilerine gore de mesru oldugunu temellendirmek icin
yogun bir propaganda streci icerisine girmis, bu meyanda kitap ve brostrler nesretmistir.*®
S6z konusu doktimanlarda Maverdi ve Ebt Ya‘la gibi Abbasiler doneminde Stinni imamet
doktrinini olgunlastiran muelliflerden nakiller yapilmus, ilgili literattrde belirlenen sartla-
rin Bagdadi’de mevcut oldugu, DEASIn mevcut yapisinin bu kriterlere tamamen uygun
oldugu ileri siralmustur. Buna mukabil DEAS’a muhalif olan diger benzeri yapilar ise ayni
kaynaklara dayanarak ne Bagdadinin ne de DEAS1n mevcut durumunun literattrdeki kri-
terlere uygun oldugunu, bu nedenle hilafet iddiasinin ser’an hicbir gecerlilik tasimadigini
savunmuslardir.®® {lgili sartlar icerisinde Kureys kabilesine mensup olmaya ehemmiyetli
bir yer atfedilerek, Bagdadi icin nesebini Hz. Hiiseyin kanaliyla Hz. Peygamber’e (s.a.s.)

67 Konstantiniyye, 1436/3, s. 33.

68 Osman b. Abdurrahman et-Temimi, Ilamii’l-enam bi miladi devleti’l-Islam; Ebw-Zehra el-Eseri, el-Kavliis-safi fi sthhati be-
yati's-seyh selili ali beyti'n-niibiivveti Ebi Bekr el-Kurasi el-Huseyni el-Bagdadi siimme es-Samerrai; Turki el-Binali, Miiddi
eydikiim li beyati’l-Bagdadi.

60 Ebti Abdullah Muhammed el-Manstr, ed-Devletii’l-Islamiyye beyne’l-hakika ve’l-vehm, s. 3.
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kadar dayandiran bir secere™ tanzim edilmistir. Ancak ilgili secerenin gencler tizerinde
etki birakmak amaciyla uyduruldugu da delilleriyle ortaya konmustur.”" Buna ragmen
DEAS bu 1srarni sturdirmekte, basta diger benzer yapilar olmak tizere butiin Misluman-
lardan biat istemektedir. Kuzey Afrika ve Kafkasya'daki radikal gruplardan kendisine biat
edenler oldugunu yayimlannda ilan etmektedir. DEAS, saghginda Molla Omer’e biat etmis
olan Taliban mensuplarnin, Bagdadi'ye biat etmeleri gerektigi iddiasini, bir fetva forma-
tinda doktimanlarinda gtindeme getirmistir. Gerekee olarak da Molla Omer’in bir bolgenin
emiri olarak biat aldig1, Bagdadi'nin ise butin Muslimanlarin halifesi oldugu savunulmus-
tur. {lgili metinde ayrica, Molla Omer’in Kureys'ten olmadig icin hilafet sartin tasimadigy,

Bagdadinin ise hem Kureys'ten hem de Ehl-i Beyt'ten oldugu ileri suralmustur.”

Musltmanlann kamu dtzenini temin edecek, hukuku uygulayacak bir yonetici ta-
yin etmelerinin zorunlu oldugu konusunda timmet arasinda genis tabanli bir gorus birligi
vardir. Doktrinde bu zorunlulugun gerekcesinin dini mi oldugu, rasyonel sebeplerden mi
kaynaklandig tartisilmistir. Yoneticide bulunmasi gereken sartlarla ilgili olarak, tmmetin
ana bunyesini temsil eden Ehl-i Stnnet cizgisiyle Haricl ve Sit firkalan arasindaki gorus
ayriliklarina binaen bu mesele kelam literaturinde ele alinmisur. Imamet veya hilafet
meselesi olarak adlandirlan yonetici tayini konusunda Ehl-i Stnnet’in yaklasimi Abbasiler
doneminde, gunumuzde DEASn de sik sik auf yaptigt Maverdi gibi muellifler vasitasiyla,
sistemli bir doktrin haline gelmistir. Bu muellifler ilk dort halife doneminde yasanan tecru-
beler ve kendi donemlerinin sartlarini da dikkate alarak bir model gelistirmislerdir. Ancak
realiteyle yeterince uyusmayan bu model daha Abbasiler doneminde islevini yitirmis ve
bu hususa doktrinde dikkat ¢ekilmistir. Bu baglamda ideal modelin Hz. Peygamber (s.a.s.)
sonrast otuz yil yasayabildigi vurgulanmisuir.”? Batun Islam dunyasinin tek bir yonetici
tarafindan idare edilmesi, ancak bir ideal olarak kitaplarda yasatilmis, hilafet bir unvan

olarak varhigini 20. asrin ilk ¢ceyregine kadar tasimistir.

DEASIn giinumuzde reel anlamda hicbir karsihgl olmayan bu modeli diriltmeye
calismas, literaturde hilafet ve imamete yapilan vurgunun karizmasindan istifade ederek
benzeri yapilardan taraftar toplama ve kendi kitlesini konsolide etme hedefinin bir sonu-
cudur. Bu bakimdan DEAS$1n ortaya koydugu yapilanmanin doktrindeki sartlan tasiyip

tastmadigini incelemek bile anlamsiz bir davranistir.

DEASIn Bagdadi'ye tanzim edilen secere munasebetiyle mesruluk kaynag olarak
gundeme getirdigi Kureysli olma sartinin, o dénemin konjonktturinde Kureys'in toplum

tzerinde etkili olmasindan kaynaklandigi, dolayisiyla buttin donemler icin baglayicilik

70 Turki el-Binali, Miidda eydikiim li bey‘ati’l-Bagdadi, s. 1.

71 Salih Huseyn er-Rakb, ed-Devletiil-Islamiyye (DEAS), s. 34-35; el-Hasimi, Tahziru't-tais min dalali Dais, 111, 296-305.
72 Dabiq, 1436/10, s. 18-24.

73 Teftazani, Serhuw’l-Akaid, Istanbul 1308, s. 181-182; Molla Kesteli, Hasiye ala Serhi’l-Akdid, Istanbul 1308, s. 182-183.
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tasimadig ifade edilmistir.™ Sonraki strecte bu sartin baglayicihgini yitirdigi, daha orta
donemlerde kaleme alinan eserlerde dile getirilmis,” Kureysli olmayan devlet baskaninin
da yargic atamak gibi tasarruflaninin gecerli oldugu alimlerce ifade edilmistir.”® DEASn,
sahip oldugu utopyaya dini bir dayanak saglamak icin “Biat etmedigi halde olen kisi ca-
hiliyye oliimii tizerine olir.””" mealindeki hadisleri kullandig1 gorulmektedir.” Oysa bu
rivayeti, sosyal realiteyi ve tarihi baglami dikkate alarak yorumlayan ulema, Cahiliyye do-
neminde Araplarda kamu duzenini saglayan bir devlet yapilanmasi olmadigini, boyle bir
yapilanmaya baglanmayan kisinin de tipki Cahiliyye doneminin sartlarindaki gibi yasaya-

cagini, hadiste de bu hususun dile getirildigini ifade etmislerdir.”

Bagdadimnin halifelik ilan etmesini mesrulastirmak icin klasik literatirden pragmatik
tarzda alintilar yapan DEAS, Bagdadinin ehl-i hall ve’l-akd adi verilen yonetici ve seckin-
ler grubunun bir kisminin biatimi almak suretiyle halife oldugunu savunmaktadir. Ote
yandan Bagdadimin isgal ettigi, dolayisiyla halkindan biat almadig1 topraklar tzerindeki
hakimiyetini ise yonetimi zorla ele gecirenin (miitegallib) mesruluguna iliskin nakillere
dayandirmaktadir.®® Literattrde biatla ilgili degerlendirmeler, Musltumanlarn tek bir dev-
let catis1 altinda yasadigi farz edilerek yapilmistir. Miutegallibin yonetimiyle ilgili degerlen-
dirmeler ise tek bir yonetim altinda yasamanin fiilen imkansiz oldugu dénemlerde, kaos
ve anarsinin ontine gecme kaygisinin tranudur. Bu giin sinirh bir cografyayi, on binlerle
ifade edilen silahli bir gticle kontrol eden bir kisinin, literattirdeki sartlara atf yaparak
milyarlarca Muslumandan biat istemesi, ciddiye alinabilecek bir tavir degildir. Bagdadimin
bu iddiasi klasik literatir olctlerine gore dahi dayanaksizdir. Bu yargimiza 6rnek vermek
gerekirse, Gazzali'ye gore Muslumanlarin cogunun destegini almadan hilafet iddiasinda
bulunan bir kisi isyanci (bagi) konumundadir, bu kisiye hakka boyun egmesi icin yaptirim

uygulanmalidir.®

DEAS1n bu meselede dustigu celiskilerden biri de kendi tezlerini baz1 noktalarda
desteklemek icin iddialarim1 tamamen curtten metinler iktibas etmeleridir. Nitekim Mu-
hammed b. Abdulvehhab’dan yaptiklan bir nakilde, Ahmed b. Hanbel’in de ¢ncesinden
bu yana Miuislumanlarn tek bir imamin yonetimi altinda birlesemedigi, dolayisiyla bir veya
birkac beldeyi idare eden bir kisinin tasarruflarinin da mesru imam gibi gecerli sayilmasi

gerektigi ifade edilmektedir.®” Kendi yaptiklart bu alinti, DEASn butin Muslumanlann

74 Ibn Haldun, Mukaddime, s. 194-196.

75 Heyet, el-Fetave’l-Hindiyye, Beyrut 1986, 111, 317; Seyyid Bey, Hildfet ve Hakimiyet-i Milliye, Ankara 1339, s. 20-23.

76 Tarsusi, Tuhfetiit-Tiirk fima yecibu en yu‘mel fi’l-miilk, Beyrut 1992, s. 63-65.

77 Muslim, “Imare”, 13.

78 Osman b. Abdurrahman et-Temimi, [‘lamii’l-enam bi miladi devleti’l-Islam, s. 39, 87.

79 Molla Kesteli, Hasiye ala Serhi’l-Akaid, s. 181.

go Turki el-Binali, Muidda eydikiim li beyati’l-Bagdadi, s. 4-5.

81 Gazzali, Ihyau ulami’d-din, Istanbul 1985, 1, 120-121; Kemal b. Ebi Serif, Kitabi'l-Miisamere, s. 280.

82 Turki el-Binali, Mudda eydikiim li beyati’l-Bagdadi, s. 5. Bu ifade icin bk. ed-Diireriis-seniyye fi'l-ecvibeti’n-Necdiyye, 1X, 5.
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halifesi olma iddiasini acikca curutmektedir. Ote yandan orgiitin hilafetin 6nemine vurgu
yapmak sadedinde zekat, namaz, oruc ve hac gibi ibadetlerin halife olmaksizin gecersiz
sayilacag seklindeki iddialan da fikhi temelden yoksundur.® Iddiamn temelsizliginin bir
delili de DEASIn referans kaynag Muhammed b. Abdulvehhabin dahi, bu konuda tam
tersi bir gorus ileri surmesidir.%* Boyle bir referansi gormezden gelmeleri, ilkesizliklerinin

ve dayandiklan kaynaklar carpitmalarinin bir baska gostergesidir.

B. DARU’L-ISLAM VE DARU’L-HARB

Dartl-Islam ve dart’l-harb kavramlar, Islam'in dogdugu donem ve Erken Ortacag
dunyalannda mevcut savas ve baris kurallarnin zeminini teskil eden devletleraras: siste-
min Islami ilkeler acisindan anlamlandinlmasi amaciyla Misltiman hukukcularnn gelistir-
dikleri dtizene isaret eder. Bu kavramlar, o donemin dunya konjonkttrinde Musliman
tlkeler ile gayrimuslim tulkeler arasindaki iliskileri izah etmek i¢in kullanilmistir. Genel
olarak daru’l-Islam, “Mislumanlann hakimiyeti alunda bulunan” ulkeleri, dari’l-harb ise
“gayrimuslimlerin hukumranhg altinda bulunan” tlkeleri tanimlamak icin kullanilmistir.
[k Islam asirlaninda bu iki kavramin yol verdigi devletleraras: diizen zamanla degismis ve
Muslumanlarla anlasma icerisinde olan tilkeler icin darus-sulh, daru’l-ahd, daru’l-muvadea
ve dart’z-zimme gibi terimler gelistirilmistir. Baska bir ifadeyle Musliman-gayrimuslim
devletlerarasi iliskilerle savas-barns diizleminde ortaya ¢ikan yeni gelismeler ve ortak yasa-
ma alanlarinin zamanla artmasi, bu ikili aynmin da strec icerisinde degisimlere ugramasina
neden olmustur. Ornek olarak Mogol istilasi sonrast siyasi hakimiyetin Mogollarda oldugu
ama Musliman ahalinin seri htikiimlerin énemli bir kismini uyguladigr tlkelerin hangi
kategoride yer alacagi sorusu Musliiman alimleri mesgul etmistir. Hanefi fikih¢ilann Ha-
rezm ve Maveraunnehir bolgeleri,® Tbn Teymiyyenin Mardin® icin verdigi fetvalar, dikkat
cektigimiz sancili sureci yansitmaktadir. Daha sonraki zamanlarda toplumlar arasu iligkileri
aciklamakta islevselligini yitiren bu kavramlarn oldugu gibi giinumuze tasimak, gunumuz
uluslararast duzenini klasik fikihtaki dara’l-harb - darwl-Islam aynmiyla degerlendirmek
saglikli bir yaklasim degildir. Nitekim konuyla ilgili calisma yapan fikih¢ilar da mevecut
uluslararasi hukuki, siyasi, ticari iligkiler ve Islam ulkelerinin siyasi yapilan dikkate alina-

rak, s6z konusu kavramlarin giincellenmesi gerektigini ifade etmektedirler.®”

“Islam Devleti” adi alunda Mtslumanlarin yegane mesru temsilcisi oldugunu id-

dia eden DEAS, darw’l-Islam - dartwl-harb karsithgim kullanarak buttin Mtsliumanlar

83 Osman b. Abdurrahman et-Temimi, [lamii’l-enam bi miladi devleti’l-Islam, s. 39; Ebu Abdullah Muhammed el-Manstir, ed-Dev-
letivl-Islamiyye beyne’l-hakika ve’'l-vehm, s. 19.

84 ed-Diireriis-seniyye fi’'l-ecvibetin-Necdiyye, 1X, 5.

85 Bezzazi, el-Fetave'l-Bezzaziyye, Beyrut 1986, VI, 311-312.
86 Ibn Teymiyye, el-Fetave'l-kiibra, Beyrut 1987, 111, 532-533.
87 Ahmet Ozel, Islam ve Teror, Istanbul 2007, s. 79-80.
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dunyada Allah'm huktmlerinin uygulandig tek yer olan kendi hakimiyetleri altindaki
sozde hilafet topraklarina hicrete davet etmektedir. Imkani oldugu halde hicret etmeyerek
sirk topraklarinda yasamaya devam edenlerin mesru bir mazereti bulunmadigy icin
giinah islediklerini soylemektedir. Islam devletinden kacarak cesitli tilkelerdeki muilteci
kamplarna siginanlarn da bu sebeple zillet icerisinde bir yasamu tercih ettikleri icin ayipla-
maktadir. Aslinda dari’l-Islam olan Irak topragimin murtedlerin istilast sonucu dari’l-harb
niteligi kazandigini savunan DEAS’a gore “Islam Devleti” giiclendikge dari’l-harbin sinirlarn
daralacakur.® Goruldugt uzere DEAS, daril-Islam’ kendi kontrolundeki bolgelerle simir-

i gormekte, bu fikhi kavrami da kendi stratejisini tahkim i¢in istismar etmektedir.

C. CIHAD KAVRAMININ KIiRLETILMESI

Islami bir kavram olan cihad, kisinin dusmanla mticadele ederken bitiin cabasimi
sonuna kadar sarf etmesi anlaminda kullanilmistir. Cihad, oncelikle islam ve Musltiman-
larla savas durumunda olan dis dusmana karsi mucadele anlami tasidigi gibi, seytana karst
mucadele ederek guinahlardan uzak durmak, nefse karsi mticadele etmek anlamia da
gelmektedir. “Allah yolunda gerektigi gibi cihad edin.” (Hac, 22/78) ayet-i kerimesi bu
anlamlarin tamamini kapsamaktadir. Hz. Peygamber’in (s.a.s.) hadislerinde de yukandaki
anlamlan teyit eden ve acan ifadeler bulunmaktadir.*” Dolayisiyla dismanla savasmanin
yaninda kisinin nefsini terbiyesi, ilim tahsili, insanlara dini anlatmasi, zalim idareciye uya-

rida bulunmasi gibi bircok husus cihad kavrami cercevesine girmektedir.

DEAS, cihadin bu genis kapsaml kullanimini kabul etmekle birlikte bunlar iceri-
sinde diismanla carpisma mahiyetinde olan “kital cihadi” adini verdikleri kismi éncele-
mektedir. Diisman kategorisine ise, Musliiman olsun olmasin, orgtite muhalif olan bu-
tun gruplan sokmaktadir. Orgutun yaklasimina gore, Islam devleti kurulup ‘hilafet’ ilan
edildikten sonra musrik memleketlerinde oturanlar, insanlara Islam1 anlatmakla davet
cihadinda bulunduklarini ileri surseler de bu yaklasimlari yanlistir. Seytan mtiminlere ves-
vese vererek, Islam’a davet, mali yardim, nefsini terbiye ve ilim tahsili yapmak suretiyle
cihadi yerine getirdiklerini dusunmelerini saglamaktadir. Butin bu hususlar cihad kap-
samina girmekle beraber, gticu yettigi halde savas (kital) cihadini yapmayan kisi bundan
dolay1 farz1 terk etmis bir gunahkardir. DEASIn yaklasimina gore “sirkin yerytiziinden
kazinmast ve tevhidin diinyaya hakim kilinmasi davetle olmamistir ve olmayacaktir. Davet
cihadi devlet kurulana kadardir. Daha sonra savasla yerler fethedilir, daha sonra halka
davet yapilir: Tevhidin yayilmas asil itibariyle savaslarla olmustur. Bugiin Islam Devleti’ne
hicret etmeyip kiifiir diyarlannda oturup kendilerine davetci diyenler, oncelikle Resulullah
ve Sahabesinin siinnetini terk ettiklerini ve kital cihadindan geri durduklan i¢in bu anlamda

88 Osman b. Abdurrahman et-Temimi, Ilamii’l-enam bi miladi devleti’l-Islam, s. 64.
80 Ragib el-Isfehant, el-Miifredat fi garibi’l-Kur'an, Mekke ts., 1, 132; Tirmizi, Fezailu'l-cihad, 2; Ebu Davud, Cihad, 17.
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hem bidatc1t hem de giinahkar olduklann bilmeleri gerekir.”® O halde yapilmasi gereken
cihad etmek isteyen kisinin “Islam Devletinin” emrine girerek onun verdigi vazifeyi yeri-
ne getirmesidir. Eger kendisine orgtite yeni katilanlar egitmek icin davet cihadi vazifesi
verilirse, kital cihadimni terk ettigi icin sorumlu olmaz, aksine her iki cihadi da yerine getir-
mis olur.”! Goruldugt tizere DEAS’a gore Kur'ani bir kavram olan cihad yukumlalugtna

yerine getirmenin tek yolu, orguttin emrine girerek eylemlere aktif bir sekilde katilmaktir.

Butun bu iddialarn, DEAS' I oncelikle kendisini Muslimanlar temsil eden yegane
mesru yonetim olarak varsaymasina dayandigl anlasilmaktadir. Bu ozelligiyle kendisini,
Peygamber Efendimizin (s.a.s.) Medine’de kurdugu ve Hulefa-i Rasidin doneminde bu-
yuyen ve gelisen Ilk Misluman Devletin yerine koymaktadir. Ancak bizzat Efendimizin
(s.a.s.) bir hadisinde dile getirildigi tizere hilafet, Hulefa-i Rasidin donemiyle siirh olup
onlardan sonraki donemde Muslimanlann siyaset anlayislart ve uygulamalarn farklhilasmis
ve bir daha asla tek bir siyasi ¢at1 olusmamustir. Islam alimleri, her ne kadar Asr-1 Saadet ve
Hulefa-i Rasidin uygulamalarinda belirginlesen siyasi ilkeleri kendilerine rehber edinseler
de bunu butun Muslumanlarn tek bir cati altinda toplama gibi bir iddiaya asla donustur-
memislerdir. Bu manada Islam alimleri hi¢chir Misliman devlete Muslimanlarnn yegane
temsilcisi rolunt uygun gormedigi gibi hicbir devlet de, kendisini boyle bir konumda
gormemistir. Degisen siyasi sartlar ve ortamlar Islam’in bazi ilkelerinin zamana ve meka-
na gore yeniden yorumlanmasini zaruri kilmaktadir. Islam fikhinin “Ezmanin tagayytiru
ile ahkamin tagayytirua inkar olunamaz.” kaide-i kulliyesi iste bu turden orf ve zamanin
sartlanna bagl hukumlerin, s6z konusu orfun ve sartlarin degismesiyle degisecegini ifade
etmek tizere formule edilmis 6nemli bir ilkedir. Siyaset ve uluslararas: diizen, sartlarin ve
orfun belirledigi bir alan olup ozellikle de Musluman devletlerin gayrimuslim devletlerle
iliskileri Hz. Omer’in (r.a.) uygulamalarinda belirgin hale gelen miitekabiliyet ilkesi dog-
rultusunda degiskenlik arz edebilir ve bugtn oldugu gibi bans stireci uluslararast diizenin
ayrilmaz bir parcast haline geldiginde darwl-Islam - dar@’l-harb seklindeki siyah-beyaz
kategoriler anlamsizlasabilir. Kaldi ki, bu uluslararasi duzen Muslumanlara tarihte hic
olmadigi kadar Islam'm evrensel mesajini insanliga anlatma firsati vermis, Islam'in yuce
degerlerini tiim insanlarn gonlune ve hayatina ulastirma sansi tanimistir. Cihadin esast
olan “emr bi’l-maruf ve nehy anil-munker” ilkesi sayesinde Miislumanlar bugun diinya-
daki esitsizliklerin, adaletsizliklerin, yanlishklarnn giderilmesi ve insanlara tekrar kulluk
bilincinin kazandinlmas: yoniinde biytik bir davet sansi elde etmisken, Islam Dini'nin
evrensel mesajini kitlelere bir tehlike gibi yansitan bu vahset ve siddet hareketi cihad et-
memekte, tersine cihadin 6ntinde en buytik engel olarak durmaktadir. Cihadin asil amaci

eger Islam’in butiin insanlarn gonullerine girmesi ve bu yolla ilahi mesajin ve dini bilincin

90 Konstantiniyye, 1436/3, s. 30.
91 Konstantiniyye, 1436/3, s. 28.
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yeryuzunde etkin kilinmasi ise, ikrah ve zorbalikla yapilan bir davetin asla bu amaca hiz-

met etmeyecegi, aksine cihadin onunt tikayacag: aciktr.

Kaldi ki Islam agisindan Misluman bir topluluga kars: yapilan saldirilara cihad de-
nemeyecegi gibi, boyle bir saldinda esir alinan kisileri, catismaya katilmayanlar, elcileri
ve el¢i mahiyetinde kabul edilen basin mensuplarini 6ldurmek de caiz degildir. DEASn
cihad adiyla gerceklestirdigi silahli eylemlerde mesru kabul edilmesi mtimkin olmayan
pek ¢ok hak ihlali yapip tecaviizde bulunmasi, cihad gibi Islami bir kavramin, érgut ¢ikar-
lan dogrultusunda istismari sonucunu dogurmustur. Bu baglamda tzucu olan asil nokta,
alemlere rahmet olarak gonderilen bir Peygamber’in (s.a.s.) teblig ettigi Kitab'in, sozlerinin

ve uygulamalarinin, bir érgutin teror icerikli eylemlerini mesrulastirmaya alet edilmesidir.

D. SEHITLIK MAKAMININ ITiBARINI ZEDELEYEN
MODERN EYLEM: iSTISHAD

Devrimci-selefi radikal orgiitlerin literatiirinde istishad (sehitlik) eylemi olarak ad-
landinlan intihar saldinlart DEAS’a gore, yapilmasi caiz olan faziletli eylemler kapsamin-
dadir. Konuya sureli yayinlarinda yer verdikleri gibi,” bu meselede mustakil bir kitapcik
da yaymlamislardir.”? Bu eylemin temellendirilmesi baglaminda fikih literattrtinden ¢ok
sayida alinti yapilmistir. Ancak alintilanan meseleler savas esnasinda, hayatin1 kaybetme
ihtimali yuksek de olsa, ¢cok daha giiclit olan disman gruplarina saldirmanin hukmuyle
ilgilidir. Ele alinan bu mesele, klasik fikih literattriinde ilgili eylemin Musliimanlara moti-
vasyon kaynagi olabilecegi miuilahazasiyla bircok alim tarafindan savas aninda caiz gorul-
mustir.”* Yani bu cevaz savasin icrasi sirasinda bilfiil savasan dusmana karsi gerceklestiril-
diginde soz konusudur. Bugtn istishad olarak adlandinlan eylemin durumu ise oldukc¢a
farklidir. Bugunku eylemlerinin birebir literatiirde ele alinan meselelerle ortusmediginin
farkinda olan DEAS, bundan dolay1 meselelerin zahirine takilip kalinmamasini, klasik do-
nem alimlerinin caiz gordukleri meselelerle istishad eylemleri arasinda bicimsel bakimdan
aynilik olmasa da hedef ve saik bakimindan yakinlik oldugu seklinde bir savunma gelistir-
mistir. Orgutiin eylemleri savunmasinin gerekgesi, kendi yayilma stratejileri acisindan ise
yarar olmasidir. Kendi ifadelerine gore “Islam devletinin yapmis oldugu fetihlerin ¢cogunun
kapisini, istishadi operasyonlar acmistir: Diinyada benzeri goriilmemis bu ozellige sahip tek
devlet Islam Devleti’dir. Gerek Islam Devleti’nde gerekse baska tilkelerde hilafet aslanlannin

binlercesi bu ameli ifa etmek icin sirasint beklemektedir.”*

92 Konstantiniyye, 1436/3, s. 32-44.

93 Ebu’l-Hasen el-Filistini, Rudid ve telmihat ala miinkirt’l-ameliyyat. (https://ia601007.us.archive.org/2/items/hmm-rdd/rdd.
pdD

94  Serahsi, Serhu’-Siyeri’l-kebir, Beyrut 1997, 1, 115; Cessas, Ahkamii’l-Kur’an, Beyrut 1992, 1, 327-328.

95  Konstantiniyye, 1436/3, s. 43.
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[slam Dini'nin temel ilkelerinden birisi de can1 korumakur. Bu baglamda Kuran-1
Kerim'in ilgili ayet-i kerimeleri® dikkate alindiginda, bir insanin mesru ve hukuki bir ge-
rekce olmadikca baska birisinin hayatina son verme hakki olmadig anlasilmaktadir. Ayni
sekilde hic kimse kendisine emanet edilmis olan kendi hayatina da son veremez. Hayat
hakkinin dokunulmazhigy ilkesinin esnetilebilecegi alanlar bir cezanin hakim karariyla in-
faz edilmesi ve savas ortamiyla sinirlidir. Savasin da hangi sartlarda mesru olacag: ve savas
cercevesinde hangi eylemlerin yapilabilecegi belli kurallara baglanmistir. Kur'an-1 Kerim'in
“Sizinle savasanlarla Allah yolunda savasin fakat asin gitmeyin. Allah haddi asanlan sev-
mez.” (Bakara, 2/190) ve “Allah sizi din konusunda sizinle savasmamis, sizi yurtlannizdan
da ¢itkarmamis kimselere iyilik etmekten, onlara adil davranmaktan men etmez. Stiphesiz
Allah adil davrananlan sever. Allah, yalnizca din hakkinda sizinle savasan, sizi yurtlan-
mzdan ¢ikaran ve ¢ikanlmaniz icin yardim eden kimselere dostlukla yaklasmanizi yasak-
lar...” (Mtumtehine, 60/8-9) ayet-i kerimelerinde kimlerle savasilacagi aciklanmistir. Bu
naslar 1s181inda meseleye yaklasilacak olursa, sucsuz ve gunahsiz Muslumanlarin, kadin
ve cocuklarin olimune yol acacak bir eylemi “sehitlik” olarak degerlendirmek ve mesru

gormek mumkiin degildir.””

Halk: gayrimuslim olan tlkelerde de bu tir saldinlar dizenlemek caiz gortilemez.
Gayrimuslim bir ulkede gecici statiide ikamet eden bir Musluman, bulundugu ulkeyle
kendi ulkesi arasinda bir savas ¢iksa bile, o tilkede bulundugu muddetce hasmane hareket-
lerden ve yaptigi anlasmay1 ihlal edici tavirlardan sakinmalidir.”® Nitekim Hz. Peygamber
(s.a.s.), kadinlann, cocuklarn, yashlarn, savasa istirak etmeyen sivillerin 6ldurtlmesini
savas ortaminda dahi yasaklamistir. Bu hususta temel ilke, insan hayatinin dokunulmaz-
higidir. Bu ilke ancak savas durumunda sicak temas halinde askiya alinabilir. Kadinlar, co-
cuklar ve savasa katilmayan, savas hazirhg icerisinde olmayan siviller hakkinda ise temel
ilke gecerlidir.”” Dunyanin cesitli bolgelerinde Miuslumanlara zultim yapilmasi, en temel
haklarinin ihlal edilmesi, bu zultimlere bilfiil istirak etmemis suc¢suz insanlarn yasama

hakkini ellerinden alacak eylemlere gerekce yapilamaz.

Nitekim Bosna savast esnasinda, Muslimanlara karsi uygulanan hak ihlallerine mis-
liyle karsilik verilmesine Aliya Izzetbegovic musaade etmemisti. Izzethbegovi¢'in su ifadele-

i meselenin dziine 1sik tutmaktadir:

“Goriyorsunuz Allah bizi zor bir imtihandan geciriyor. Insanlanmiz bogazlaniyor,
kadinlanmiz ve cocuklanmiz oldiiriilityor; camilerimiz yikiliyor ve biz ne onlann kadinla-
nnt ve cocuklanm oldiirmek ne de kiliselerini yikmak istiyoruz. Bunu yapmak istemiyoruz,
ctinkii bazi istisnalar olsa da, bu bizim tarzimiz degil. Bazi askerler burada ve bunu onlara

96 Isra, 17/33; Nisa, 4/33; Bakara, 2/195.

97 Heyet, Sorularla Islam, s. 146-150.

98 Muhammed Hamidullah, Islam’da Devlet Idaresi, cev. Kemal Kuscu, Ankara ts., s. 207-208.
99 Ibn Dakik el-1d, [hkamil-ahkam, Beyrut ts., IV, s. 236.
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soyleme firsati buluyorum. Bu herkese ulastirmamiz gereken bir mesaj. Kazanacagiz; ciin-
kii oteki dine, oteki ulusa ve politik durusa saygiliyiz. Ciinkii bu mesakkatli zamanlarda
demokrat olmaya cabaliyoruz. Ciinkii akli basinda ve diiriist insanlanz. Ashinda, herhangi
bir kutsal nesne tahrip etmemiz, bizlere sarih bicimde yasaklanmistir. Sirbistan’a dort asir
boyunca Tiirkler hitkmetmis olmasina ragmen, bu yasaklama sayesinde Decani, Gracanica
ve Sopocani manastirlan yerlerinde duruyorlar. Tiirkler buralan tahrip etmediler. Cuinki

inandigimiz kitap bu tiirden bir tahribati reddediyor.”'®

DEASIn cihadi modern zamanlarn terdr olgusuna benzer bir carpitmaya ugrattig
anlasihyor. Nitekim terorin mazlumlarn silah1 oldugu, onlart bu yola itenin her turlu
mesru haklanna tecaviiz eden zalimler oldugu seklindeki soylem, terér orgutlerinin ey-
lemlerini masum gostermeye yonelik gelistirdikleri bir argiman niteligindedir. Bu baglam-
da konuyla alakali Muslumanca tavrin belirlenebilmesi icin su ayet-i kerimeler tizerinde
dikkatle dustnulmelidir: “Ey iman edenler; Allah icin daima adaleti gozeten, adaletle sa-
hitlik edenler olun. Bir kavme olan kininiz adaletsizlige itmesin sizi! Adaletle hareket edin!
Bu takvaya daha yakindir; ve Allah’tan korkun! Kesinlikle Allah biitiin yaptiklannizdan
haberdardir.” (Maide, 5/8). “Kotuligiin karsiligi, ona denk bir cezadir. Fakat kim bagislar
ve bans yolunu secerse, onun miikdfat1 Allah’a aittir. O ise zalimleri hi¢ sevmez.” (Sura,
42/40). Dolayisiyla ne tilkemizi kana bulayan hunharca saldirilar ne de dunyanin herhangi

bir yerinde gerceklestirilen cinayetler; bunlann hicbiri “sehitlik” olarak nitelenemez.

E. “NE ZAMANDAN BERi HUR DOGMUS INSANLARI
KOLELESTIRDINIZ?”

Hz. Omer’in, valilerini uyarmak icin kullandigi bu ifadeyi, gintimizde tum Miis-
limanlar DEASIn yizune haykirmahdir. Zira bilindigi tizere, Islam’'da asil olan tum in-
sanlarin hur statistinde olmalaridir. Ancak insanlik tarih boyunca koleligi kaniksamis ve
savasin acimasiz neticelerinden biri olarak koleligi legallestirmistir. Kur’an-1 Kerim’de in-
sanlann kolelestirilmesini vazeden bir ayet bulunmamasina karsilik Islam fikhi belki de
uluslararasit mutekabiliyet hukuku cercevesinde kolelik sistemini ilga etmemistir. Bunun
yerine Islam, kolelerin azat edilmesini cesitli vesilelerle tesvik etmis, devlet gelirlerinden
kole azadina pay ayrilmasini htkme baglamis, keffaret gerektiren hallerde kole azadini bir
mueyyide olarak getirmekle her firsatta koleligin toplumsal hayatta asgariye indirilmesini
hedeflemistir. Musliiman hukukcularin kolelestirmeyi esirlerle ilgili bir duizenleme olarak
kabul etmeleri bunun o devirlerde savasin bir neticesi olarak gortilmesi sebebiyledir. Bu
sebeple Islam’da koleligin kaynag yalnizca savas esirligine indirgenmis, savas esirlerinin
de kolelestirilmek yerine bedelli ya da bedelsiz serbest birakilmalar ayrica tesvik edilmistir
(Muhammed, 47/4). Hur bir insan1 kolelestirmek ise, naslarda ciddi bir sekilde yerilmistir.

100 Aliya Izzetbegovic, Konusmalar, cev. Fatmanur Altun-Rifat Ahmetoglu, Istanbul 2007, s. 25-26.
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Kolelik konusunu inceleyen, aralarinda bircok Batihnin da bulundugu, arastirma-
cilarin tespit ettigi gibi Islami ogretiler kolelere yapilan muameleyi son derece insani bir
hale getirmistir. Nitekim Muslumanlar kolelerini Bati dunyasindaki gibi agir muamelelere
tabi tutmamus, onlan kendi ailelerinin bir ferdi gibi goérmuslerdir. Dolayisiyla Islam
toplumlannda koleler toplumsal kaynasma ile toplum icinde erimis, ayn bir sinif veya get-
tolasmaya musaade edilmemistir. Insanlik koleligi kaldiracak seviyeye ulasinca, bu konu-
daki mevcut gelismeler de Musliiman toplumlar tarafindan benimsenmistir. Dénemin en
biytik Islam devletinin yoneticisi olan Osmanh padisahlar, koleligin ortadan kaldinlma-

sina iliskin hukuki duizenlemeler yapmislardir.'®!

Nitekim son dénem Osmanli Hukukcu-
larindan Mahmud Esad Efendi, “Daha birkac sene evvel bir terekede zuhur eden bir koleyi
bi’l-miizayede sattig1 anlasilan bir kaza hakimini Bab-1 Mesthat derhal azl ve emr-i kaza-
dan teb‘id ederek vazife-i ser‘isini ifa etmistir. Ciinkii bugiin Seriat-1 Islamiyyenin tarif ettigi
yolda nkkiyyet mevcut olmadigim takdir edemeyecek derecede irfandan mahrum bir zata
taklid-i kaza etmek, seriata ihanettir.”'°* ifadeleriyle konuyla alakali hukuki dtizenlemelere

ve bu hususun takibi noktasinda Seyhulislamligin gosterdigi hassasiyete vurgu yapmustir.

Bugtin kolelik muessesesinin ortadan kalkmis olmasi, Islam'in temel amagclaryla
uyum icerisindedir. Dolayisiyla gintumuizde savas esirlerinin kole stattistine gecirilmesi
s6z konusu degildir. Bu durumda Islami hukiimlere gore esir kadinlarla cinsel iliskide
bulunmak da hicbir sekilde mesru kabul edilemez.!®® Aksine bu durum zina ve tecaviiz

olarak degerlendirilmelidir.

Bu konuyla alakal Islam Dini'nin genel hedef ve maksatlarini dikkate almayan, nas-
larn tarihi ve sosyal baglamini goz ardi eden DEAS, savasa istirak etmemis kendi hal-
lerindeki Yezidi/Ezidi toplumuna baski uygulayarak, tutsak ettigi Yezidi/Ezidi kadinlan
kolelestirmistir. Bu bicare insanlari cariye olarak militanlarna dagitmis, satilmalari icin esir
pazarl kurmus, yaptigt bu uygulamay da “tatbik edilmeyen ser‘i bir hitkmiin ihyasi” olarak
lanse etmistir. Bu insanlik dist muameleden iftihar edercesine orgiit doktimanlarinda su

ifadeler yer almaktadir:

“Bugiin, iste buradayiz ve yuizyillar sonra, Arap ve Arap olmayan Allah diismanla-
nnin gomdugi nebevi siinneti yeniden canlandinyoruz. Allaha yemin olsun ki, biz bunu
kilicin keskin kenan ile geri getirdik; pasifizm, miizakereler, demokrasi ya da secimlerle
yapmadik. Bunu nebevi metoda gore, kan kirmizi kiliclarla yaptik, oy veren ya da twit atan
parmaklarla degil!”'**

101 Bulent Tahiroglu, “Osmanli imparatorlugunda Kolelik”, [IUHFM, 1979-1981/1-4, s. 649-676.
102 Mahmud Esad b. Emin Seydisehri, Tarih-i [Im-i Hukuk, istanbul 1331, s. 234 (dipnot: 1).
103 Ahmet Ozel, “Esir”, DIA, XI, 385.

104 Dabiq, 1436/9, s. 47.
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Orgut, militanlarna dagitmak tzere, kolelik uygulamasimin meriyette oldugu do-
nemde kaleme alinan fikih kitaplanindan derledigi bilgilerle bir brosur hazirlatmistir.'®
Burada otuz iki soruda cariyelerle ilgili uygulamalar hakkinda bilgiler verilmektedir. Bu-
tiin engellemelere ragmen kole pazarlarinin kurulacagini, hatta bazi Batili tlke liderlerinin
eslerinin bu pazarlarda satilacagini iddia eden orgut,'*® yaptigi bu uygulamayi kuresel gutic-

lere meydan okuma aracina donustirmek istemektedir.

Gunumuzde kolelik uygulamast ortadan kalktigi, bu mevzuda Muslumanlar da da-
hil butun insanhk ailesi gorus birligi icinde oldugu halde DEAS1n yaptigr hiir insanlan
zorla kolelestirmekten baska bir sey degildir. Hz. Peygamber'in (s.a.s.) beyanina gore boyle
bir eylemde bulunan kisinin hasmi, kiyamet gtintinde bizzat Ytice Allah olacakur.'”” DE-
AS1n bu yapug Islam'in temel hedeflerini ve makasidini kavrayamamus, cahiliyye done-
mi kabile zihniyetinin “ganimet” anlayisiyla bagdasan bir tutumdur. Ustelik DEASn bu
uygulamay1, yabanci kokenli savascilan ve Islam dunyasindaki yeniyetme gencleri orgute
cekme vesilesi olarak kullanmasi, orgutun problemli bir din anlayisina sahip oldugunu

gosteren en acik orneklerden biridir.'*®

F. DEAS'IN YILDIRMA ARACLARI: KAFA KESME, ISKENCE VE
SOYKIRIM

DEAS1n kurbanlanmi infaz ederken iskence ederek, eziyet veren ve korku salan
yontemlere basvurmasi sindirme ve propaganda amaclidir. Bu uygulamalar bilingli olarak
yapilmakta, infazlar kayda alinarak sosyal medya ve orgiittin stireli yayinlan araciligiyla
tum dunyaya duyurulmaktadir. Orgutiin bu stratejisi planl bir tercihe dayanmaktadir.
Zira modern toplumlar, deyim yerindeyse siddet bakimindan steril toplumlardir. Yani in-
sanlar olimu ve kani bizzat tanik olarak gormezler. DEAS iste bu noktaya odaklanmakta,
infaz gortntilerini olabildigince yaymak suretiyle kitleler tizerinde korku ve dehset hissi
uyandirmay1 arzulamaktadir. Yapilan bu eylemin mesrulugunu savunmak icin orgut ozel

bir kitapcik bile yaymlamstir.'%

Kitapcikta Amerikamin ve Israil'in yapug zulumlerin, oldurdagii insanlann goz
ardi edilerek orgutun infazlanmin elestiri konusu yapildig iddia edilmekte, Islam’n icinin

bosaluldigindan, bu nedenle kitalden ve kafa kesmeden habersiz bir nesil yetistiginden

sikayet edilmektedir.'"®

105 Sual ve cevab fis-sebyi ve’r-rikab, Divanu’l-buhas ve'l-ifta, 1436. (https://ia902703.us.archive.org/4/items/Reqap03/Reqap_03.
pdD

106 Dabiq, 1436/9, s. 49.

107 Buhari, “Buyt”, 106, “Icare”, 10.

108 Salih Huseyn er-Rakb, ed-Devletiil-Islamiyye (DEAS), s. 162.

100 Huseyn b. Mahmud, Meseletii kat‘i’r-ruiis (caizetun bi nassi’l-Kur’dan ve’s-siinne ve filis-sahabe), 2014/1426.

110 Huseyn b. Mahmud, Meseletii kat‘i’r-ruts, s. 4-5.
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Orgute gore, Islam'in cehresini cirkinlestiren sey kafirlerin kafasinin kesilmesi
degildir. Islam’1 dejenere eden husus, bu dini Mandela ve Gandhi’nin 6gretilerine benzer
bir sekilde oldtirmenin, kitalin, kafa kesmenin, kan dokmenin olmadig bir dustnce sis-
temine cevirmeye calisanlarin gayretleridir. Bunlarn yerlestirmeye calistig1 anlayisin, kiya-
met oncesi kilicla gonderilmis olan Muhammed b. Abdullah’in (s.a.s.) diniyle bir alakas
yoktur. DEAS’a gore “Islam kuvvet dinidir, kital dinidir, cihad dinidir, kafa kesme dinidir,
kan dokme dinidir. Sag yanagina tokat atana sol yanagi cevirme dini degildir. Aksine Miis-

liimani horlamak icin uzanan eli kirma dinidir!”'"!

Kafa kesme uygulamasinin ser dayanag olarak da “Savasta kafirlere rastladiginiz-
da, vurun boyunlanni!..” (Muhammed, 47/4) ayet-i kerimesi ile Hz. Peygamber (s.a.s.) ve
Sahabenin bazi uygulamalart delil getirilmistir. Ayette gecen “vurun boyunlanmni” ifadesi,

mufessirlere gore'!?

sicak temas ortaminda dusmani 6ldurmeyi anlatan bir mecaz oldugu
halde, DEAS bunu, Kur'an ayetlerini baglamindan koparip istedigi sonucu cikarmak icin
carpitma adetine uygun olarak, literal manasiyla anlamistir. Rivayetlerdeki uygulamalar-
la ilgili verilen 6rneklerde ise olim cezast uygulamasinda o dénemdeki en az ac1 veren
yontemin kullanilmasi s6z konusudur. Ancak DEAS uygulamasi, masumlan hayvan
bogazlar gibi kesmek suretiyle oldiirmektir. Bu uygulama ne Islami ne de insanidir. islam
tarihinde ilk kez bu yontemi Hariciler kullanmis, Sahabeden Habbab b. Eret’in oglu Ab-
dullah’1, bogazini keserek katletmislerdir.'”> DEAS, sindirmeye yonelik eylemlerinde bu
cizgiyi takip etmektedir. Orgutun yakarak infaz ettigi Urdunlu pilotla alakah olarak, yaym
organlannda ilgili infazin kisas yoluyla ve maslahata dayanarak yapildig1 soylenmistir.''*
Onlarin maslahat dedikleri sey ilgili eylemin orgutiun yerlestirmek istedigi imaja yapacag:
katkidir. DEAS'In bireysel iskencelerin otesinde, hangi dinden olursa olsun kendisine
muhalif olan kesimleri toplu 6ldiirmeye ve soykinma tabi tutmasi ise Islam’in asla raz

olmayacag basli basina bir insanlik sucudur.

Zira Islam Dini herhangi bir canhya sebepsiz yere eziyet vermeyi, iskence etmeyi
kesinlikle yasaklamistir. Bu nedenle, alemlere rahmet olarak gonderilen Hz. Peygamber
(s.a.s.), canl hayvanlarn atis taliminde hedef olarak kullanilmasina izin vermemis, hayvan
keserken bile en az ac1 veren yontemin kullanilmasini emretmistir. Savas esirlerine iskence
yapilmasi, 6lt diisman askerlerinin organlarnnin kesilmesi (miisle) kesinlikle yasaklanmis-
tir. Kisas cezasinin ifasinda ise o donemin sartlarina gore sucluya en az aci verecek yontem

olarak kili¢ kullanilmasi benimsenmis, maktul yakilarak oldurilse bile katilin ayni yon-

111 Huseyn b. Mahmud, Meseletii kati'r-ruts, s. 17.
112 Ornek olarak bk. Alasi, Rithu’l-meant, XIII, s. 196.
113 Muberred, el-Kamil fi’l-liiga ve’l-edeb, 111, 49.

114 Dabiq, 1436/7,s. 7.
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temle kisas edilmesine izin verilmemistir. Zira burada amaclanan sucluya iskence yapmak

degil, suclunun cezasini hukuki olctiler icerisinde infaz etmektir.'"

G. BIR BASKA CARPITMA ORNEGI: ISLAM'I BEDENI
CEZALARA INDIRGEMEK

Buttin Muslumanlarn tek mesru temsilcisi oldugunu iddia eden DEAS, mesrulu-
guna delil olarak had cezalarin tatbik ettigini ileri surmektedir. Bu noktay1 ozellikle mu-
cadele icerisinde oldugu diger gruplarn mensuplarina karsi propaganda vesilesi olarak
kullanmakta, onlan kendi gruplanm terk ederek “Islam Devleti"ne kaulmaya cagirmakta-
dir. Orgite gore bu cagriya cevap vermez de “Islam Devleti” ile savasmayn tercih ederlerse,

farkinda olmadan dinden ¢ikma tehlikesiyle karsi karsiya kalacaklardir:

“Aymi sekilde Sam ve Libya’daki gruplara da cagnmizi yeniliyoruz. Ve onlan Allah’in
hiikmiiyle hitkmeden Islam devletiyle savasmadan once diisinmeye davet ediyoruz. Ey bii-
yiilenen! Islam devletiyle savasmadan énce hatirla ki yeryiiziinde Islam devleti topraklan
haric, Allah’in hitkmiiyle hiitkmedilen ve hiitkmiin sadece Allah’a ait oldugu hicbir yer yoktur.
Hatirla ki; eger sen bu topraklardan bir kans, koy veya sehri alirsan orada Allah’in yasalan
beserin yasalanna donecektir. Ve kendine sunu sor; Allah’in hiikmuinii kaldinp beserin hiik-
miinii getiren veya buna sebep olanin hiitkmii nedir? Evet, sen bununla kiifre girersin. Bun-

dan sakin! Sen Islam devletiyle savasarak bildigin ve bilmedigin acilardan kiifre girersin.”''®

Orguitin kendi basarisinin sebepleri olarak gosterdigi hususlar arasinda zina edeni
recmetmek, sihirbazi oldurmek, hirsizin elini kesmek, icki iceni kirbaclamak yer almakta-

dir.''” Yapilan infazlara iliskin gorunttler de sureli yayinlarda yerini almistir.

Had cezalan belli gayeleri gerceklestirmeyi hedefleyen bedensel ve agir cezalardir.
Serahsi'nin ifadesiyle “Diinyada uygulanan yaptinmlar, insanlann yaran icin mesru kilin-
mis toplumsal icerikli miieyyidelerdir. Kisas yasama hakkini korumayi, zina cezast neslin
sayginligini ve aile serefini korumayi, hirsizlik cezast mal emniyetini saglamayz, iftira ce-
zast seref ve onurun korunmasini, sarhosluk cezasi ise akli korumayi hedeflemektedir.”'®
Had cezalan belirtilen maslahatlar gerceklestirmeyi amaclayan caydirici nitelikli yaptinm-
lardir. Agir cezalar olmalan nedeniyle, sucun ispatina yonelik son derece agir sartlar ge-
tirilmis, her tarlu siphe sam@m lehine degerlendirilmistir. Ilgili tutum Hz. Peygamber'in
(s.a.s.) “had cezalarnin imkan nispetinde stphe ile dustrtulmesini” ve “ceza vermekte hata

yapmaktansa sucluyu bagislamada hata yapmanin daha isabetli oldugunu” éngoren be-

115 Omer Nasuhi Bilmen, Hukuk-1 Islamiyye ve Istilahdt-1 Fikhiyye Kamusu, Istanbul 1950, 111, 103.
116 Konstantiniyye, 1436/2, s. 38.

117 Konstantiniyye, 1436/1, s. 17.

118 Serahsi, el-Mebsiit, X, 110.
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yanlarina''® dayanmaktadir.'®* Bu meyanda Maide Stresinin 34. ayet-i kerimesinden hare-
ketle, etkin pismanlik cercevesinde gerceklestirilecek bir tovbenin had cezasini dustrecegi
bazi fikih mezheplerince kabul edilmektedir. Bu veriler gostermektedir ki had cezasini
uygulamak bizatihi amac degil, bilakis aractir. Temel ama¢ sucluyu cezalandirmak degil,
fakat onu, yaptig isin kot oldugu bilincine vardinp 1slah etmek ve sebep oldugu durumu
dtzeltmesini saglamakur. Ote yandan toplumda ilgili suclann olusumunu engelleyecek
duzenlemeleri yapmadan ise ceza uygulamasindan baslamak, dinin maksatlarina uygun
olmayan sonuclar doguracaktir. Bu baglamda bir fikih kurali olarak “Bir faide-i matlubenin
istihsali icin mesru olan bir hiikiim, icrast halinde o faidenin ziddini istilzam ederse batil
olur.”'*! Yani “belirli bir amaca ulasmak icin mesru kilinan bir hukmun uygulanmasi, o
amacin aksine bir netice verirse ilgili hukium gecersiz olur.” ilkesi dikkatten kagmamahdir.
Nitekim Hz. Omer, kithk yilinda hirsizin elinin kesilmesi cezasin uygulamamustir. Ayni
sekilde a¢ kaldiklar icin hirsizlik yaparak bir deve calan kolelerin elini kesmemis, devenin
bedelinin iki katini kolelerin sahibine 6detmistir.'?? Bu sonuca varmasini temin eden saik,

ilgili ayet-i kerime, diger deliller ve dinin genel amaclanyla beraber yorumlamasidir.

Fikih literaturtiinde had cezasi gerektirecek suclarn islendiginin tespit edilebilme-
si icin son derece siki sartlar getirilmesi, tarih boyunca bu cezalann uygulama imkani-
m sinirlandirmustir. Nitekim Islam’in ilk yuzyillarindan itibaren recm cezasinin uygu-
lama dis1 kaldigina alimler isaret etmektedir.'*> Fikih kitaplarinda ileri strtlen sartlarn
agirligl, had suclarnin ispatinda sipheye son derece belirleyici bir rol verilmesi ve benzeri
nedenlerle, gerekli sartlann tahakkuk etmedigi gerekcesiyle ilgili suclara daha baska
cezalar uygulanmasi yaygmlasmistur. Mamafih Islam hukukunun uygulandign Osmanl
Devleti'nde tazir kapsamindaki bu diger cezalar Kanunname seklinde diizenlenmis, Islam
alimleri de bu Kanunnamelerin Islam’a uygunlugunu onaylamislardir. Bu yaklasim gunui-

muzde Afganistan ceza kanunlarinda da goralmektedir.'**

Bu veriler muvacehesinde DEAS 1 had cezalarnmi tatbik iddiasinin, Islam hukuku-
nun ilkelerine uygun bir durum oldugu sdylenemez. Bilakis asil amacin Islam’t uygulamak
olmay1p, kendi iktidar i¢in bu cezalan bir sindirme araci olarak kullanmak oldugu acikur.
[gili cezalar orgitin otoritesini pekistirmek icin, ahalisini sindirmek istedigi bolgelerde
uygulanmakta, infaz edilmek istenen bircok kisi had cezasini gerektirecek bir sucla itham

edilmekte, iskence yoluyla da s6z konusu sucu ikrar ve itiraf etmesi saglanmaktadir.'*

119 Tirmizi, “Hudad”, 2.

120 Ibnwl-Humam, Fethu’l-kadir, IV, 116.

121 Kurlani, el-Kifaye, Beyrut 1986, 11, 202; Seyyid Bey, Medhal, Istanbul 1333, s. 17.

122 Muvaud, “Akdiye”, 28; Zuarkani, Serhu’l-Muvatta, Misir 1310, 111, 212.

123 Ibn Kuteybe, el-ihtilaf fi’l-lafz ve'r-redd ale’l-Cehmiyye ve'l-Miisebbihe, Beyrut 1985, s. 10.

124 Mehterkhan Khwajamir, Afganistan’da Islam Ceza Hukukunun Kanunlastinlmast, N.E. Universitesi Sosyal Bilimler Enstitust,
Konya 2015, s. 161, 284 (yayinlanmamus doktora tezi).

125 Salih Hiseyn er-Rakb, ed-Devletii’l-Islamiyye (DEAS), s. 59, 146-155.
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IV. DEAS'TAN ZARAR GORENLER

DEAS'n Islam devleti olma iddiasiyla yaptigi uygulamalar basta bizzat {slam Dini ve
Musltimanlar olmak tizere, pek cok kisi ve gruba zarar vermistir. Bu zararlann bir kismina

kisaca temas edilecektir.

A. ISLAM DINi VE MUSLUMANLAR

DEAS' I yapug) icraatlar oncelikle bizzat Islam Dini'ne zarar vermistir. Yiice Allah’
alemlere rahmet olarak gonderdigi son elcisi vasitasiyla ilettigi, insanlan “karanliktan ay-
dinliga cikarmay1” hedefleyen son mesaji, DEAS ve benzeri gruplarin eylem ve soylemleri
neticesinde teror hareketlerini besleyen bir kaynak olarak algilanmaya baslanmistir. Bu
durum “Islamofobia” olarak adlandirilan Islam karsiti anlayis ve diisiincelerin giiclenme-
sine zemin hazirlamistir. Kapali bir yap1 olan, ortaya ¢tkma ve buiytme sureci olagan sart-
larla kolayca aciklanamayan bu orgut, basta Batida yasayan Muslimanlar olmak tzere
dunyadaki tiim Misluman azinhklan Islam karsi hareketlerin hedefi haline getirmistir.
Bu Muslumanlar artik, tedirginlik icerisinde neredeyse evlerinden ¢ikamaz hale gelmisler,
hatta evlerinde dahi kendilerini gtivende hissetme imkanin: yitirmislerdir. Gelinen nokta-
da irkgilik ve yabanci diasmanligr kortklenmistir. Insanlarn aklina artik Islam denince Hz.
Peygamber'in 6rnek kisiligi, Kuranin rahmet ve sifa olusu degil, Islam bir “kafa kesme

dini” olarak tanimlayan DEAS'In siddet icerikli infaz kayitlan gelmektedir.

Ortadogu acisindan meseleye yaklasilacak olursa, orgut yaptigl icraatlariyla bircok
insani canindan, malindan, yerinden ve yurdundan etmistir. Bunun otesinde kuresel gutic-
lere de bolgeye daha etkin bir sekilde mtidahil olabilme gerekcesi vermistir. Bolge halklari-
nin isgalcilere karst verdigi kurtulus mticadelelerinin ve 6zgtrltik arayislarnin mesruiyeti,
DEAS vb. yapilarin eylemleri neticesinde sorgulanir hale gelmistir. Bolgenin tarihi, kulta-
rel hassasiyetlerini ve cesitliligini tanimayan ve zamanla bunlara karsi cephe alan radikal
yapilar, yerel direnis dinamiklerini tasfiye etmis ya da onlarn hakli muicadelelerini zaafa
ugratmistir.'*° [slam’a ve dunya Muslimanlarina biiytik zarar veren DEAS T mevcut fiziki
yapisi cokertilse bile, 6rgiitiin yesermesine zemin hazirlayan sartlar devam ettigi muddet-

ce, benzeri yapilarn filizlenme riski mevcuttur.

126 Konuyla ilgili olarak bk. Muhammed Cihad Ebrari, (IS)ID Cerceve Metni, s. 40.
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B. EHL-i KiTAB

DEAS, Hristiyan Araplan Islam’t kabul etmek, cizye 6demek veya kilictan geciril-
mek arasinda bir secime zorlamistir. Bu vaziyet karsisinda pek cok insan yerini yurdunu
birakip kagmak durumunda kalmistir. Bahsedilen gruplar yaklasik on dort asirdir Islam
toplumu icerisinde yasayan, eskiden beri kendilerine eman verilmis olan gruplardir. Mus-
liimanlara karst dusmanca bir tavir icerisinde olmamuslardir. DEAS bunlarn mabetlerini
tahrip etmis, kimi yerlerde evlerini ve mallar yagmalamistir. Soz konusu topluluklar
binlerce yildir o topraklarda yasamis, hatta Muslumanlarla beraber o topraklar yabanci
istilacilara kars1 muidafaa etmislerdir. Mevcut durumun mahiyetini kavrayamayan orgiit,
bu insanlara kitaplardaki gayrimuslimlerden alinacagi ongorilen cizye vergisini dayatmus,
uygulanacak kuralda da hata yapmistr. Zira Hz. Omer'in uygulamasindan da anlasildig:
gibi, anlasmayla Islam toplumuna dahil olan gayrimuslimlerden alinacak vergiler, ayrca
anlasmayla belirlenebilir.!?” Bu gibi konular Islam’in, kamu otoritesinin tasarrufuna birak-
ng ve sartlar ve maslahatlara gore duzenlenmesini istedigi hususlardir. DEAS1n bunlar
tarihte uygulandig sekliyle alip gintumuzun degisen sartlarini dikkate almadan aynen
uygulamast, bunu da Islam’mn bir emrini ihya etmek olarak sunmasi Islam’in makasidina

aykindir.

C. EZIDILER

DEAS1N agir bir insanlik sucu isleyerek magdur ettigi gruplar icerisinde Yezidiler/
Ezidiler yer almaktadir. Ne Musliimanlara ne de DEAS’a karst dusmanca bir tavir ice-
risinde olmayan bu gruba Miusluman olmak ya da oldurilmek disinda bir secenek ta-
nimamustir. Oysaki Islam alimleri asirlar boyu bu toplulugun, tpki Mectsilerde oldugu
gibi, Ehl-i Kitapla ayn1 haklara sahip olarak Miisluman toplum icerisinde yasamasini caiz
gormuslerdir.!®® Buna karsin DEAS'In saldirilan neticesinde Yezidilerin/Ezidilerin yuzler-
cesi oldurulmis, geri kalanlan vatanlarnni birakip kagmak zorunda kalmistir. Esir edilen
Yezidi/Ezidi kadinlann kolelestirilip cariye muamelesine tabi tutulmasi, esir pazarlarinda

satilmasi ise -daha once temas edildigi tizere- ser? dayanagi olmayan bir tasarruftur.

D. KADINLAR

DEAS kontrol altina aldig yerlerde kadinlar neredeyse evlere hapsetmis, ilim tah-
sili icin dahi disan ¢itkma hakki vermemistir. Kadinlar calisma hayatindan da tamamen
cekilmek zorunda kalmistir. Orgiit, tesettir olctlerine uygun kiyafetleri yeterli bulmaya-
rak, kendi dizayn ettigi kiyafetleri dayatmus, giyilmesi gerekli kiyafetin bicimini gosteren

127 Mevsili, el-Thtiyar, Beyrut 1975, 1, 115.
128 Hasimi, Tahzirut-tais min dalali Dais, 111, 367-368; Risale Meftitha, s. 17.
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brostirler nesretmis, ayrica kadinin ytizunt agmasinin caiz olmadigini savunmustur.'*’ Ka-
dinlarin hurriyetine yonelik en u¢ mudahale ise, baskiyla DEAS mensuplariyla evlenmeye
zorlanmalaridir.*® Halbuki Hz. Peygamber (s.a.s.), babasi tarafindan istemedigi bir kisiyle
evlendirilmeye calisilan bir kizin nikahini dahi gecerli saymamistir.”*! Evlendirildikleri ki-
sinin catismada 6lmesi halinde orgutun belirleyecegi bir baska kisiyle evlenmek zorunda

birakilmalar ise, kadinlar icin ayn bir zalimlik ornegidir.

E. COCUKLAR

DEAS, “yarmin aslanlan” diye niteledigi cocuklari, sézde cihad ruhuyla yetistirmek
adina ozel egitime tabi tutmaktadir. Zaman zaman infaz islemi cocuklara uygulatilmakta,
infaz fotograflar ise yayin organlarinda paylasilmaktadir."**> DEAS bu konuda aldig eles-
tirileri, cocuk asker kullanmanin Hz. Peygamber’in (s.a.s.) sunneti oldugu gerekgesiyle
cevaplamistir. Halbuki Uhud Savasi oncesi Hz. Peygamber (s.a.s.), gonullu olarak sava-
sa katilmak isteyen bazi Sahabileri, yaslar1 kiiciik oldugu gerekeesiyle geri ¢cevirmistir.'”’
Cocuklara infaz yaptirlmasinin ruh sagliklarini olumsuz etkileyecegi, onlarda bir siddet
egilimi meydana getirecegi asikardir. Bu durum Afrika’daki bazi zalim teror orgutlerinin
cocuk asker kullanma seklindeki gayr-i Islami ve gayr-i insani uygulamalarin cagnistir-
maktadir. Bu 6rnek de DEASIn aslinda modern bir teror yapilanmast oldugunu gosteren
ilging bir ornektir. Bu baglamda orgute katilan bati kokenli gen¢ elemanlarin siddet egili-
miyle ilgili su tespit dikkat cekicidir: “Cogu gen¢ Batili icin cihada ve isyancilara katilmak
bir maceraydi, bir tiir askeri yaz kampi. Bunlar en tehlikeli olanlardi, ctinkii yerel halka
sefkat beslemiyor ve onlann cektigi acilara aldins gostermiyorlardi.”>* DEASIn cocuklarn
simdiden infazlarin ve catismanin icine sokmast, bir bakima kendi siddet egilimli eleman-
larini kendi yetistirmesi anlamina gelmektedir. Ancak butun timmet icin birer emanet olan

cocuklarin boyle ortamlara sokulmast, ciddi bir magduriyet dogurmaktadir.

129 Afaif fi hicab ve Edilletii vucubi setri’l-mer’e.

130 Hasimi, Tahziru't-Tais min dalali Dais, 111, 367; Risale meftiha, s. 18-19.

131 Ebu Davud, “Nikah”, 23,24; Tbn Mace, “Nikah”, 12; Mevsili, el-Thtiyar, 111, s. 91.

132 Dabiq, 1436/8, s. 20-21.

133 Abdisselam Harun, Tehzibii Sireti Ibn Hisam, Beyrut 2014, s. 128.

134 Loretta Napoleoni, Islam ve Modern Cihat, cev. E Cecen — A.F Cecen, Istanbul 2014, s. 96.
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DEGERLENDIRME VE ONERILER

Kendisini lafizci-selefi cizgiyle mesrulastirmaya calisan, radikal nitelikli bir orgut
olan DEAS yalnizca bolgesel duzeyde degil, kiresel diizeyde bir tehdit mahiyetini almistir.
Orgute Tirkiye’den az da olsa katlhmlarn olmast tlkemiz acisindan ayrica bir risk teskil
etmektedir. Katilan vatandaslarimizin sayisi kesin olarak bilinememekte, tahmini olarak
bazi rakamlar verilmektedir. Katilimlarin Turkiye’de bulunan radikal gruplar aracihgiyla
organize edildigi dusintlmektedir. Orgiite meyledenlerin genelde 17-25 yas arasi geng-
lerden olustugu ve bunlarin katilim sonrasi gruplar halinde ideolojik bir egitim aldiktan

sonra cepheye sevk edildikleri bilinmektedir.'*

Dinyanin diger tlkelerinde yasayan Musltiman gruplann orgute verdigi destekle
mukayese edildiginde, Tarkiye’den katilim oraninin son derece dustk olmas: dikkat ce-
kicidir. Ayn1 durum yurtdisindaki Tark varhg: icin de s6z konusudur. Bunun sebebi, bu
topraklarin dini, tarihi ve kulturel dokusunun DEAS benzeri olusumlarin nesviinema bul-
masina imkan vermemesidir. Osmanli’dan tevarus edilen din anlayisi, Cumhuriyet done-
minde de Diyanet Isleri Baskanhgy, ilahiyat fakilteleri, imam-hatip liseleri gibi kurumlar
ile Din Kulttru ve Ahlak Bilgisi dersleri araciligiyla varhgim strdturmektedir. Ancak butin
bu faktorlere ragmen Turkiye’de DEAS ve benzeri yapilarn etkinlik kurmak icin yogun
bir caba icerisinde olduklan da gozlemlenmektedir. Bu durum karsisinda orgutun tlkemiz
icerisinde taban bulmasini ve yayilmasini engellemek icin siyast tedbirler yaninda dini ve

kualtarel calismalara ihtiya¢ oldugu aciktir.

Bugtin karsi karsiya olunan durumu ortaya ¢ikaran tarihsel kokenlere inildiginde su
tespitleri yapmak mimkundur: 18. ytizyil ve sonrasinda islam dunyasinda yasanan askeri
yenilgiler, ekonomik cokuntiler, yaygin fakirlik ve benzeri nedenler Islam toplumlannda
adaletsizlik duygusunu yayginlastirmistir. Yonetimlerin baskict tutumlarn, halkin egi-
tim ve refahi yerine dar bir cevrenin cikarlarini onceleyen politikalar ve daha pek cok
benzeri neden bu hissiyatin hastalikh sonuclar uretmesine sebep oldu. Islam dunyasindaki

radikallesmenin oncelikle, bu arka plandan beslendigi dikkate alinmalidir.

Bu gelismelerin sonuclarindan biri de Islam dunyasinin bilim ve kaltir alaninda
yasadigl degisimler olmustur. 18. ytizyil sonrast Islam dustincesi, gelisen toplumsal ve

siyasi olaylara gittikce artan bir bicimde pririten tepkiler vermeye ve saf islam anlayisina

135 Konuyla ilgili olarak bk. Selim Vatandas, “Isid ve Turkiye'de Isid Tartismalan”, s. 13-14.
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donme cagnlarina tanik olmustur. Kuran ve Stunnetin lafzina donus cagrlan, islam du-
stncesini geleneksel dustinsel derinliginden kopararak “0ze donus” ¢agrist altinda naslarn
metinlerinin zahirine siginma seklinde bir zihniyete mahkum etmistir. 2000li yillarin
basindan itibaren ortaya ¢ikan 6zgtl siyasi sartlarin Sam-Irak bolgesinde trettigi DEAS or-
gutunin dini soylemi iste bu 6ze donuscu, lafizei-selefi yaklasimdan beslenmektedir. Do-
layisiyla DEASIn dini soylemine iliskin soylenecek her sey aslinda bu 6ze dontiscu selefi
yaklasimin ortaya cikardigl meydan okumay1 gogtislemekle ise baslamak durumundadir.
Cunku 18. ytzyihn ortalarinda baslayan ama esasen etkileri 20. ytizyilda belirginlesen
bu 6ze donuscu Islam yorumlarn, s6z konusu donemde meydana gelen bir dizi reformla
geleneksel dini yaklasimlarn terkedilmesinin ardindan ortaya ¢ikmistir. Geleneksel anla-
yisin yerine tretilen Islami yaklasim saf ve asil Islam’a donmek adina, Kur'an'a, Sunnete
ve selefin (ilk Islam nesillerinin) yoluna dénmeyi ¢énermistir. Bir kez geleneksel duzen
terkedilince sirazesi kopan bir kitap gibi Islam dusuncesi dagilmis ve butiin Muslimanlar
bu kitab1 yeniden diizenlemek icin kendilerince yontemler énermeye baslamislardir. Bu
yontemler arasindan en cazip olani bu saf Islam’a dénis cagnist olmustur. Oyle ki hemen
hemen modern dénem tim Islam yorumlan bir sekilde Kuran'a ve Stnnet’e donmeye
cagiran bu 6zct yaklasimlardan etkilenmistir. Bu sebeple Islam alimlerinin bu 6ze dontis
cagrisinl masaya yatirarak analiz etmeleri ve so6z konusu cagrinin saglikli bir oneri olup
olmadiginin hesabini yapmalan zaruridir. Bu baglamda Islam’in ana mesajim teskil eden
‘iman-Islam-ihsan’** dengesini tarihte oldugu gibi dengeli bir bicimde kurmak icin sahih
bir kelam, fikih ve tasavvuf bilgisine sahip olunmasi gerektigi aciktir. Ancak bu sekilde
soz konusu 6zcu yaklasimin bizi maruz birakugi, dustnsel (dinya gorust) acidan fakir,
normatif (hukuk, siyaset, etik) acidan yetersiz ve estetik acidan sig halden ¢ikma sansi

bulunabilir.

Sozu edilen imam-hatip ve ilahiyat tecribesi sayesinde, Islam diinyasinda bu 6ze
dontsct Islam yaklasimimin en az etkiledigi birkac tlkeden biri Tirkiye olmustur. Tar-
kiye, Tanzimat'tan baslayarak geleneksel medrese egitiminin yanina kurdugu bir sistemle
medreseyi mektepte yeniden kurmay1 ve bu yolla modern dénemin beklentilerini gogusle-
meyi hedeflemistir. Stiphesiz bu stirecte bir takim inis ¢ikislar yasanmistir. Buittin bunlara
ragmen Turkiye'yi farkh kilan ve Turkiye kokenli Muslumanlann tlke icinde ve disinda
ozcu yaklasimin cazibesine cok fazla kapilmamasini saglayan sey, iste bu tecrtibedir. Bu
tecrubeyi koruyarak yola devam edilmesi ve kelam-fikih-tasavvuf alaninda 6zgtin ve yara-
tic1 sentezleri ortaya ¢itkarmak icin caba gosterilmesi gerekmektedir. Her cag kendi yakla-
sim ve pratiklerini tretmekle mukelleftir. Ama kelam-fikih-tasavvuf birikimimizin tstan
yonlerini ve kazammlanni icsellestirip duistnsel sermayemiz haline getirmeden sadece

Kur’'an ve Stnnetin lafizlarinin zahirine siginmak, bizi sadece s1g ve kati hale getirecektir.
136 Muslim, “Iman”,; 1.
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Gecmis Islami birikimimiz Kur'’an ve Stinnetin zahir manasi yaninda illet, hikmet ve maka-

sidin1 butancul bir bicimde 6ztimseyen bir anlayis tizerine oturmaktadir.

Butiin bu temas ettigimiz hususlar acikca ortaya koymaktadir ki DEAS ve benzeri
yapilarla kokla bir mucadele yalnizca gtivenlik tedbirleriyle yurtittilemez. Dolayisiyla DE-
AS'm olusturdugu dislayict ve otekilestirici dini soyleme karsi, kapsayict ve kucaklayict bir
ifade bicimi gelistirmek icin basta Islam tummetine rehberlik edecek alimler olmak tizere,

herkese onemli rol diismektedir.

Her seyden once insan yetistirme dtizenimizi 6zellikle de dini egitim ve terbiye yon-
temimizi gozden gecirmemiz gerekmektedir. Yeni nesillere din anlatilirken, naslarn gelis
nedeni, hikmeti ve hedefinin oncelikli olarak verilmesi hayati éneme sahiptir. Buradan
Muslumanin nasil olmasi gerektigini tespitin yaninda dunyevi gorevlerinin ve nihal
hedeflerinin ne olmasi gerektigi de ortaya cikacaktir. Sadece dunyevi kazanimlarla/ikti-
darla simirh bir dini hayatin Muslumanca olmadigi, Islam'in, hem dinya hem de ahiret
kazanci ve guzellikleri pesinde oldugu bilinci zihinlere yerlestirilmelidir. Boylesi bir bi-
ling hazirhgindan sonra 1400 yillik gelenek icinde olusmus naslart okuma, anlama ve
yorumlama teknikleri ve yontemlerinin yeniden hayata kazandirilmas: gerekmektedir. Bu
cerceveden olmak tizere dinin temel hedeflerini merkeze alan bir anlayistan hareket edil-
meli, ctzi naslann kulli ilkelerle beraber bir butunluk icerisinde degerlendirilmesine ¢zen
gosterilmelidir. Islam Dini’nin yalnizca Musltimanlar icin degil, butun insanlar hatta bitin
canlilar icin rahmet teskil eden ogretileri 6n plana ¢ikarilmahdir. Dini dustince icerisinde
gelistirilen yorum ve anlayislarn, mutlak hakikat niteligi tasimadigy, ancak hakikate ulas-
ma yolunda gosterilen bir ¢aba oldugu hususu vurgulanmalidir. Hz. Peygamber (s.a.s.)
disinda korunmusluk anlamina gelen “masumiyet” sifatina sahip kimse olmadigindan;
sifat, kariyeri ve makami ne olursa olsun hicbir Musluman ferdin dini alandaki ictihat ve
yorumu kesin hakikat olarak gorulemez. Tarihte olusmus ictihatlarn oldugu gibi benim-
senip giinumuze tasinmasinin uygun olmadigy, alti ¢izilmesi gereken onemli bir noktadir.
Cunku tarih icinde olusmus olan bir ictihat donemin zaman, zemin ve sartlarina bagh ola-
rak olusturulmustur. Gunumuizin sartlan dikkate alinmadan tarihte olusmus ictihatlann
oldugu gibi uygulanmasi, fayda yerine zarar getirebilir. Oyleyse basta fikih olmak tzere
[slami ilimler literaturinde yer alan, tarihin belli bir dénemi icerisinde olusturulmus olan
yorum ve anlayislarin yeniden ele alinmasi ve gintimiiz sartlarina gore degerlendirilmesi
zaruret arz etmektedir. Ornek vermek gerekirse, dartl-harb, zimmi, miirted gibi kavram-
larn donemlerinin sartlarini yansitan bir icerige sahip olduklan gozden 1rak tutulmamali-
dir. O halde fikih birikimimizin tamami ayni anlayisla gozden gecirilmelidir. Aksi takdirde
DEAS ve benzeri yapilann ilgili literattirden kendilerine dayanak teskil edecek malzeme

bulmalar pek de zor olmayacaktir.
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Dikkat edilmesi gereken diger bir husus da ailelerin gunltuk yasam ve maiset pesinde
kosmak gibi gerekcelerle cocuklarini ihmal etmemeleri konusunda bilinclendirilmeleridir.
[hmale ugrayan cocuklann carpik dini bilgi sunumuna maruz kalarak, radikal orgttlerin
cekim alanina girme riski yuksektir. Cocuklannda boyle emareler goren aileler durumu
ciddiye almali, kendi birikimleri yeterli olmuyorsa dini alanda yetkin kisi veya kurum-
lardan destek istemelidir. Altini ¢izdigimiz bu noktada, butun toplumda bir duyarlilhigin
yerlestirilmesine calisilmalidir. Ote yandan Batr’'da ihtida eden genclerin ilk heyecanlan ile
selefi gruplarin eline dusmeleri ve bunlarin DEAS gibi 6rguitler tarafindan kolaylikla kandi-
rilmalan énemli bir sorundur. Boylece ihtida edenler yanhs bir yolda kaybedilmekte, ihti-
dalar heba edilmektedir. Bu mahzurlan gidermek icin oncelikli olarak kucaklayict bir dini

soylem ortaya konmasi ve ilgili soylemin uygun bir tarzda sunulmasi 6nem tasimaktadir.

DEAS ve benzeri yapilarla mticadelede karsi karsiya kalinan olgu, dint bilgi eksikligi
degildir. Aksine otantik kaynaklara dayanan, ama ideolojik bir bakis acisiyla carpitilmis
ve mensuplart i¢in birer dogma haline getirilmis bir dini bilgidir. Bu ve benzeri orgtitlerin
kendilerini mesrulastirmak amaciyla referans cercevesi olarak basvurduklar kaynak, dun-
ya capinda etkili olan selefi davet ve selefi itikat olgusudur. Ilgili yapilarnn ortak ozellikleri,
1400 yillik stirec icinde olusmus saglam geleneksel slam mezhepleri olan Es‘ari ve Maturi-
diler ile Ehl-i Sunnet cizgisindeki tasavvufi egilimlere karsi olmalandir. Bunlar kendileri-
ni Ehl-i Stinnet olarak lanse etmelerine ragmen, Ehl-i Stunnet’in temel ilkesi olan “Ehl-i
Kible tekfir edilmez” prensibini hice saymakta ve $ia gibi farkli mezhep mensuplarnn: kafir
olarak gormektedirler. Bu anlayis dogrultusunda onlar, ztthd hayatina kars: ¢cikmasalar da
doktrin ve metafizik dustince baglaminda tasavvufu bir sapma olarak degerlendirmekte-
dirler. Bu baglamda tasavvuf icerisine sizan bidat ve hurafelerin de s6z konusu anlayisin

savunulmasina malzeme teskil ettigi gozden ka¢gmamalhdir.

Karsimizda, mutlaker bir hakikat anlayisina sahip olduklan icin, dislayici ve yeri gel-
diginde tekfiri bir dislama arac1 olarak kullanmaktan cekinmeyen yapilar soz konusudur.
[badetlerde sekil onemsenmekte, fikihta pragmatik anlayisin belirleyici oldugu lafiza ve
parcact bir yaklasim sergilenmektedir. Bu dislayict soylem karsisinda, kapsayici ve ku-
caklayict bir dint soylem gelistirme zorunlulugu bulunmaktadir. Bu bakimdan geleneksel
fikih ve kelam yontemini kavrayarak ve gelistirerek, immetin buttiin mirasin1 kucaklayici
bir din anlayis: ortaya konulmalidir. “Allah katinda dogru tek olsa bile, her muctehit isabet
etmistir” dusturu temel hareket noktast olmalidir. Bu hareketleri besleyen, bir ideoloji
haline gelmis selefi anlayisa karsi, sahih Islam inanci desteklenmeli, ilahiyat fakilteleri,
imam-hatip liseleri ve Diyanet camiasinda bu noktada bir bilincin tesisine calisiimalidir.
Ayrica tasavvuf kulturinun Islam’m manevi boyutunu 6zimsemek ve kitlelere tamtmak
noktasindaki katkilarn da dikkate alinmali, bidat ve hurafelerden arindinlmak suretiyle bu

damarn canli tutulmasina gayret edilmelidir.
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Ozetlemek gerekirse DEAS ve benzeri Musltiman gortinumli teror orgutlerinin en
bityiik zarar, tum dinyaya olumsuz bir Islam imaji vermis olmalandir. Hemen her giin
medyada yayinlanan nahos gortntiler, siddet icerikli sahneler, bitin dunyada Islamo-
fobianin gittikce yayilmasina sebep olmakta ve medya tizerinden “Islam, siddet ve teror
dinidir” seklinde bir alg1 yonetimi gerceklestirilmektedir. Bundan dolayidir ki, Musluman
tlkelerin dini idareleri, bu tur orgutlerin Islam’la ozdeslestirilemeyecegi, aksine Islam’n
isminde ickin oldugu tzere gercek bir baris ve rahmet dini oldugunu uluslararas: plat-
formlarda hep birlikte seslendirecek, etkili programlar icra etmelidirler. Islam’in, dini, dili,
etnik kokeni ne olursa olsun “insan”a bakisini, kitlelere yine medya tizerinden dizi, film,
sinema vb. cagdas araclarla dogru bir sekilde anlatma cihetine gitmelidirler. Bu baglamda
[slam ulkelerindeki siyasi iktidarlarn dini konularda toplumun ihtiyac ve taleplerini dik-
kate almalar, Islam’1 uygulama adina ortaya ¢ikan bu tir érgutlerin istismarlanna imkan

verilmemesi acisindan onem tasimaktadir.

Ayni sekilde Musluman tlkelerin, ideal bir genclik yetistirebilme adina ortaklasa
programlar duzenlemeleri, bu amacla karsilikli yardimlasma ve dayanisma icerisinde ol-
malari, model olabilecek egitim-6gretim programlarinin tim Musltiman tlkelerde yaygin-
lastirilmast, uluslararasi genclik platformlarinin daha etkin ve yogun bir sekilde faaliyetler
yapmasl, teror orgutlerine karst onlan dogru bilgilendirecek, bilinclendirecek yazili ve
gorsel dokumanlarin hazirlanmasi ve bircok dilde tim tlkelere dagitilmast gibi acil eylem

planlan yapilmahdir.

Konuya tulkemiz acisindan bakildiginda, MEB, DIB, TRT vb. kurum ve kuruluslar,
gencligin bu tur teror orgutlerine iltifat etmemelerini saglamak adina acil eylem planlan
gelistirmelidirler. Bu konularda yeterli bir bilin¢ olusturabilmek adina, yazili ve gorsel
yaymlar, konferanslar ve seminerler verilmeli ve gencler bilgilendirilmelidirler. Ozellikle
DIiB’in, Avrupa'daki uygulamalarda oldugu tizere, her bir cami ve Kuran Kursu'na baglh
“Genclik Kolu” olusturmast, genclere dontik ders programlarini faaliyete gecirmesi 6nem

arz etmektedir.

DIB, yurt disindaki hizmetlerini tamamen Musliman vatandaslanmiza dénik yu-
riitmektedir. Bundan boyle, bu bolgelerdeki farkli dil, din ve kiilturdeki insanlara islamo-
fobiaya karsi Islam'in gileryuziinu tanitmak tzere yeni kadrolar ihdas edilmeli ve cesitli
etkinlik imkanlan arastinlmalidir. Burada amac, farkl kesimleri Islam’a davet etmekten
ziyade, medyadaki yanhs algilan bir nebze de olsa izale etmek olmahdir. Bu amag¢ dogrul-
tusunda Duinya Islam Alimleri Bans ve Sagduyu Inisiyatifi cok daha aktif hale getirilmeli
ve sik sik yapilacak toplantilarla Turkiye'nin bu konulardaki Diyanet ve Ilahiyat tecribesi

kafi derecede tamtlmalidir.
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RELIGIOUS EXPLOITATION AND
TERRORIST ORGANIZATION ISIS

INTRODUCTION

In the face of alarming developments, spearheaded by terrorist organization DEASH,
which grew dire enough to threaten the safety of the Islamic world, the Presidency of
Religious Affairs issued a call for common sense on 18.06.2014 with the awareness of
its responsibilities against the Ummah of Islam and the family of humanity. Translated
into eight different languages, the call made a tremendous impact worldwide, garnering
massive support from all over the Islamic world. Subsequently, the Presidency gathered
“World Islamic Scholars Initiative for Peace and Common Sense” on 17-19.07.2014 due
to the insistent demands from Muslim institutions, organizations, and representative of-
fices in various countries. The meeting elaborately covered developments that had been
threatening peace and common sense in the Islamic world; the final declaration issued
after the meeting shared with the global public the shared opinion of scholars representing

the world of Islam.

In order to provide a healthy perspective for the public about DEASH, our Presi-
dency published the work titled “The Fundamental Philosophy and Religious References
of Daish” (Ankara, 2015)" afterwards. Said report supplied healthy information about the
organization known through various media including social media; it constructed a frame-
work that would be the basis for any future studies to be conducted on the organization’s
basic philosophy and style of approach. However, the multitude of questions directed
at the Presidency about DEASH from inside and outside the country, and the fact that it
became imperative beyond mere necessity to give further information to especially the
youth about this organization and its acts made it obligatory to compile a more extensive
report. To that end, at the High Board of Religious Affairs meeting dated 18.11.2015 with
participation of the President of Religious Affairs, it was decided that the necessary efforts
would be initiated to make up a new report that would analyze issues further and show
the organization’s own publications and documents as reference. The efforts of the Presi-
dency of Religious Affairs in this field become all the more meaningful given the fact that
the necessary emphasis on this topic has unfortunately not been placed in the world of

Islam so far.

1 The abbreviation used as “DAESH” in the aforementioned report published by the Presidency of Religious Affairs on 16.08.2015
has been changed as “DEASH (Al Dawla fil Iraq wa’al Sham) based on the Presidency of Religious Affairs Circular dated 11
December 2015.
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While Presidency’s previous report on the ideology and mindset of the organization
largely fulfilled the need in terms of informing the public, new developments have made
it necessary to compile a more comprehensive report. This report intends to expand upon
the previously established framework, go deeper into the subsections of outlined topics,
put forward the organization’s approach in a detailed way, and then assess the views in
light of an accurate Islamic perspective. As this work is aimed at examining the Islamic un-
derstanding of the organization called DEASH and their approach toward religious texts,
the information regarding its formation process and structure was taken as a reference as
long as it contributed to the said purpose. In short, the report you are reading primar-
ily deals with the religious approach of the organization and reflection of that approach
on their doctrine and understanding of figh. Effective combat with DEASH and similar
groups essentially depends on eliminating all political, social, and economic inequalities.
In addition, it is self-evident that mainstreaming an accurate and reasonable understand-
ing of religion in our country and in the world of Islam as well as elevating the level of
scholarly efforts would play a crucial role in fighting these groups which have a propensity
to trap the youth using a number of religious arguments. One of the goals of this report is

to make a contribution to the related awareness-raising process.

There are economic, political, sociological, and cultural reasons for the recent in-
crease in the number of organizations similar to DEASH and for the fact that young Mus-
lims easily fall into the trap of these groups which have a tendency for violence. In that
context, the following observations can be made about Muslims living in Western coun-
tries: Millions of Muslims who had immigrated from Muslim countries to Western Europe
and North America since the Colonial Age to earn a living were initially welcomed with
tolerance; however, when it became clear they were there for good and they resisted as-
similation, an increasingly prejudiced attitude began to take shape against them. It led to
a resurgence of xenophobia and the birth and spread of Islamophobia in those countries
when the next generation of Muslim minorities learned the language of the country they
lived in and demanded their democratic rights. It was seen in this process that the violent
organizations in Islamic countries particularly carried out their propaganda operations on
the Muslim youth, who felt marginalized merely for being a Muslim or foreigner in coun-
tries they had been born and raised, and Western countries, in spite of this, fell short of
working towards resolving the issues. As a result, these ideas that call people to violence
spread among Muslim youth. Instead of developing a series of measures and employing
policies that would facilitate integration and encourage Muslims to adapt to the Western
communities they lived in, European counties discriminated among Muslims as the mod-
erate and the radical with an arrogant and imperious attitude, which they then spread

through mass media and eventually it drove Muslims into a constant siege mentality with-
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in the Western society. It was inevitable that this was going to cause identity crisis and a

psychological sense of inferiority among Muslim youth.

These points must be emphasized regarding the impact of recent global events on
the Muslim world: The invasion of Afghanistan and Iraq, the September 11 Attacks, the
imposed deadlock on the Palestine issue, andthe utter silence or very few weak reactions
from the world against the anti-democratic suppression of democratic requests in Arab

Spring have caused the spread of desperation and despair in Muslim countries.

Casting Sunni Arabs widely out of the government with sectarian policies after the
invasion of Iraq gave radical groups the opportunity they needed. And the groundwork
was laid in every respect for emergence of the inhumane organization known today as
DEASH.

This should be kept in mind while evaluating the report: organizations such as
DEASH are a concept produced in modern times by political, economic, and social injus-
tice, international power struggles, and ensuing conditions. It is not right to consider them
a consequence and product of some sort of a religious quest or an interpretation of Islam.
In addition, DEASH and similar organizations express themselves through a religious dis-
course, and make the utmost use of hadith and verses to back their arguments. However,
religious discourse is a result and appearance rather than reason; in other words, even
when we assume that they do not have religious references, it is inevitable that the current
international conditions and factors will bring out similar movements. They are only using
Islam’s language only because the outcome of said causes and conditions have manifested
themselves in the Muslim region. If the same situation had occurred in India or China,
Indians and the Chinese would have probably adopted a language in relation with Hindu

and Confucian narratives.

In summary, it would be a rather naive expectation to think that misinterpreting
hadith and verses has made way for this organization and that we can only get rid of
them by rectifying our religious understanding. For this reason, it is necessary to develop
a healthier attitude and get out of this state, which constantly keeps the Muslim world
in a defensive position and causes it to waste its energy in wrong places and therefore
leaves Muslim communities in a reactionary stance. We should keep in mind that only by
eliminating the injustice could we be able to clear away DEASH and similar organizations
which are products of the modern era, the unjust conditions, and the specific international

factors.

In the context of the organization’s formation; the process that goes from Abu Mus-
ab al-Zarqawi, who fought the Russians in Afghanistan and later carried on his activities

in Jordan and Iraq, to the taking over of Abu Bakr al-Baghdadi has been covered in nu-
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merous works by experts in political science, international relations, terror, and strategy,
and it has been examined from various aspects. The global and local causes that laid the
groundwork for its development —some of which we have pointed out- have also been
discussed at length in the related literature. In this regard, the human source that forms
and feeds the organization and their characteristics are important in terms of a healthy
analysis of DEASHS religious ideology. It is significant that the young members that con-
stitute the organization’s backbone had to live in war territories for years under the shadow
of violence and savagery, unable to receive any education. The second young group that
joins the organization consists of children of immigrants, called “colonial immigrants,”
who were ostracized and scorned in Europe. Having born of Muslim parents, these kids
have taken refuge in Islam as an ideology due to suffering a grave identity crisis. The third
group is the recently-converted young Muslims. Their misfortune is to learn Islam from
other Muslims who are going through an identity crisis. Therefore, they have also leaned
towards violence. The common denominator of all three groups is that they have adopted
the mentality of practices, violence, and hatred they picked from hadith and verses that
reflect the battle conditions and conjecture of the early Islamic era, instead of the high val-
ues and teachings of Islam formulated as faith, deed, and morals which can be considered

[slam’s main message.

It has been highlighted that the radicalization tendency is influential in choosing to
join the group for newly-converted Western members called “homegrown” who take up
a considerable portion of DEASH’s human source, and for next-generation Muslims who
grew up in Western countries. It is said that organizations like DEASH offer a so-called
holistic ideal to the youth to mend and rebuild themselves, who are in a deep conflict
with the value system, order, and ideals of the society they live in and who have combined
their exclusion with hatred. In that context, “Islamization of radicalism” is brought up.
However, it is well-known that there are very different motives that lead people to the
process called radicalism. It should not escape your attention that a radicalization process
which uses Islamic motifs is possible just like how Islamophobia, which can be considered
the reemergence of the Crusader mentality today, has surfaced despite the love-themed
narratives in modern Christian literature, and how Buddhist monks tortured Muslims
in Arakan despite the peaceful elements in the Buddhist teaching. However, it should be
expressly stated that it does not in any way stem from Islam’s own dynamics. With that
being the truth, in order to set forth that DEASH and similar groups have exploited Islamic
values,the next section of this report will include scholarly analysis demonstrating that the
organization does not rely on a consistent method to obtain religious knowledge. In that
sense, the narratives produced by the organization in fields of faith and deed and their acts

in practice will be analyzed in light of traditional and modern scientific approaches.
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[. DEASH’'S UNDERSTANDING OF RELIGIOUS
KNOWLEDGE

A. DEASH’S UNLAWFULNESS OR ABUSE OF RELIGIOUS
TEXTS

While teaching the principles of Islam, Prophet Muhammad (s.a.w.) also taught the
methods of understanding and implementing the hadith and verses. Accordingly, Muslims
came up with “usul al-din” (principles of religion) to figure out and interpret the funda-
mentals of faith based on the Holy Quran and Sunnah of the Prophet (s.a.w.). In addition,
they developed a discipline named “usul al-figh” (principles of Islamic jurisprudence)
to explain the formation process of religious rulings and set the rules for an accurate
understanding of religion. The Prophet (s.a.w.) had taught the Sahabah generation how
to understand and implement the Holy Quran, who then passed on the religious rulings
they had learned from the Prophet (s.a.w.) to their pupils from the Tabi‘un generation. The
ways of reaching a solution in newly-encountered issues were determined by considering
the practices of the Sahabah generation; as the accumulation of knowledge passed on
from generation to generation, schools of Islamic philosophy and jurisprudence developed
a very consistent, sophisticated, and sound understanding of religion. There were also
attempts while the Sahabah were still alive to build verdicts by interpreting verses solely
based on the text and the wording, remaining outside the aforementioned process without
any grasp of the “knowledge” passed on by the Prophet (s.a.w.) or studying as the pupils
of the jurist Sahabah.

An approach that decontextualizes verses of the Quran and disregards the main
goals (maqasid al-Shariah) of hadith and verses was first brought up by a group known as
the Kharijites. One of the most striking interpretations was voiced by Nafi ibn al-Azraq,
a Khawarij leader. He made a tragic deduction from the verse “...My Lord, do not leave
upon the earth from among the disbelievers an inhabitant. Indeed, if You leave them, they
will mislead Your servants and not beget any but immoral, ungrateful ones.” (Nuh, 71/26-
27) which is a cry to Allah the Exalted from Nuh who was frustrated with the disinterested
attitude and pressure of his tribe. He made the interpretation based on this verse that

even the preadolescent children of Khawarij opponents, who were declared unbelievers,
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could be killed.? This example shows how a verse was decontextualized, misinterpreted,
and turned into an argument that justifies the slaughter of innocent people. The attitude
of Khawarij, which can be considered the prototype of groups like DEASH in terms of ex-
clusionist religious discourse, is maintained by their modern successors. Ibn Abbas, who
was sent by Ali to negotiate with the Khawarij, had to remind them that they were distant
from the Prophet’s (s.a.w.), and thats why they could not benefit from their knowledge,
and therefore they were devoid of a healthy religious understanding.’ Similar criticism
is directed at DEASH today, saying that they are trying to make deductions from hadith,
verses, and age-old works despite their lack of necessary scholarly capacity. Moreover, it
has no basis in the scholar tradition of Islam. It is also evident that there is and will be no
legitimate basis for DEASH's decontextualizing of verses and making interpretations with-

out regard for other related evidence and the primary goals of religion.

DEASH’ approach is eclectic and arbitrary while referring to hadith, verses, and
works in our tradition. Moreover, it is seen that they place special emphasis on authors
such as Ibn Taymiyyah and Muhammad ibn Abd al-Wahhab. The compilation titled Ma-
jmu al-Fatwa that contains the works of Ibn Taymiyyah, ibn Abd al-Wahhab’s Kitab at-
Tawhidand the commentaries written by his followers on the book, and the collected
works titled as Ad-Durar As-Sanniyyah containing the works of ibn Abd al-Wahhab and
his followers are among the frequently used references in the organization’s publications.
For this reason, emphasis must be placed on the salafi perspective as DEASH attempts to

look like a part of it to legitimize itself.

B. THE SOURCE DEASH USES AS A STEP FOR THEIR
DISTORTION: THE LITERALIST-SALAFISTYLE

In Islamic philosophy, the word “Salaf” is used to refer to the early generations,
especially the Sahabah and the Tabi'un. The attitude confined to the framework offered
by the hadith and verses without any interpretation especially in matters of faith was also
generally referred to as “salafi attitude” and the hadith experts and jurists who adopted this

style were called “salafis.”

Today, DEASH and similar groups have set off on a quest to attain legitimacy by re-
lating themselves to al-Salaf al-Salihun (the early generations). They pick literalist tenden-
cies, mostly among the salaf, that will serve them as a basis. Among the related sources of
reference, the group called Ahl al-Hadith and Ashab al-Hadith stands out. Ibn Taymiyyah
and Ibn Qayyim al-Jawziyyah are individuals they use as reference. Muhammad ibn Abd

2 Mubarrad, al-Kamil fil-luga wal-adab, pub. Abd al-Hamid Hindawi, yy. ts., III, 105.
3 Al-Nasa’i, Sunan Al-Kubra, Beirut 2001, “Khasais”, 51, no. 8522; Ibn al-Humam, Fath al-Qadir, Bulak 1316, 1V, 410.
4+ See Izmirli Ismail Hakki, Yeni Ilm-i Kelam, Istanbul 1339-1341, 1, 98.
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al-Wahhab comes to the forefront as a source of reference in the modern age. In the 18th
century when Muhammad ibn Abd al-Wahhab lived, it was said while inquiring into the
reasons for negative conditions in the Islamic world and the reforms made that people had
steered away from the pure understanding of Islam, imitation and fanaticism had become
a disease, the comments based on hadith and verses had been replaced by the personal
thoughts and ideas of the ulama, and many superstitious beliefs had infiltrated into Islam
through Sufism. This attitude gradually intensified in the following centuries. These re-
formist tendencies that arose in the early modern and modern eras called for a return to
the pure understanding of Islam in the early period, i.e. the salaf era, and made it their
motto. The term “Salafiyyah” came to the forefront in the 20th century to roughly describe
this style.”

The conjecture in the Islamic world in 20th century also paved the way for the salafi
style to become a political idea. The Salafist political movements in Egypt and Pakistan
were effective especially during the Cold War. Jihadist movement after the invasion of
Afghanistan had the same trend. Radical groups that emerged or grew more active in the
post-September 11 period also have a salafi trait to their religious perception. DEASH
legitimizes itself with that kind of a salafi style; and their main source of influence is the
Wahhabi movement which took shape in the 18th century around the ideas of Muham-
mad ibn Abd al-Wahhab and later turned into an ideology in the modern era. The refer-
ences DEASH uses in their texts show that they are close to the Wahhabi style. However,
it is not possible to position all of the current salafi movements at the same point and say
they are all prone to violence. There are different classifications to indicate the difference
such as “Reformist Salafis,” “Revolutionist Salafis,” “Wahhabi Salafis” or “Saudi Salafis,”
and “Jihadist Salafis.”® There are deep splits in opinion in certain salafi groups particularly
in terms of political stance and use of violence. In fact, it is a clear indication of this point
that there are serious accusations and criticism towards the government of Saudi Arabia
in DEASH publications. The split between Saudi Salafis and Jihadist Salafis demonstrates
the difference of political attitude between two movements that feed on the Salafi-Wahhabi
style. In that context, using the term revolutionist movements for groups that are prone to
violence seems more accurate as it does not include any abuse of a Quranic concept such

as jihad.

DEASH? relation to the exploited salafi style manifests itself as the standing out of

the literalist character in their statements. However, it is far away from being a systematic

5 Mehmet Ali Buytikkara, “Guntmizde Selefilik ve Islami Hareketlere Olan Etkisi”, Tarihte ve Giiniimiizde Selefiler, Istanbul
2014, p. 485.

6  Hilmi Demir, Selefiler ve Selefi Hareket Isid Ne Kadar Sinnidir?, 21. Yazyil Turkiye Enstitist (Ozel Rapor), August 2014, p.
14; Buytikkara, “Gintmuzde Selefilik ve Islami Hareketlere Olan Etkisi”, p. 488 et al.
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and coherent approach. Indeed, their approaches are entirely arbitrary and eclectic; and

thus it is understood that the religious approach of DEASH lacks any methodology.

C. CHARACTERISTIC OF DEASH’S IDEAS:
ECLECTIC PRAGMATISM AND LITERALISM

Ideologies are described as “a distorted image of truth.” They include truth at their
core. However, the product is a distorted reflection of it. Primary references used by
DEASH and similar groups are in primary sources accepted by all Muslims such as the
Quran, Sunnah, Tafsir, Hadith, and Figh literature. However, the process of distortion
manifests itself in the style those are utilized. For example, the verse which describes Allah
Almighty’s domination over the universe saying, “Unquestionably, His is the creation and the
command.” (Al-A‘raf, 7/54) was shown by the organization in their articles as the basis for
the verdict to stay away from the “elections of idolatry” in Turkey.” By eclectically reading
the Quran for a practical purpose, they suggest their militants that they read it without any
prior knowledge. Abu Bara al Hindi, a member of the group, said this in a footage pub-
lished in July 2014: “Open the Book and read the verses on jihad. It will be all clear. All the
scholars tell me (This is lawful, that is unlawful, that is not the time for jihad)... Leave all
that aside and read the Quran. You will find out what jihad is!”® This is a striking example
demonstrating the lack of principles in their strategy. From that aspect, it is clear someone
trying to understand the hadith and verseswithin a certain principle and capacity someone
cannot be easily manipulated into becoming a live weapon. In a December 2001 interview,
Bin Laden himself glorified the lack of principle and the shallowness saying, “The young
people who carry out operations are not followers of a figh in the general sense of the
word. The only figh they acknowledge is what has been brought by the Prophet.” Similar
statements are found in a treatise of Juhayman al-Otaybi, the leader of al-Haram occupa-
tion in 1979. Al-Otaybi wrote that the members of his group did not seek advice from the
ulama they did not trust, they only consulted hadith collections and respected interpre-
tation of Salafiyyah to learn about religious matters, and in this way Allah provided them
with more information.” As these statements confirm one another, they also give insight
into how radical salafi groups approach sources of religious knowledge. Considering that
DEASH and similar groups appoint individuals without deep knowledge of figh in fatwa

offices, it becomes much clearer why their figh practices are so shallow and inadequate.

As is seen, organizations such as DEASH have no ulama and therefore possess an en-
tirely modern character. Scholars who do not support such movements are people whose

7 Konstantiniyye, 1437/4, p. 62.

8  Risdle Meftaha ile’d-doktor Ibrahim Avvad el-Bedri el-Mulakkab bi “Ebui Bekr el-Bagdadi”, p. 4-5 (http://www.lettertobagh-
dadi.com/14/arabic-v14.pdD).

9 Buyukkara, “Gintimuzde Selefilik ve Islami Hareketlere Olan Etkisi”, p. 504-505.
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views are not respected by them. Any scholar who makes the smallest critique of their
actions can be accused of all sorts of things including being a Zionist.'® And they declare
why the views of scholars who do not join them are unreliable with the slogan “the qa’id
(those who do not in jihad) cannot issue fatwas to the mujahedeen.”'' Consequently, an in-
troverted organization that does not make healthy use of accurate sources is a convenient

place for tendency to violence.

10 Hisham al-Hashimi, The World of Deash, London 2015, p. 46.
11 Abdullah b. Abdullah al-Hashimi, Tahzirut-tais min dalali Dais, Daru Macid el-Asiri 2015, I11, 129.
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[I. THEIR VIEW ON THEOLOGICAL CONCEPTS

A. WHO IS A MUSLIM?

To answer this question with one sentence, according to the organization’s opinion,
a Muslim is someone who obeys DEASH or lives in regions controlled by them. DEASH
interprets for their own benefit the ideas on faith by the Salafi-Wahhabi style, which they
have adopted, and the reflection of this can be seen in their dismissive and alienating at-
titude toward other Muslims. The Salafi-Wahhabi concept of faith was summarized in a
contemporary work as follows: “Faith is about affirmation by heart, acknowledgment by
word, and performance of deeds. Absence of one will impact faith. The belief regarding
Allah and His attributes should be as stated in the Quran and hadith. Interpreting the alle-
gorical verses and informative attributes in light of principles and fundamentals obtained
from decisive verses as in the science of discourse is not permissible. Tawhid has facets of
rububiyyah, uluhiyyah, and deeds. All these facets must be there in whole when acknowl-
edging the oneness of Allah. A person with a lack of intellect and deed in this regard would
be violating Islamic principles; therefore, it would mean rejecting religion and they would
be declared an unbeliever. A person who commits major sins would also be a disbeliever
but it would notrender a person non-Muslim.** Shirk and kufr are not to be tolerated for
any reason whatsoever. Putting off the verdict of shirk and kufr just because it has ema-
nated from Muslims or being flexible in certain reasonable ideas on the issue would mean-
irja(postponement). It is a practice of the bi’dahist Murji’ah sect and should be avoided.
Al-Wala, i.e. befriending believers, and wal-Bara, i.e. keeping away from unbelievers and

opposing them, is one of the most important doctrines.”"’?

On the other hand, according to the definition of faith which is adopted by schools
of Maturidi and Ash’ari that represents the majority of Ahl al-Sunnah, the real important
matter in faith is affirmation. Acknowledgement is a must for a person to be considered
Muslim in the world.'* Deeds are not included in the nature of faith. However, even the
Ahl al-Hadith group of Ahl al-Sunnah which included deeds in faith did not —mainly- con-
sider the lack of deeds a reason to be completely rendered non-Muslim by defining certain

12 On this issue also see Heyet, ed-Diireriis-seniyye fi'l-ecvibetin-Necdiyye, [yy.] 1996, I, 480-484.

13 Buytkkara, “Gunumuizde Selefilik ve Islami Hareketlere Olan Etkisi”, p. 486.

14 Abu al-Mu'in an-Nasafi, al-Tamhid li-qawaid al-Tawhid, Cairo 1986, p. 377-378; Nur al-Din al-Sabuni, el-Kifdye fi’l-Hidaye,
Beirut 2014, p. 353; Fakhr al-Din al-Razi, al-Mda’alim fi usul al-din, Cairo ts., p. 127. Some scholars from the same schools
included acknowledgment by word in the nature of confirmation.See Kemal b. Ebi Serif, Kitabii’l-Miisamere, Istanbul 1979,
p. 286-287.
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sub-distinctions. But they accepted that faith would increase or decrease in those cases.'
These approaches offer an inclusive perspective that enable those who commit big sins to
be considered Muslim. However, DEASH’s viewpoint on faith which bears resemblance to
the faith and kufr understanding of Mu'tazilites and Kharijites nurtures alienating and dis-
missive attitudes that may lead to practices of takfir. Indeed, Abu Omar al-Baghdadi, the
leader of the group before Abu Bakr al-Baghdadi,decided to destroy the structures regard-
ed as a reflection of shirk as the first of nineteen principles that define the organization’s
doctrine. The organization adopts it as a doctrine that the Shiites are a polytheist, apostate,
and disbelieving community, establishing a political party and participating in the election
is an act of blasphemy, and clashing with the police and soldiers of taghut regimes is a
religious obligation.'® These facts are a testament to what DEASH understands from the

concept of doctrine.

B. WHAT IS APOSTASY AND WHO IS CALLED AN
APOSTATE?

Apostasy is the abandonment of Islam by a Muslim by openly rejecting it or convert-
ing to another religion. An apostate refers to someone who has abandoned Islam by reject-
ing it and joined the enemy (therefore can be fought against). However, DEASH describes
apostate as “the term referring to someone who, despite sound faith, commits any acts or
utters any words deemed forbidden by Shariah, hence becoming rendered a non-Mus-
lim.”"" By doing that, they state that the actions and words which count as disobedience
should also be considered apostasy. However, if there is no sincere rejection behind words
and actions, it is not right to regard a person as disbeliever. Because kufr is divided into
two categories: Actual kufr and judicial kufr. Actual kufr is when a person renounces their
religion of their own volition and proclaims it without any pressure or force. If there is
intimidation (iqrah) or pressure, the declaration and confession is deemed void. Judicial
kufr is when somebody is accused by others of “becoming a disbeliever” due to their words
or actions. Such labeling must be carefully avoided. Because having faith is up to a person’s
own will. Only their statements must be considered valid in this case. As a matter of fact,
the Prophet (s.a.w.) did not declare even the hypocrites as disbelievers. For they declared
being believers and since there is no possibility of seeing into their hearts, they cannot be
deemed disbelievers. However, they are indeed disbelievers by Allah Who knows their
hearts. And it will be known by all with the Day of Judgment. However, since nobody can

know a person’s heart but Allah, any verdict on the issue must be taken with great caution.

15 For further information on the approach of Ahl al-Hadith regarding faith,see Sonmez Kutlu, Islam Diistincesinde Ik Gelenek-
ciler, Ankara 2000, p. 73-152.

16 ed-Devle el-Islamiyye tettehiz mine’t-tekfir akide ve’l-irhab menhec (http://www.alarab.co.uk/m/2id=30354).
17 Konstantiniyye, 1436/1, p. 22.
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In fact, when Usama ibn Zayd killed someone who had said he was a Muslim during bat-
tle, thinking “he became a Muslim out of fear”, the Prophet condemned and warned him

saying, “Did you open and look into his heart?”"?

What DAESH does is an invalid practice of “judiciary takfir” entirely based on bias.
DEASH uses the term “hypocrite” particularly for members of other groups they fight
against in Syria. Taking it even further, they even addressed the wives of warriors in other
dissident groups and said “their husbands were hypocrites, therefore they would commit
adultery if they were to continue their marriage, and for that reason they should leave their
spouses and immigrate to areas controlled by DEASH.”" Many people are publicly execut-
ed for apostasy, which is done as a way of intimidation, and the executions are announced

in their media organs.

There is no sanction in the Quran other than tribulation after death for an apostate.*°
When the Prophet’s (s.a.w.) statement on material sanction®' is evaluated together with
the 72nd verse of Surah Ali ‘Imran, it is seen that this is a precaution for a plot against
Muslims. In fact, it has been determined in literature that the Prophet (s.a.w.) did not per-
sonally take anyones life for converting their faith.* Having evaluated the evidence with
insight, Islamic jurists stressed that the enforcement imposed on apostates is not because
of religious conversion, its sanction will be implemented in the afterlife. Imposing world-
ly sanctions on the apostate stemmed from the perception of the time that conversion
was thought as changing a social preference and siding against one’s own society. Fugaha
such as Abu Hanifa who approached the topic from this angle said men would get death
penalty; they did not deem any penalty necessary for the women, citing the potential
damage it could inflict on the Muslim community.”> Because death penalty for apostasy is
implemented when the person becomes a belligerent, in other words, has the potential of
joining the enemy side. These explanations show us that the perception of Islamic jurists
also changed based on the conditions of the period. The traditional practice in Islamic
literature against apostates finds its meaning within an era’s sense of war and peace, inter-
national relations, and legal structure. Indeed, numerous modern fuqaha have expressly
stated that the sanction prescribed for apostasy in figh literature is periodic. However,

despite a lack of scientific capacity to evaluate the hadith, verses, and figh rulings within

18 Muslim, “Faith”, 158.

19 Salih Huseyn er-Rakb, ed-Devletiil-Islamiyye (DEAS), Gaza 2015, p. 164.
20 Al-Baqarah, 2/217; Ali ‘Imran, 3/69-91; Al-Ma’idah, 5/54; An-Nahl, 16/106.
21 Bukhari, “Jihad”, 149; Abu Dawud, “Hudud”, 1.

22 Al-Ayni, Umdat al Qari, Beirut ts., XXIV, 80.

23 Serahsi, el-Mebsiit, Istanbul 1983, X, 110; Merginani, el-Hidaye, Daru’l-Farfur, Dimagk 2006, II, 462-463; Ibn al-Humam,
Fath al-Qadir, 1V, 389; Kasif Hamdi Okur, “Islam Hukukunda Irtidat Fiili icin Ongorulen Asli Yaptinm Uzerine Bazi Diistin-
celer”, Gazi Universitesi Corum Ilahiyat Fakiiltesi Dergisi, 2002/1, s. 355-356 ( http:/ktp.isam.org.tr/?url=makaleilh/findre-
cords.php).
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a social and historical context and using the periodic verdicts of the literature as a tool for

intimidation, DEASH continues its executions for apostasy.

C. ATOOL FOR MARGINALIZING AND DEFAMING
MUSLIMS: IRJA

The dictionary defines irja as postponement or delay. As a religious term, it means
grounding religion on faith, putting off deeds, and postponing the ultimate verdict on the
lack of deeds. DEASH describes the concept of “irja” and the Murjite style that is claimed
to adopt this concept as the most dangerous bidah threatening the faith of Islam. **The
magazine Dabiq includes the following statements on the issue” :Salafi scholars have made
serious warnings against the bidah of postponement .Because it was a deviant bidah that watered
down the religion of Muslims and made major sins and even kufr seem trivial .Through irja,
Muslim masses began to abandon their prayers and pursue worldly— and even worse -perverted
affairs instead of religious ones .They even turned away from learning religion »* . The reason
why irja causes all these negative outcomes is that it excludes deed from the definition of
faith and defends that the essence of faith is affirmation by heart and acknowledgment by
word .And the emergent mentality was that abandoning religious obligations and com-
mitting major sins would not affect one's faith?®.As understood from this approach ,when
DEASH refers to irja ,they in fact target the faith understanding of Maturidi and Ash‘ari
which represent the majority of Ahl al-Sunnah .However ,different meanings have also
been attributed to irja in these circles .Because irja has been used throughout history as” a
tool for defaming the opponent “.As a result ,each school produced different perceptions
on irja and Murji‘ah?”. As a matter of fact ,the famed Islamic Geographer Al-Muqaddasi said
the following on Murji‘ah” :The Murji‘ah are those who do not consider deed a part of faith
according to Ahl al-Hadith ,who ignore the obligatory deeds according toKarramiyya ,who
remain reluctant on the issue of faith according to Ma'muniyya ,and who do not deliver
any opinion on mortal sinners according to Mu'tazilite discourse experts ,that is ,they as-

28«

sume a position between two positions and thus lack projection®**.According to Shiites,

"the Murji‘ah are those who abstain from finding those against Ali in the wrong ,who

consider the entire ahl al-qibla believers due to their apparent affirmation ,and who expect

20«

mercy for this®®“. These opinions are important in that they show how much the meaning

and scope ascribed to the concept of Murji‘ah differs from school to school.

24 Bekir Topaloglu — Ilyas Celebi, Kelam Terimleri Sozligii, Istanbul 2010, p. 158, 236.

25 Dabig, 1436/8, p. 30.

26 Dabiq, 1436/8, p. 42.

27 See Cagfer Karadas, “Murcie’nin Mezhepligi Problemi ve Eba Mansar el-Maturidi”, Milel ve Nihal Dergisi, 2010, v.VIL, 1.2, p.

191-221 (http://ktp.isam.org.tr/?url=makaleilh/findrecords.php).
28 Al-Muqaddasi,Ahsan al-tagasim, (pub. M.J. De Goeje), EJ. Brill 1906, p. 38.

29 Sa'd b. Abdullah el-Kummit, Kitabii'l-makalat, Tehran 1963, p. 5-6, 12.
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DEASH describes those they deem Murji‘ah as” who do not regard deed as a part
of faith and think that lack of deeds will not affect faith as long as one has faith “which
runs counter to the description of Murji‘ah adopted by Ahl al-Hadith .However ,the group
they define as Murji‘ah never underestimate deed ;but they think it is better to handle two
matters separately based on the phrases” believers “and” committers of good deed “in the
Quran .If deed had any value alone ,the deeds of hypocrites would be accepted .Also ,faith
without deed was not very much favored by Islam‘s ulama .However ,all Sunni schools in-
cluding Ahl al-Hadith that contains Ahmad ibn Hanbal ,Ibn Taymiyyah ,and Ibn Qayyim
al-Jawziyyah believe that a person with lack of good deeds is within the bounds of Islam.
Ahl al-Hadith opines that faith increases or decreases depending on deed .It was interpret-
ed by other schools as the increase or decrease of faith‘s strength/quality rather than the

increase or decrease of issues of faith.

The reason whyDEASH attacks the Maturidi-Ashari faith perception over irja ,a con-
cept that excludes deed from the scope of faith ,is that it hinders the practice of takfir,

DEASH's most important instrument of marginalization.

D .INSTRUMENT OF MARGINALIZING MUSLIMS :TAKFIR

Takfir means claiming a Muslim ,or someone known to be a Muslim ,has committed
kufr and they are a disbeliever .It is a fact that the concept was perceived as a weapon in
various periods of history and various groups and factions attempted to defame and mar-
ginalize their opponents through takfir .Similarly ,it is seen that DEASH practices the act of
takfir on any group and their members which they consider to be political enemies ,espe-
cially groups that are against them .Reasons for takfir include negotiating with Americans,
participating the elections or working as a public servant in Iraqi or Syrian administration.
DEASH also declares those released after spending some time in Western prisons as un-
believers ,claiming they would not be released if they did not sell out their religion™. Yet,
it is intriguing that their leader al-Baghdadi was also imprisoned for a while and released
afterwards .All these show that the organization uses the concept of takfir as a tool that

serves their strategy ,entirely disregarding religious responsibility.

The main approach in Islam regarding takfir is that someone who says they are a
Muslim and defines themselves as a Muslim cannot be accused of being a” disbeliever “. A
believer is anyone who heartily embraces and verbally states the testimony” ,There is no
deity but Allah ,and Muhammad is His servant and messenger “.In this regard ,the Holy
Quran States” :O you who believe ,when you go forth to fight in the cause of Allah ,investigate;
and do not say to one who greets you’ You are not a believer ‘laspiring for the goods of worldly

30 Salih Hiseyn er-Rakb, ed-Devle, p. 94-105; Ebu Abdullah Muhammed el-Mansar, ed-Devletitl-Islamiyye beyne’l-hakika vel-
vehm, yy., ts. p. 78-102.

66



RELIGIOUS EXPLOITATION AND
TERRORIST ORGANIZATION ISIS

life ;for with Allah are many acquisitions .You were like that before ;then Allah conferred His
favor upon you .So investigate thoroughly .Indeed ,Allah is ever ,with what you do ,Acquainted®.
)An-Nisa (4/94 ,The Prophet) s.a.w (.also said that those who utter the kalima tawhid ,who
pray facing the gibla ,and who eat the meat of animals sacrificed by Muslims are consid-
ered Muslims ;they are under the protection of Allah and His Messenger’'. In light of the
aforementioned and other hadith ,verses ,and practices ,it became one of the basic princi-
ples of Ahl al-Sunnah that a person from the ahl al-qibla cannot be declared an unbeliever
for committing a sin provided that they have not deemed something forbidden as lawful**.
Running the takfir mechanism for political and worldly goals like DEASH does is going
beyond the line of Ahl al-Sunnah.

The most common takfir method of DEASH is to exploit hadith and verses by using
them for their own political intentions .As a matter of fact ,by disregarding the context of
verses” And whoever does not judge by what Allah has revealed — then it is those who are the
disbelievers) “.Al-Maidah (5/44 ,and” He shares not His legislation with anyone) “.Al-Kahf,

,(18/26they called the Muslims in Turkey ,the Prime Minister of the Republic of Turkey,
and political party leaders in Turkey to repent by alleging that democracy and forming a

legislative parliament is becoming a non-Muslim™.

However ,based on the main principles of Ahl al-Sunnah ,these verses were inter-
preted as” those who do not acknowledge the revealed rulings of Allah’*. It looks quite
plain and simple when the issue is put forward as” Allah‘s Law “on one side and” Law of
Humans “on the other .But it proves to be just the opposite from the perspective of” liter-
alist interpretation advocates who claim to be implementing Allah‘s law “on one side and
"those who support a finalist interpretation that shows regard to the primary goals of reli-
gion and the objective of hadith and verses “on the other .If not applying the hadith and
verses in their literal sense is disobeying the command of Allah ;many mujtahids could
be accused of the same thing including Omar who did not literally implement verses on
issues of zakat for bringing hearts together)At-Tawbah,(9/60 ,amputating a thief's hand
)Al-Ma‘idah ,(5/38 ,and distribution of war booty) Al-Anfal .(41 ,8/1 ,The problem here
is to act upon what is on the surface rather than properly assessing and interpreting the

hadith and verses which was first done in history by Kharijites and Ali was the first victim.

Even Ibn Taymiyyah ,who is one of the authors frequently referred to and consid-
ered an authority by DEASH ,separated a certain action being the reason for takfir and

declaring the particular individual who commits that act as unbeliever .If there is no

31 Bukhari, “Faith”, 17, “Salat”, 28; Abu Dawud, “Jihad”, 95.

32 el-Hakim es-Semerkandi, es-Sevadii’l-a‘zam, Istanbul 2013, p. 17-18; Baberti, Serhu’l-Akidetit-Tahaviyye, Beirut 2009, p. 94-
97, bn Ebil-izz, Serhu’l-akidetit-Tahaviyye, Cairo ts., p. 250.

33 Konstantiniyye, 1437/4, p. 63.

34+ Molla Hayali, Hasiye ala Serhi’l-Akaid, Istanbul 1308, p. 78; Alasi, Rahu’l-meani, Beirut 2009, 111, 314; Heyet, Sorularla Is-
lam, DIB Yaynlan, Ankara 2015, p. 28, 163.
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clear statement from the person as to why they have done it ,ruling that they have become

non-Muslim based on the act is not right.

As narrated from his pupil Al-Dhahabi ,Ibn Taymiyyah said toward his death” :I do
not declare anyone from the Ummah as unbeliever .The Prophet said’ :Only a believer
proceeds with ablution and prayer”*. Whoever performs ablution and goes on with the
prayer ,he is a Muslim®*“. This is an indication that Ibn Taymiyyah did not declare any

Muslim from ahl al-qibla as unbeliever.

The reason why Islamic scholars are cautious on the matter of takfir is the Prophet's
)s.a.w (harsh warning to anyone who calls a Muslim” disbeliever’’“. Because the main
criteria here is the premise that” a servant only leaves religion when they reject affirmation
which is what makes them a believer’®*. Acts and attitudes that push this premise also
push the level of Ahl al-Sunnah.

E. AN EXCUSE TO MARGINALIZE MUSLUMS AND DESTROY
HISTORICHERITAGE :SHIRK

As in other salafi groups ,DEASH categorizes visiting tombs and praying through
certain people deemed to be distinguished as shirk ,and considers the verses on idolaters

to be dealing with those people”.

The distance between similarities and identicality must be taken into consideration
when handling religious issues .There is great difference between being an idolater and
acting similarly or using similar words .1t is the same case with hypocrites and disbeliev-
ers .Doing similar things as a hypocrite or disbeliever and being one are entirely separate
matters .Visiting a grave is already a legitimate act approved by the Prophet) s.a.w (.and
carried out since then .Doing it for personal benefits or for expectation from the dead lying
in the grave is not right in terms of religion .However ,if the visitor prays by the grave,
i.e .submits their request directly to Allah ,it is extremely wrong to include it in the scope
of shirk .Because there is no clear hadith or verse specifying that one cannot pray by a
grave .In fact ,Al-Dhahabi ,a pupil of Ibn Taymiyyah who is among the main references
of DEASH ,narrates from Ibrahim al-Harbi from the school of Ahl al-Hadith that people
would pray by the grave of Maruf al-Karkhi thinking their prayers would be more worthy

of being answered .He himself states that prayers said in blessed places are more favored

35 Ahmed b. Hanbal, Musnad, V, 282.
36 Zehebi, Siyeru alami’n-niibela, Beirut 1983, XV, 88.

37 Ahmed b. Hanbal, Musnad, 11, 18; Bukhari, “Faith”, 17, “Adab”, 73; Ibn Hacer el-Heytemi, Tuhfetil-muhtac, Egypt 1938, IX,
88.

38 Baberti, Serhu’l-Akidetit-Tahaviyye, p. 97.
39 Konstantiniyye, 1436/2, p.4-8.
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like the prayers said in masjids following morning prayer ,and adds” :Supplication of a

person in trouble is accepted no matter where he does it**.

When the issue is broached away from any extremism ,it becomes clear that the
real cause for shirk is to turn graves into places of worship .However ,the grave visits are
lawful when they carried out in the form of greeting and praying in accordance with the
practice of the Prophet) s.a.w .(.Any person in their right mind would know the difference
between two .Every Muslim believes that Allah Almighty is one in being ,in attributes ,and
in actions .The belief that any of His qualities is also found in one of His creatures will lead
a person to shirk .However ,the grave visits carried out to remember the afterlife and take

lessons ,following the Prophet's) s.a.w (.advice*, are not of such nature*.

A reflection of the relation DEASH made between graves and shirk manifests itself in
destroying historical heritage and showing animosity towards culture .The most apparent
example of this attitude is the destruction of historical artifacts and especially the graves
related to prophets .To defend this attitude ,the organization published a brochure saying
only the location of Prophet's) s.a.w (.grave is known ,there is dispute over the location
of Abraham’s grave ,the locations of other prophets ‘graves are not known ,therefore the
claim that the graves they are demolishing belong to prophets is unrealistic .As the justi-
fication for their grave-demolishing ,they bring up the story* about the Prophet (s.a.w.)

ordering Ali to fix graves that are elevated above ground level*.

Nevertheless it is essential to build a grave in a modest way .There is no harm in
surrounding a grave with suitable material to protect it from damage and getting lost ,and
place a stone at the top on which the name of the deceased is written .In that context ,it
is narrated that the Prophet) s.a.w (.forbade building anything on graves*. On the other
hand ,the bodies of the Prophet ,Abu Bakr ,and Omar are in a cell .It goes to show that
certain Sahabah thought the hadith forbidding the construction of buildings and domes
on graves did not have any absolute verdict and it was limited to certain conditions and
situations .It can be seen in a number of practices in that way .It is not a violation of the
ban in hadith .Rather ,as in the act of grave visiting ,a ban to protect the tawhid belief had
been initially introduced ,but it was softened to a certain extent in accordance with social
demand and with the decrease in the danger of deviating from tawhid and going back to
shirk*. Judging the hadith on the issue out of their historical and social context ,DEASH
40 Zehebi, Siyeru alamin-nibela, 1X, p. 343-344.

41 Muslim, “Janaiz”, 106, 108; Abu Dawud, “Janaiz”, 81.
2 Ahmed b. Zeyni Dahlan, ed-Dureriis-seniyye fi'r-red ale’l-Vehhabiyye, Egypt 1319, p. 5.

43 Muslim, “Janaiz”, 31.

44 el-Kavlw'l-fasl fi mesraiyyeti hedmi’l-kuburi’l-mez‘ame li enbiyaillah (aleyhimii-selam), 1435, p. 4. (https://alhimma.wordp-
ress.com/2016/01/18)

45 Muslim, “Janaiz”, 32.
46 Mehmet Sener, “Kabir (Fikih)”, DIA, XXIV, 35-36.
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perceives them as an order to destroy graves .However ,building tombs over the graves of
famous scholars and pious people ,which DEASH considers to be within scope of shirk ,is

considered lawful by many scholars*’.

In parallel to their attitude on graves ,DEASH also destroys statues and historical
artifacts like temples ,defining the act as” knocking down the idols™“. It prevents Muslims
from practicing a Quranic command such as taking lessons from the humanity‘s journey
in history .In fact ,the Quran says” :So have they) deniers (not traveled through the earth and
have hearts by which to reason and ears by which to hear ?For indeed ,it is not eyes that are
blinded ,but blinded are the hearts which are within the breasts) “.Al-Haj .(22/46 ,Destroying
historical heritage and wiping away the signs that show the attitudes assumed by hu-
mankind in various periods ,DEASH is in a state of complete lack of foresight .When in
fact the Sahabah ,who personally witnessed the era of shirk ,did not demolish buildings
considered as Prophets ‘graves when they conquered Damascus and Bait al-Maqdis .Omar
did not touch them despite seeing them with his own eyes .1t is also narrated that promi-
nent Salaf al-Saliheen such as Ibn Omar and Sa‘id Ibn Al-Musayyib prayed by the minbar
of the Prophet) s.a.w*. (As the Salaf al-Saliheen had such an approach towards religious
historical memories ,certain people who identify themselves as” Salafis “destroyed many
artifacts that had the memories of the Prophet) s.a.w ,(.Sahabah ,and Salaf al-Saliheen
in ancient cities of Islam where the Islamic civilization was born and prospered .It is an
irreparable loss for Islam's cultural heritage .It shows how destructive the literalist-salafi
mentality is in relation to historical and cultural awareness .The same mentality is found
in other radical groups that feed on the same vein .Thus ,labeling those who lawfully pay
grave visits and do not attack historical artifacts as” quburis “and” idolaters™®,“follows the

narrow-minded representatives of the Salafi vein on this issue as well.

F .DEASH'S SEARCH FOR LEGITIMACY :FITAN STORIES

It is a fact that throughout history ,groups clashing with each other wanted to benefit
from the Prophet's) s.a.w (.authority to solidify their own position .Many stories inherited
into hadith literature were interpreted and used in this way .This was especially effective
in evaluating the news called” fitan stories “.Stories about hadith claimed to happen as the
Day approached ,these stories are named” fitan) “trials (and” malahim) “battles (in Islamic
cultural circle .The same literature is called” apocalyptic literature “in Ahl al-Kitab circle
while there is a striking similarity between two genres .Considering the knowledge the

47 Ali el-Kari, Mirkati'l-mefatih, Beirut 2001, 1V, 156; Ibn Abidin, Reddi’l-muhtar, Riyadh 2003, 111, 144; Remli, Nihayeti’l-muh-
tac, Beirut 2003, 111, 34.

48 Konstantiniyye, 1436/1, p. 25-27; 1436/3, p. 68-69; Dabiq, 1436/8, p. 22-24.
40 Ibrahim er-Ravi er-Rufai, Risaletiil-evrakil-Bagdadiyye fi’l-havadisin-Necdiyye, Istanbul 2002, p. 143, 148.
50 Ebu Abdullah Muhammed el-Mansr, ed-Devletii’l-Islamiyye beyne’l-hakika ve’l-vehm, p. 102.
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Prophet) s.a.w”' (had on ghaib and the general framework of Quran and the Sunnah it
can be said that news about the future that are not included in the Quran but attributed to
the Prophet) s.a.w (.is a problematic area’. In fact ,traces of many incidents from history
can be found in fitan literature .For instance ,there is a story in Abu Dawud's Sunan which
foresees a person named al-Harith will emerge from the region of Mawara-un-Nahar, he
will support the Prophet’s (s.a.w.) Al al-Bayt, and every Muslim is supposed to help him.>
The person in question is al-Harith ibn Surayj who rebelled against the Umayyad and
killed in 128 AH (746 CE).”* Experts who criticized and found the story weak in terms of

attribution did not link the story’s content with this historical figure.”

DEASH also predicates their discourse of undertaking a divine mission on a massive
war to take place between Muslim and Christians near the Day of Judgment. As a matter
of fact, there is an anticipation in Ahl al-Kitab culture for big wars under “Armageddon
Wars” to occur when the doomsday approaches.”® According to the story that DEASH uses
as basis, the Day will not come until a big war breaks out between Muslim and Christians
in Amaq or Dabiq. The Muslim army that will face Christians will set off from Medina and
consist of the best people on the earth. Muslims will emerge victorious in this fierce battle,
and then they will conquer Istanbul. As the warriors distribute war booty while resting
their swords on olive trees, a rumor will be spread that Dajjal has appeared and remaining
families are not safe. When Muslims go back to Damascus and prepare for war, Jesus will
come and kill Dajjal. DEASH legitimizes itself based on this story,’” inviting volunteers
to fight on their side claiming that the time for battle of Dabiq has come. The hadith in
question clearly states that the Muslim army will hail from Medina. However, even though
it is known that nobody has joined DEASH from Medina, this detail is concealed during
propaganda. In fact, inspired by this story, the group named its magazines “Dabiq” and

“Konstantiniyye.”

In their propaganda for Turkey, DEASH presents it as a divine news that they will
be the ones conquering Istanbul. Also based on stories in fitan literature,’ they claim that

Istanbul will capitulate to their army with takbirs and without any clash.>

51 Mehmet Pacaci, “Hadiste Apokaliptisizm veya Fiten Edebiyau”, Islamiyat, 1998/1, p. 35-53.
52 Mehmed Said Hatiboglu, Hz. Peygamber ve Kur’an Dist Vahiy, Ankara 2009, p. 163.
53 Abu Dawud, “Mehdi”, 12 (no. 4290).

54+ Ibn Kesir, el-Bidaye ve'n-nihaye, Beirut 2004, 11, 1477; Van Vloten, Emevi Devrinde Arap Hakimiyeti Sia ve Mesih Akideleri
Ugzerine Arastirmalar, tran. Mehmed S. Hatiboglu, Ankara 1986, p. 40-41, 76-77.

55 Azimabadi, Avnii’l-mabud, Beytil-efkar ed-Devliyye, Amman ts., p. 1839-1840. AlsoSeelbn Khaldun, el-Mugaddimah, Beirut
ts., p. 313-314.

56 Mustafa Biyik, Armegedon ve Tann Kralligi, Ankara 2008, p. 251-259.
57 Muslim, “Fitan”, 9 (no. 2897).

s8  Muslim, “Fitan”, 18 (no. 2920); Ibn Majah, “Fitan”, 35 (no. 4094).

50  Konstantiniyye, 1436/1, p. 4-6.
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However, the reality is that Istanbul was conquered in 1453 by Fatih Sultan Mehmed
II. It is a known fact that the hadith attributed to the Prophet (s.a.w.) which serves as en-
couragement and objective saying, “Verily, Constantinople shall be conquered, its commander
shall be the best commanderever and his army shall be the best army ever.” depicts this con-
quest.®! So,the opinions about expecting a new conquest near the doomsday is extremely
meaningless and indecent. Until modern times, there has never been any hesitation from
the past ulama about the conquest of Istanbul by Fatih Sultan Mehmed II. Despite that,
DEASH uses a manipulative narrative towards their target audience saying Istanbul will be

conquered again.

In that context, while DEASH seeks support from stories for its own legitimacy, it
is seen that their opponents also refer to stories to alienate and pacify DEASH. While sto-
ries about Kharijites in hadith literature are linked to DEASH on one side, on the other,
something that is narrated as a statement from Ali but is seriously questionable® based
on hadith criteria is identified with DEASH.® The story is as follows: “Stay where you are
when you see the black banners. Do not move your hands and feet. An unregarded, weak
group will emerge after them. Their hearts like pieces of iron. They run the state. They do
not honor their words and the deals they make. They call to truth but they are not among
the people of truth. They use tags as name. They are attributed to residential areas. Their
hair is long like a woman’s and swaying. They exist until a dispute breaks out among them.
Then Allah bestows the truth upon anybody He wants.”* Every single sentence of this
story is linked to DEASH and the message is that people must keep away from DEASH at
all times and never support them. However, as stated above, there is no need to use such
stories to criticize a movement whose damage on Islam, Muslims, and the whole world is

quite obvious.

G. KHARIJISM AND DEASH

It is understood from basic texts of the organization that they often emphasize their
allegiance to the faith of Ahl al-Sunnah and that they even consider themselves as the true
representatives of Ahl al-Sunnah. On the other hand, other groups that are against DEASH

60 Ahmed b. Hanbal, Musnad, IV, 335; Abdurrahman el-Benna, Bulagu’l-emani min esrari’l-fethi’r-rabani, Amman ts., IV, 4565,
4668; Bukhari, et-Tarihu’l-Kebir, Haydarabad 1360-1363 1/2 (second chapter), 81; a.mlf., et-Tarihu’s-Sagir, Cairo 1977, 1,
306; Taberani, el-Mu’cemu’l-kebir, Bagdat 1978, 11, 24; Heysemi, Mecmeu’z-Zevaid, Beirut 1987, VI, 219; Hakim, Miistedrek,
Beirut ts., 1V, 422. According to Zahabi, the hadith is authentic. For two studies asserting the authenticity of this hadith, see
Ali Yardim, «Fetih Hadisi Uzerine Bir Arastirmax, DIB Dergisi, Ankara ts., XI1I/2, p. 116-123; Ismail Litfi Cakan, Hadislerle
GerceklerIstanbul 2003, p. 459-462.

61 Mehmed Arif, Bin Bir Hadis, Cairo 1325, p. 291.Translating and expounding the Dabigq story used by DEASH, Ahmed Davu-
doglu agreed with the general opinion saying, “Istanbul was conquered and the miracle of the Messenger of Allah sallallahu
alayhi wasallam took place indeed.”See Ahmed Davudoglu, Sahih-i Miislim Terciime ve Serhi, Istanbul 2013, VI, 5098.

62 Ebu Abdullah Muhammed el-Manstr, ed-Devletii’l-Islamiyye beyne’l-hakika ve’l-vehm, p. 107-110. This book shows that the
story is not authentic by providing information about narrators of the story based on dignitary sources.

63 Risale Meftaha, p. 26-27.
64 Ali el-Muttaki el-Hindi, Kenzi'l-ummal fis-siineni’l-akval ve’l-efal, Beirut 1985, X1, 283 (no. 31530).

72



RELIGIOUS EXPLOITATION AND
TERRORIST ORGANIZATION ISIS

link them entirely with the Kharijites. Extraordinarily irritated by that, group members
vehemently reject the characterization, claiming there are concrete differences between
them and the Kharijites.®> When the principle put forward by one of the great scholars of
the recent era which says” ,For a group to be considered Kharijite ,it is enough when they
believe that the people they fight against and treat with a hostile attitude are disbelievers®®*.
is used to determine the position of DEASH according to Ahl al-Sunnah ,the main branch
of Islam ,it is clearly seen that DEASH is outside mainstream Ahl al-Sunnah as their dis-

missive attitude toward other Muslims is evident in their actions and documents.

Even though it is possible to call DEASH” Neo-Kharijites “based on their similar
traits with the Kharijites ,and that some of their attitudes agree with Salafist thought ;in
fact ,our region and the world are facing a brand new fact never seen before in the history
of Islam's religion and civilization .Essentially a violent-based product of the modern era,
DEASH is an organization without any line and comparison which was born and raised
within the conditions that caused its emergence despite superficial similarities with certain

groups from our tradition in some ways.

65 https://ansarkhilafah.wordpress.com/2015/10/03/islam-devleti-harici-mi/
66 I1bn Abidin, Reddi’l-muhtar, V1, 413.
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[IT .DISTORTING FIQH CONCEPTS

It is seen that the group‘s documents frequently attribute figh literature .However,
it is clear that self-interest is the determining factor here .They can use any reference that
may support their views without seeking systematical consistency .Adopting a mentality
of the Salafi-Wahhabi style ,the group did not see any harm in referring to authors such as
al-Juwayni and Al-Ghazali from the Ashari school which they described as” the bidah of
irja “while asserting their understanding of faith to ground the issue of caliphate .Unable
to find any exact sources to legitimize their suicide attacks ,DEASH went as far as to say

"nobody should dwell on the surface of sharia hadith and verses °™

.Opposing groups
frequently state the lack of well-equipped personnel for issues of figh ,it is even said that
"uneducated Bedouin “are in a position to issue fatwas for the group .This section will

cover the primary claims and actions of the group in terms of figh.

A. DEASH’S UTOPIA: THE CLAIM OF CALIPHATE

Acting with the goal of becoming the sole legitimate representative of all Muslims
in the world ,DEASH has followed a policy in line with that ,naming itself” Islamic State“
and declaring their leader as the so-called caliph .Later ,the organization carried out heavy
propaganda to ground the legitimacy of al-Baghdadi's caliphate upon classical Islamic lit-
erature and published books and brochures besides others®. They quoted authors such as
al-Mawardi and Abu Ya'la who helped develop the Sunni caliphate doctrine in the Abbasid
period ,and argued that the conditions specified in related literature were met by al-Bagh-
dadi and the current form of DEASH was in total compliance with the criteria .On the other
hand ,other similar groups against DEASH argued based on the same sources that neither
al-Baghdadi nor DEASH met the criteria in literature ,and therefore their claim of caliphate
had no validity whatsoever in religious terms®. Under said conditions ,a family tree™ was
compiled that tracing Baghdadi’s lineage back to the Prophet (s.a.w.) through his grandson
Husayn, by attributing significance to being member of Quraysh tribe. However, it has

been revealed with evidence that it was fabricated to leave an impact on youth.” Despite

67 Konstantiniyye, 1436/3, p. 33.

68 Osman b. Abdurrahman et-Temimi, [lami’l-enam bi miladi devleti’l-Islam; Ebw-Zehra el-Esert, el-Kavlis-safi fi sthhati be-
yati’s-seyh selili ali beyti’n-niibtivveti Ebi Bekr el-Kurasi el-Huseyni el-Bagdadi siimme es-Samerrai; Turki el-Binali, Miiddi
eydikim li beyati’l-Bagdadi.

60 Ebu Abdullah Muhammed el-Mansur, ed-Devleti’l-Islamiyye beyne’l-hakika ve’l-vehm, p. 3.

70 Turki el-Binali, Miidda eydikiim li bey‘ati’l-Bagdadi, p. 1.

71 Salih Huseyn er-Rakb, ed-Devletiil-Islamiyye (DEAS), p. 34-35; el-Hasimi, Tahziru't-tais min dalali Dais, 111, 296-305.
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that, DEASH remains persistent on the subject, demanding submission from all Muslims
and especially other similar groups. They declare in their publications that there are radi-
cal groups in North Africa and Caucasus which have declared obedience to DEASH. They
brought up in a form of fatwa their claim that Taliban members who had obeyed Mullah
Omar when he was alive should now obey al-Baghdadi. To justify their claim, they say that
Mullah Omar was obeyed as a regional emir while al-Baghdadi is the caliph of all Muslims.
The document in question also argues that Mullah Omar did not qualify for caliphate since

he was not from Quraysh while al-Baghdadi is both from Quraysh and Ahl al-Bayt.”

There is a wide consensus in the Ummah that Muslims must appoint a governor
who will ensure public order and implement law. It has been disputed whether reason for
this necessity in doctrine is due to religion or rational causes. The matter was handled in
discourse literature with regard to the disagreements between Ahl al-Sunnah and Kharijite
and Shiite groups about qualities of a governor. Ahl al-Sunnah’s approach on appointing a
governor, also known as the matter of caliphate, became a systematic doctrine during the
Abbasid era through authors like al-Mawardi who is frequently quoted by DEASH today.
These authors developed a model considering the experience in the term of first four ca-
liphs and the conditions of their era. Since it was not quite realistic, it lost its function in
the Abbasid period and this was also pointed out in the doctrine. In that context, it was
emphasized that the ideal model was able to survive for only thirty years after the Prophet
(s.a.w.).” Governing the entire world of Islam by a single administrator was only kept alive
in books as an ideal, and caliphate maintained its existence as a title until the first quarter
of the 20th century.

DEASH? attempt to revive this model which has no equivalence today in real terms
is an outcome of their goal to recruit supporters from similar groups and consolidating
their own base by exploiting the charisma of the emphasis placed on caliphate and gov-
erning in literature. From this point of view, it is a senseless act to even examine whether

the structure DEASH put forward meets the conditions in the doctrine.

It was pointed out that the condition of being a Quraysh descendant, which was
brought up by DEASH as a source of legitimacy for Baghdadi’s compiled family tree, was
because of Quraysh influence on society in the conjecture of the period and therefore it is

not binding for all periods.”™

It was stated by scholars that the condition lost its bindingness in the following eras

which was addressed in works from as early as the mid-era,” and that actions such as

72 Dabiq, 1436/10, p. 18-24.

73 Teftazani, Serhu’l-Akaid, Istanbul 1308, p. 181-182; Molla Kesteli, Hasiye ala Serhi’l-Akdid, Istanbul 1308, p. 182-183.
74 Ibn Khaldun, Mugaddimah, p. 194-196.

75 Heyet, el-Fetave’l-Hindiyye, Beirut 1986, 111, 317; Seyyid Bey, Hilafet ve Hakimiyet-i Milliye, Ankara 1339, p. 20-23.
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appointing a judge by a non-Qurayshi head of state would be legal.” It has been observed
that to provide a religious basis for their utopia, DEASH uses hadith such as “A person who
dies when he does not obey dies a death of Jahiliyyah.””" ™ However, the ulama evaluated the
story considering the social reality and historical context and said that there was no state
structure that provided public order in Arabs during Jahiliyyah, anyone who did not affil-
iate themselves with such a structure would be living in the conditions of the Jahiliyyah

period, and the hadith brought up this issue.”

Pragmatically using quotes from the classical literature to justify Baghdadi’s decla-
ration of caliphate, DEASH defends that al-Baghdadi became a caliph by obtaining the
allegiance of some from the group of governors and elites named Ahl al-Hall wa'l-Aqd. On
the other hand, they justify Baghdadi’s rule in occupied territories where the people have
not pledged allegiance with quotes about the legitimacy of the usurper.* Evaluations on
allegiance in literature were made assuming that Muslims lived under the roof of a single
state. The evaluations about the usurper’s rule are a product of preventing chaos and anar-
chy during periods when it was practically impossible to live under a single rule. It is not
in any way something to be taken seriously that someone controlling a limited territory
with an armed force of merely tens of thousands requests obedience from billions of Mus-
lims by quoting the conditions in literature. Baghdadi’s claim is without merit even based
on the criteria of classical literature. To give an example, according to Al-Ghazali, someone
who claims to be caliph without garnering the support of majority of Muslims is a rebel,

and sanction must be imposed to have him surrender to truth.*

One of DEASH's contradictions on the issue is that in order to support their thesis in
some points ,they cite works that completely refute their claim .As a matter of fact ,a quote
they took from Muhammad ibn ‘Abd al-Wahhab says that Muslims could not unite under
the rule of a single imam since Ahmad ibn Hanbal, therefore the decisions of a person who
rules over a couple of regions should be considered valid like a legitimate imam.®* What
they quoted clearly refutes DEASH’s claim to be the caliph of all Muslims. On the other
hand, their arguments about the invalidity of zakat, prayer, fasting, and Hajj without a ca-
liph, an attempt to emphasize the significance of this post, lacks any figh basis.*> Another

evidence for the lack of any merit in this claim is the fact that even Muhammad ibn ‘Abd

76 Tarsusi, Tuhfetiit-Tiirk fima yecibu en yu‘mel fi’l-miilk, Beirut 1992, p. 63-65.

77 Muslim, “Imare”, 13.

78 Osman b. Abdurrahman et-Temimi, Ilamii’l-enam bi miladi devleti’l-Islam, p. 39, 87.

79 Molla Kesteli, Hasiye ala Serhi’l-Akaid, p. 181.

go Turki el-Binali, Miidda eydikiim li beyati’l-Bagdadi, p. 4-5.

81 Gazzali, Thyau ulami’'d-din, Istanbul 1985, 1, 120-121; Kemal b. Ebi Serif, Kitabii'l-Miisamere, p. 280.
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al-Wahhab, DEASHS reference source, stated the opposite on the subject.®* Disregarding
such a reference is another indication of their lack of principle and distortion of sources

they rely on.

B. DAR AL-ISLAM AND DAR AL-HARB

The concepts dar al-Islam (abode of Islam) and dar al-harb (abode of war)point out
to the order developed by Muslim jurists to make sense of the international system in
terms of Islamic principles as the system constituted the basis for rules of war and peace

during the birth of Islam and in the Early Medieval period.

They were used to describe the relations between Muslim countries and non-Muslim
countries in the world conjecture of the time. Generally, dar al-Islam referred to countries
“under Muslim rule” and dar al-harb referred to countries “under non-Muslim rule.” The
international order facilitated by these two concepts in the early centuries of Islam grad-
ually changed over time and terms like dar al-’ahd, dar al-sulh, dar al-muwada’a, anddar
uz-zimmah were developed for countries that had treaties with Muslims. In other words,
new developments in terms of war and peace in Muslim-Nonmuslim international rela-
tions and the gradual increase of cohabitation caused changes in this dual distinction. For
example, Muslim scholars were occupied with the question of which category was suitable
for the countries where the Mongols had political rule after the Mongol invasion but the
Muslim public practiced a considerable portion of Sharia rulings. Fatwas issued by Hanafi
jurists for Khwarezm and Mawara-un-Nahar,* and by Ibn Taymiyyah for Mardin®® reflect
the painful process we are pointing out. Introducing these concepts to our day, although
they lost their function in explaining international relations in the following periods, and
handling today’s international order with the separation of dar al-harb and dar al-Islam
in classical figh is not a healthy approach. As a matter of fact, Islamic jurists studying on
the subject say that the concepts in question must be updated considering the current
international legal, political, and commercial relations as well as the political structures of

Islamic countries.®”

Claiming to be the sole legitimate representative of Muslims under the name of
“Islamic State,” DEASH uses the contrast of dar al-harb and dar al-Islam and invites all
Muslims to immigrate to the so-called land of caliphate under their rule which is the only
place in the world where Allah’s decrees are implemented. They say that those who do

not immigrate and continue to live in regions of shirk are committing a sin as they do not

84 ed-Diireriis-seniyye fi’'l-ecvibetin-Necdiyye, 1X, 5.

85 Bezzazi, el-Fetave'l-Bezzaziyye, Beirut 1986, VI, 311-312.
86 Ibn Taymiyyah, el-Fetave’l-kiibra, Beirut 1987, 111, 532-533.
87 Ahmet Ozel, Islam ve Teror, Istanbul 2007, p. 79-80.
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have any justifiable excuse. They also condemn those who have escaped the Islamic state
and taken shelter at refugee camps in various countries for choosing a live of abasement.
According to DEASH, which argues that Iraq was once dar al-Islam but it has become dar
al-harb due to invasion of apostates, the borders of dar al-harb will shrink as the “Islamic
State” grows stronger.* As is seen, DEASH considers dar al-Islam limited in regions under

their rule, and exploits this figh concept to fortify their own strategy.

C. DEFILING THE CONCEPT OF JIHAD

An Islamic concept, jihad is used to mean a person’s use of their maximum effort to
fight the enemy. While meaning combating the belligerent enemy in war with Islam and
Muslims, jihad also means fighting the devil, keeping away from sins, and fighting desires.
The verse “Strive for Allah (practice jihad) as you are supposed to.” (Al-Haj, 22/78) incor-
porates all of the aforementioned meanings. There are expressions in the hadith of the
Prophet (s.a.w.) that confirm and elaborate on them.* Therefore, aside from fighting the
enemy, many other topics are included within the framework of jihad such as disciplining
one’s self, learning knowledge, teaching religion to people, and warning a governor that

commits.

While accepting the comprehensive use of jihad, DEASH prioritizes the part they
call “the fighting jihad” which refers to clashing with the enemy. They include all groups
against them in enemy category, disregarding whether they are Muslim or not. According
to their approach, those who live in lands of idolaters after the foundation of Islamic state
and declaration of “caliphate” are in the wrong even though they claim to be doing a jihad
of invitation by telling people about Islam. The devil deludes believers by deceiving them
into thinking they have accomplished the jihad with acts of invitation to Islam, financial
aid, disciplining the self, and learning knowledge. All these acts fall within jihad and any-
one who does not partake in the fighting jihad despite being strong enough is a sinner who
has abandoned their obligation. According to DEASH, “wiping shirk away from the face of
the earth and making tawhid prevail over the world does not and will not happen by invitation.
The jihad of invitation is done until a state is founded. Then, regions are captured by war and
the people are invited afterwards. Spreading of tawhid essentially happened through wars. Those
do not immigrate to the Islamic State, live in lands of disbelievers, and call themselves inviters
should know that they have become both bidahists and sinners for abandoning the sunnah of the
Messenger of Allah and his Sahabah and for abstaining from the fighting jihad.”° Then, the right

thing to be done for a person who wants to join the jihad is to enter into the service of

88 Osman b. Abdurrahman et-Temimi, I'lamil-enam bi miladi devletil-Islam, p. 64.
80 Ragib el-Isfehani, el-Miifredat fi garibi’l-Kur’an, Mekke ts., I, 132; Tirmizi, Fezailt'l-cihad, 2; Ebu Davud, Cihad, 17.
90 Konstantiniyye, 1436/3, p. 30.
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“Islamic State” and perform tasks assigned by it. If they are assigned with the duty to do
jihad by invitation to train the new recruits, they will not be held responsible for leaving
the fighting jihad, on the contrary, they will have accomplished both jihads.”' As is seen,
according to DEASH, the only way to fulfill the obligation of jihad, a Quranic concept, is

to enter into their service and actively participate in their operations.

It is understood that all these claims are based on DEASH's assumption to be the
only legitimate government representing Muslims. By doing that, they put themselves in
the place of the first Muslim State which was founded by Our Beloved Prophet (s.a.w.) in
Medina and grew and developed during the Rashidun era. However, as personally stat-
ed by our Prophet (s.a.w.) in hadith, the caliphate is limited to the era of al-Khulafa’u
ar-Rashidun; in later periods, the political understanding and practices of Muslims became
different and there was never a single political roof again. Even though Islamic scholars ad-
opted the political principles standing out in the practices of Age of Bliss and al-Khulafa’u
ar-Rashidun as a guide to themselves, they never turned it into a claim to bring all Muslims
under one roof. In that sense, scholars of Islam never deemed the role of sole representa-
tive for Muslims fit for any Muslim state and nor did any state see themselves in that posi-
tion. Changing political conditions and atmosphere requires certain principles of Islam to
be re-interpreted based on time and place. The general rule in Islam’s figh “the changes of
time affect changes in rules” is an important principle formulated to state that such decrees
bound by the conditions and customs of the time will change as the said customs and
conditions change as well. The political and international system is a field designated by
conditions and customs; especially the relations between Muslim and non-Muslim states
may change in line with the rule of reciprocity which stood out in practices of Omar (ra).
And when the peace process becomes an integral part of the international system like it
is today, the black and white categories like dar al-Islam and dar al-harb may lose their
sense. Moreover, the system in question has enabled Muslims to tell humankind about the
universal message of Islam in a way never seen before in history. It has allowed Muslims to
bring Islam’s supreme values to the hearts and lives of all people. Thanks to the principle
of “al-amr bi-l-ma“ruf wa-n-nahy ‘ani-l-munkar” (enjoining good and forbidding wrong),
which is the basis of jihad, Muslims today have obtained a great opportunity for invita-
tion to eliminate all the inequality, injustice, and wrongdoing in the world and instill the
awareness of being a Muslim into people again. However, this movement of savagery and
violence which reflects Islam’s universal message to masses as a danger does not carry out
jihad; on the contrary, they are the biggest obstacle in front of jihad. If the real purpose of
jihad is to make Islam enter the hearts of all people and therefore ensure that the divine

message and religious awareness are effective on the earth, then it is obvious that an in-
91 Konstantiniyye, 1436/3, p. 28.
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vitation made by intimidation and tyranny will never serve this cause and instead hinder
the jihad.

Furthermore, attacks on a Muslim community cannot be called jihad in Islam. It is
also not lawful to kill captives, non-combatants, messengers, and press members consid-
ered as messengers. DEASH’s numerous unacceptable abuses of rights in the armed attacks
they carried out under the name of jihad have led to their exploitation of an Islamic con-
cept such as jihad in line with their own interests. The real distressing point in this context
is that the words, the practices, and the Book communicated by a Prophet (s.a.w.) sent as
grace to the worlds have been used as an instrument to justify an organization’s terrorist

actions.

D. THE MODERN PRACTICE THAT DISCREDITS
MARTYRDOM: ISTISHHAD

Suicide attacks that are called istishhad (martyrdom) in the literature of revolution-
ist/salafi radical groups are among the virtuous, lawful acts according to DEASH. While
they covered the issue in their periodicals,” they also published a separate booklet on it.”?
They quoted many times from figh literature to use as a basis for this action. However, the
quoted issues are about attacking the much stronger enemy despite a high risk of death.
It was deemed lawful by many scholars in classical figh literature on the premise that it
could be a source of motivation for Muslims.”* In other words, the legality is only valid
when it is actually used against the enemy during a battle. The action called istishhad
today is entirely different. Aware of the fact that their actions do not exactly fit the issues
covered in literature, DEASH developed an argument saying that nobody should dwell on
the surface of issues and even though there is not any uniformity between acts deemed
lawful by classical scholars and the istishhad acts, there is similarity in terms of goals and
motive. The reason for defending the actions is that they work in terms of their expansion
strategy. In their own words, “Istishhadi operations have opened the door for most of the con-
quests of the Islamic state. Islamic State is the only state in the world that has this unprecedented
quality. Thousands of the lions of caliphate are waiting for their turn to perform this deed in both

the Islamic State and other countries.”™>

Saving a life is one of the fundamental principles of Islam. In that context, it is un-

derstood from the related verses in the Holy Quran® that a person does not have the right

92 Konstantiniyye, 1436/3, p. 32-44.
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to end another persons life unless they have a rightful and legitimate reason. Similarly,
nobody can end their own life, which has been entrusted to them. Areas in which immu-
nity of the right to life can be bended are limited to execution of a punishment by judicial
decision and wartime. There are also certain rules as to conditions that deem a war legit-
imate and actions that can be carried out within the war. The Holy Quran describes who
to fight in verses “Fight in the way of Allah with those who fight with you, and do not exceed the
limits, surely Allah does not love those who exceed the limits.” (Al-Baqarah, 2/190) and “Allah
does not forbid you respecting those who have not made war against you on account of your reli-
gion, and have not driven you forth from your homes, that you show them kindness and deal with
them justly; surely Allah loves the doers of justice. Allah only forbids you respecting those who
made war upon you on account of your religion, and drove you forth from your homes and those
who backed up others in your expulsion, that you make friends with them...”(Al-Mumtahanah,
60/8-9) To broach the issue in light of these verses, it is not possible to call an act “martyr-
dom” and deem it to be lawful when it causes the death of innocent and sinless Muslims,

women, and children.””

Carrying out these attacks in non-Muslim countries also cannot be deemed lawful.
A Muslim temporarily residing in a non-Muslim country must refrain from hostile behav-
ior and attitude that may violate his agreement as long as they live there even when a war

breaks out between that country and his native one.”®

Indeed, the Prophet (s.a.w.) forbade the killing of women, children, elderly, and
non-combatant civilians even during wartime. The main principle here is the immunity
of human life. It can only be suspended in the event of close contact in a battle. The main
principle applies to women, children, non-combatants, and civilians that are not prepar-
ing for war.”” The cruelty toward Muslims in various parts of the world and the violation
of their most fundamental rights cannot be justification for actions that will take away the

right to life from innocent people who have not actually partaken in the oppression.

As a matter of fact, Alija Izetbegovic did not allow any reprisal for the abuse of Mus-
lims’ rights during the Bosnian war. His following statements shed light on the essence of

this issue:

“As you see, Allah has put us through a difficult test. Our people are being strangled, our
women and children are killed, our mosques are being burnt down. And we neither want to kill
their women and children nor burn down their churches. We don’t want that, because it is not
our style despite some exceptions. There are some soldiers here and I have the chance to say it to
them. This is a message we need to communicate to everyone. We will prevail because we have
o7 Heyet, Sorularla islam, p. 146-150.

98 Muhammed Hamidullah, islam’da Devlet Idaresi, transl. Kemal Kuscu, Ankara ts., p. 207-208.
99 Ibn Dakik el-1d, Ihkamiil-ahkam, Beirut ts., IV, p. 236.

81



REPUBLIC OF TURKEY
PRIME MINISTRY
PRESIDENCY OF RELIGIOUS AFFAIRS

respect for the other religion, the other nation, and the other political stance. Because we are try-
ing to be democrats in these grueling times. Because we are reasonable and honest people. In fact,
damaging any sacred item is expressly forbidden to us. Even though Turks ruled Serbia for four
centuries, Decani, Gracanica, and Sopocani monasteries are still intact thanks to this ban. Turks

did not cause any damage here. Because the book we believe in rejects such destruction.”

It is understood that DEASH has distorted jihad in a way to make it seem like a ter-
ror concept of modern times. Indeed, the idea that terror is the weapon of the oppressed
and they have been pushed into this method by the wrongdoers who have violated all of
their legal rights is an argument they developed to make the actions of terror groups seem
innocent. The following verses must be contemplated carefully to define the Muslim atti-
tude on the issue: “O you who have believed, be persistently standing firm for Allah, witness in
justice, and do not let the hatred of a people prevent you from being just. Be just; that is nearer
to righteousness. And fear Allah; indeed, Allah is Acquainted with what you do.” (Al-Ma’idah,
5/8). “And the retribution for an evil act is an evil one like it, but whoever pardons and makes
reconciliation - his reward is due from Allah. Indeed, He does not like wrongdoers.” (Ash-Shuraa,
42/40). Therefore, neither the brutal attacks that shed blood in our country nor the mur-

ders committed anywhere in the world can be called “martyrdom.”

E. “SINCE WHEN DID YOU ENSLAVE FREE-BORN PEOPLE?”

All Muslims should shout out this sentence, said by Omar to warn his governors,
in the face of DEASH today. Because as it is known, the important thing in Islam is that
all people be free. However, the humankind was inured to slavery throughout history
and legalized it as a brutal consequence of war. Even though there is no verse in the Holy
Quran preaching the enslavement of people, Islamic jurisprudence did not abolish the
slavery system perhaps within the framework of international rule of reciprocity. Instead,
Islam encouraged the emancipation of slaves through various means, decreed a portion
from government income to be allocated for emancipation, and imposed it as a sanction
in cases of penance, and thus aimed to minimize slavery in social life at every opportunity.
Muslim jurists consider slavery as an arrangement about captives because it was seen as
an outcome of war at the time. For that reason, the source of slavery in Islam was only
reduced to being a prisoner of war. Emancipating them for a fee or without charge was also
encouraged.(Muhammad, 47/4) Enslaving a free person was harshly criticized in hadith

and verses.

As observed by researchers, including many Westerners, who studied slavery, Is-

lamic teachings brought treatment of slaves to a much more humane manner. Indeed,

100 Aliya Izzetbegovic, Konusmalar, transl. Fatmanur Altun-Rifat Ahmetoglu, Istanbul 2007, p. 25-26.
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Muslims did not subject their slaves to harsh treatment like in the Western world, they
regarded them as a member of their families. Therefore, slaves in Islamic societies blended
with the community, preventing the emergence of a separate class or ghettoization. When
humankind elevated enough to abolish slavery, the developments were adopted by Mus-
lim communities as well. Ottoman sultans, rulers of the greatest Islamic state at the time,
made legal arrangements to abolish slavery.'™" A late Ottoman period jurist, Mahmud Esad
Efendi, underscored the legal arrangements regarding the issue and the sensitivity shown
by the Shaykh al-Islam saying, “Only a couple of years ago, the Shaykh al-Islam performed
his religious duty by immediately dismissing a local judge who turned out to have auctioned off
a slave from an estate. Because it would be a betrayal to the Shariah to appoint a person devoid
of the sufficient knowledge to appreciate that there is no slavery today in the path described by

Islam.”102

Abolishment of slavery is in compliance with the fundamental objectives of Islam.
Therefore, prisoners of war today cannot be made slaves. In that case, having sexual inter-
course with captive women cannot be acceptable in any way accrding to Islamic rulings.'®

On the contrary, it must be viewed as adultery and rape.

Disregarding the general goals and purposes of Islam and overlooking the historical
and social context of hadith and verses, DEASH persecuted the harmless Yazidi commu-
nity who had not participated in the war, and enslaved the captured Yazidi women. These
helpless people were distributed among militants as concubines. A slave market was set up

to sell them. And they introduced it as “reclamation of an unapplied religious ruling.”

“We are here today, and we are reviving a prophetic practice buried by Arab and non-Arab
enemies of Allah. By Allah, we have brought it back with the sharp edge of the sword; we did not
do it with passivism, negotiations, democracy or elections. We did it by the prophetic method, with

blood-red swords, not with fingers that cast votes or send tweets!”'**

The group prepared a brochure for its militants, compiled from information in figh
books that had been written in the period when slavery was in effect.’® It includes infor-
mation about practices regarding concubines in thirty two questions. The group argues
that slave markets will be set up despite all obstacles and even the wives of some Western
leaders will be sold there.'® They aim to turn it into an instrument of challenging global

powers.

101 Bulent Tahiroglu, “Osmanli Imparatorlugunda Kolelik”, IUHFM, 1979-1981/1-4, p. 649-676.
102 Mahmud Esad b. Emin Seydisehri, Tarih-i [lm-i Hukuk, Istanbul 1331, p. 234 (footnote: 1).
103 Ahmet Ozel, “Esir”, DIA, X1, 385.

104 Dabiq, 1436/9, p. 47.

105 Sudl ve cevab fis-sebyi ve'r-rikab, Divant’l-buhts ve'l-ifta, 1436. (https://ia902703.us.archive.org/4/items/Reqap03/Reqap_03.
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Despite the abolishment of slavery and the consensus on the issue among the entire
humankind including Muslims, what DEASH does is nothing but enslaving people by
force. According to the Prophet (s.a.w.), the enemy of a person who commits such an act
will be Allah Almighty on the Day of Judgment.'"" It is an attitude that complies with the
“spoils” understanding of the tribe mentality from Jahiliyya period which fails to compre-
hend the primary goals and intention of Islam. The fact that DEASH uses it to allure for-
eign militants and teenagers from the world of Islam is one of the most evident examples

proving their problematic view on religion.'®

F .DEASH'S TOOLS OF INTIMIDATION :BEHEADING,
TORTURE ,AND GENOCIDE

DEASH's use of torturing ,tormenting ,and terrorizing methods while executing
their victims has the aim of intimidation and propaganda .It is done on purpose .The ex-
ecutions are recorded on video and announced to the whole world through social media
and their periodicals . This strategy is based on a planned choice .Because modern societies
are sterile ,so0 to say ,in terms of violence .In other words ,people do not witness death
and blood personally .DEASH focuses on that point ,aiming to spread the sense of fear
and horror on masses by circulating the execution videos as much as possible .They even

published a special booklet to defend the justification of this action'®.

The booklet argues that the torture committed by America and Israel and the people
they murdered are overlooked and the group's executions are criticized instead ;it com-
plains that Islam has been rendered meaningless ,and that's why a generation oblivious of

fighting and beheading is growing up'°.

According to the organization ,decapitating the disbelievers is not what defames
I[slam .What makes Islam degenerate is the efforts of people who are trying to turn this
religion into a philosophical system similar to teachings of Mandela and Gandhi in which
killing ,fighting ,beheading ,and shedding blood do not exist .The understanding they are
trying to establish bears no relation to the religion of Muhammad ibn Abdullah) s.a.w(.
who was sent with a sword before the Day of Reckoning .According to DEASH” Islam is
a religion of force ,a religion of fighting ,a religion of jihad ,a religion of beheading ,a religion of
spilling blood .1t is not a religion of turning the left cheek when you get hit on the right one .On the
contrary ,it is the religion of breaking the hand that reaches to despise the Muslim'''“]

107 Buhari, “Buyt”, 106, “icare”, 10.

108 Salih Hiseyn er-Rakb, ed-Devletir’l-Islamiyye (DEAS), s. 162.

100 Huseyn b. Mahmud, Meseletii kat‘i’r-ruiis (caizetun bi nassi’l-Kur’an ve’-siinne ve fi'lis-sahabe), 2014/1426.
110 Huseyn b. Mahmad, Meseletii kat‘i’r-ruas, s. 4-5.

111 Huseyn b. Mahmud, Meseletii kati'r-rutis, s. 17.
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As religious basis for decapitation ,they brought up the verse” When you meet those
who disbelieve in battle ,strike their necks) “...!Muhammed (47/4 ,as well as certain practices
of the Prophet) s.a.w (.and the Sahabah .Even though the phrase” strike their necks “is a
metaphor about killing the enemy in close contact according to tafsir experts''?, DEASH
chose to understand it in the literal sense ,fitting their tradition of decontextualizing Qu-
ran‘s verses and distorting them to get what they want .As for examples given about prac-
tices in stories ,the least painful method used to be implemented in death penalty at the
time .However ,what DEASH does is like killing innocent people like strangling an animal.
It is neither Islamic nor humane .This was first implemented in the history of Islam by the
Kharijites ;they murdered Abdullah ,son of the Sahabi Khabbab ibn al-Aratt ,by slitting
his throat''”>. DEASH follows the same method in their actions for intimidation .Regarding
the Jordanian pilot they burnt to death ,they said in their publications that it was carried
out in retaliation and based on maslaha''*. What they call maslaha is the contribution that
the related action will make to their intended image .Beyond DEASH's individual tortures,
they commit mass massacres and genocides on people against them regardless of religion;

this is a crime against humanity all by itself and Islam can never accept it.

Because Islam has forbidden torture and cruelty toward any creature without rea-
son .Therefore ,the Prophet) s.a.w (.who was sent as grace to the worlds did not allow live
animals to be used as targets in shooting practice ,he commanded the least painful method
to be used even when slaughtering an animal . Torturing prisoners of war and dismember-
ing dead enemy soldiers ,are absolutely banned .In the execution of gisas punishment ,the
use of a sword was adopted as the least painful method under conditions of the time ;even
when the victim was burnt to death ,applying the same on the murderer was not allowed.
Because the point here is not to torture the criminal ,it is to execute their punishment

within legal criteria''®.

G. ANOTHER FORM OF DISTORTION:REDUCING ISLAM
TO CORPORAL PUNISHMENT

Claiming to be the single legitimate representative of all Muslims ,DEASH puts for-
ward the enforcement of hadd punishment as evidence for their legitimacy .They use it
especially as a means of propaganda against members of other opposing groups ,calling

them to abandon their group and join the” Islamic State “.According to the group .if they

112 For example, see Alasi, Rithul-meant, X111, p. 196.
113 Mubarrad, al-Kamil fil-luga wal-adab, 111, 49.
4 Dabiq, 1436/7, p. 7.
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do not answer this call and choose to fight the” Islamic State “,they will face the danger of

becoming disbelievers without realizing it:

“Similarly ,we renew our call to groups in Damascus and Libya .And we invite them to
think before fighting the Islamic state that rules with the rule of Allah .O the captivated |Remem-
ber before you fight with the Islamic state that there is no place on the earth except the land of the
Islamic state where people rule by Allah’s rule and the rule only belongs to Allah .Remember that
if you capture an inch of this land ,a village or a city ,Allah‘s law will turn there into law of the hu-
mans .And ask yourself this :What is the verdict on those who abolish the rule of Allah and bring
the rule of humans or on those who contribute to it ?Yes ,you will have committed shirk .Avoid it!
By fighting the Islamic state ,you will commit shirk in ways you know or do not''*“.

The factors that the group show as reason for their success include stoning adulter-
ers to death killing magicians ,cutting the arm of thieves ,and whipping the consumers of

alcohol '7.Videos of executions are also featured in periodicals.

Hadd penalties are physical and heavy forms of punishment aiming to accomplish
certain goals .As put by Sarakhsi” Sanctions imposed in the world are enforcements of social
content legitimized for the good of people .Qisas aims to protect the right to life ,punishment
for adultery aims to protect the reputation of posterity and family honor ,the punishment for
theft aims to ensure safety of property ,the punishment for slander aims to preserve honor and
dignity ,and the punishment for intoxication aims to protect the mind"'*“. Hadd punishments
are deterrent sanctions intending to accomplish the specified maslaha .As they are heavy
punishments ,there are quite harsh conditions for proving the crime and any suspicion is
evaluated in favor of the suspect .This attitude is based''” on the Prophet’s (s.a.w.) state-
ments'? foreseeing “hadd punishments to be reduced by suspicion when possible” and
“it is better to err in forgiving than err in punishing.” In addition, based on the 34th verse
of Surat al-Ma’idah, it is accepted by some figh schools that a repentance to be made with
effective remorse will reduce the penalty. It demonstrates that enforcement of hadd penalty
is not the goal but the means. The primary objective is not to punish the criminal but to
make them aware what they have done is evil, rehabilitate them, and have them rectify the
situation. On the other hand, starting from the stage of enforcing penalties without making
the arrangements to prevent said crimes in society will lead to outcomes that are not in line
with the purposes of religion. In that context, it should be remembered as a law of figh,

“A decree deemed lawful to bring benefit becomes void if it entails the opposite of that benefit in

116 Konstantiniyye, 1436/2, p. 38.

117 Konstantiniyye, 1436/1, p. 17.

118 Serahsi, el-Mebsiit, X, 110.

119 Tirmidhi, “Hudad”, 2.

120 Ibn al-Humam, Fath al-Qadir, 1V, 116.
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practice.”*! In other words, “implementing a ruling deemed lawful to reach a certain goal
becomes null if it produces the opposite result.” In fact, Omar did not enforce the penal-
ty of cutting off a thief’s hand during the year of famine. Similarly, he did not cut off the
hands of slaves who had stolen a camel out of starvation; he made their owner pay twice
the camel’s price.'*” The motive that ensures its accomplishment is that it is interpreted

together with the related verse, other evidence, and the general purposes of religion.

Introducing strict criteria in figh literature to determine committal of crimes which
require hadd penalty restricted the possibility of enforcing those punishments in history.
Indeed, scholars point out that rajm (stoning) penalty was not in practice since the early
centuries of Islam.'* The harshness of criteria put forward in figh books, ascribing a very
determining role to suspicion in proving hadd crimes, the lack of necessary conditions,
and similar reasons led to replacing these punishments with other penalties for the related
crimes. At the same time, the other punishments under the scope of tazir were compiled
into a code of laws in the Ottoman Empire; and scholars of Islam confirmed their com-

pliance with Islam. The same approach is seen in the penal codes of Afghanistan today.'**

In consideration of the aforementioned data, DEASH claim of enforcing hadd pun-
ishment cannot be viewed as something in accordance with principles of Islamic law.
Contrarily, it is clear that their actual goal is not to enforce Islam but to use these punish-
ments as a means of intimidation for their own rule. These punishments are implemented
to reinforce their authority and intimidate the population in any region; many people they
want to execute are accused with a crime that requires hadd penalty, and they make them

acknowledge and confess the crime by torture.'*

121 Kurlani, el-Kifaye, Beirut 1986, 11, 202; Seyyid Bey, Medhal, Istanbul 1333, p. 17.
122 Muvaud, “Akdiye”, 28; Zurkani, Serhu’l-Muvatta, Egypt 1310, 111, 212.
123 Ibn Kuteybe, el-ihtilaf fi’l-lafz ve'r-redd ale’l-Cehmiyye ve’l-Miisebbihe, Beirut 1985, p. 10.

124 Mehterkhan Khwajamir, Afganistan’da Islam Ceza Hukukunun Kanunlastinlmast, N.E. Universitesi Sosyal Bilimler Enstitust,
Konya 2015, p. 161, 284 (unpublished doctoral dissertation).

125 Salih Hiseyn er-Rakb, ed-Devleti’l-Islamiyye (DEAS), p. 59, 146-155.
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IV. GROUPS PERSECUTED BY DEASH

Practices of DEASH with the claim of being the Islamic state have brought damage
on many individuals and groups particularly the religion of Islam itself and Muslims. Some

of them will be covered in short below.

A. ISLAM AND MUSLIMS

DEASH?’ actions have damaged the religion of Islam itself before anything. The
last message of Allah Almighty, which He communicated through his last messenger and
which aimed to “take people out of darkness and into the light,” has begun to be per-
ceived as a source that feeds terrorist movements as a result of the actions and statements
of DEASH and similar groups. It has paved the way for the reinforcement of anti-Islamic

perspectives and sentiments called “Islamophobia.”

The group adopts a closed structure and the process of its emergence and growth
cannot be easily explained under ordinary conditions. They have made all Muslim mi-
norities in the world, especially Muslims living in the West, into the target of anti-Islamic
movements. These Muslims are almost afraid to leave their home out of fear; they have
even lost the convenience of feeling safe at their own homes. Racism and xenophobia have
been fueled at this stage. When Islam comes to people’s mind, they now think of the vio-
lent execution videos of DEASH which defines Islam as a “religion of beheading”, instead

of the exemplary personality of the Prophet and the merciful and healing power of Quran.

In terms of the Middle East, the organization has caused people to lose their lives,
their property, their homes, and their homeland. Beyond that, it has given global powers a
reason to be involved in the region in a more active way. The legitimacy of independence
struggles and searches for freedom by people in the region against invaders has come to be
questioned as a result of groups like DEASH. Radical bodies that know nothing about the
history, cultural sensitivities, and diversity of the region and that sided against those over
time also eliminated local dynamics of resistance or debilitated their rightful struggle.'*°
Having inflicted tremendous damage on Islam and Muslims of the world, even if DEASH’s
current organization were brought down, there is still the risk of similar groups sprouting

as long as the conditions that set the ground for the group’s growth are still there.

126 See on the matter Muhammed Cihad Ebrari, (IS)ID Cerceve Metni, p. 40.
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B. AHL AL-KITAB

DEASH forced Christian Arabs to make a choice between converting to Islam, pay-
ing tribute or getting slaughtered by sword. In this case, many people had to escape,
leaving their homeland. The groups in question are those which have been living inside
the Islamic community for nearly fourteen centuries and which have been trusted for a
long time. They have never assumed a hostile attitude toward Muslims. DEASH destroyed
their temples and in some places looted their houses and property. These communities
have lived there for thousands of years, and even defended the land together with Muslims
against foreign invaders. Unable to comprehend the nature of this situation, the organi-
zation imposed tribute which is prescribed in books to be taken from non-Muslims, and
made mistakes in the rule to be enforced. Because as is understood from Omar’s practice,
the taxes to be received from non-Muslims who have joined the Islamic community with
an agreement can only be determined by a separate contract.!”” Matters like this are issues
that Islam leaves to the public authority to decide and asks them to be arranged depending
on conditions and type of affair. DEASH adopted them in the way they were implemented
in history, enforced them in exactly the same way without any regard for today’s changing
conditions, and presented it as reviving a command of Islam which is contrary to purpose

of Islam.

C. YAZIDIS

Yazidis are among the groups that DEASH persecuted by committing a terrible crime
against humanity. This group was not in a hostile attitude towards neither Muslims nor
DEASH, but they did not offer them any options other than converting to Islam or getting
killed. However, scholars of Islam have deemed it lawful for centuries that this community,
like the Majusi, live within the Muslim community having the same rights as Ahl al-Kitab.'*
Despite that, hundreds of Yazidis were murdered as a result of DEASH attacks, and the rest
were forced to leave their homeland. Enslaving the captured Yazidi women, treating them
like concubines, and selling them at slave markets —as previously covered- is a practice

without any religious basis.

D. WOMEN

DEASH practically put women under house arrest in areas they captured. They did
not even let them go out for school. Women were also forced to completely draw away

from work life. The organization did not deem the outfits for covering sufficient, and im-

127 Mevsili, el-Thtiyar, Beirut 1975, 1, 115.
128 Hasimi, Tahziru't-tais min dalali Dais, 111, 367-368; Risale Meftiha, p. 17.
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posed the clothing they designed. They published brochures demonstrating the required
form of clothing, and also argued that it is not lawful for women to unveil their faces.'”
The most extreme attack on freedom of women is forcing them to marry DEASH members
under pressure.’*® However, the Prophet (s.a.w.) did not even consider the marriage of a
girl valid who was forced by her father to marry a man she did not want."”" It is another
example of persecution against women that they are compelled to marry another person

to be specified by the organization in the event the initial one dies in combat.

E. CHILDREN

DEASH puts children, whom they call “lions of tomorrow”, under special training
to raise them with the so-called jihad spirit. They sometimes have children carry out ex-
ecutions, and the photographs are posted on their media organs."** DEASH responded to
criticism on the issue saying that using child soldiers is sunnah of the Prophet (s.a.w.).
However, prior to Battle of Uhud the Prophet (s.a.w.) turned down some Sahabah who
wanted to fight in the battle voluntarily, saying that they were underage.'* It is clear that
having children carry out executions will adversely affect their mental health and cause
a tendency to violence in them. It resembles the un-Islamic and inhumane practices of
certain brutal terror groups in Africa such as recruiting child soldiers. It is an interesting
example that demonstrates DEASH is actually a modern terrorist organization. In that
context, the following observation on violent tendencies of Western-born young members
is quite striking: “Joining the jihad and the rebels was an adventure for many young Westerners,
a sort of military summer camp. They were the most dangerous ones because they did not have
affection for the locals and did not care about their pain'>*“. DEASH's inclusion of children in
executions and combat already means that they are in a sense training their own members
who are prone to violence .However ,exposing children ,who are entrusted to the entire

ummah ,to such environments causes great suffering.

129 Afaif fi hicab ve Edilletii vucubi setri’l-mer’e.

130 Hasimi, Tahziru't-Tais min dalali Dais, 111, 367; Risale meftiha, p. 18-19.

131 Abu Dawud, “Nikah”, 23,24; Ibn Majah, “Nikah”, 12; Mevsili, el—ihtiyar, 111, p. 91.

132 Dabiq, 1436/8, p. 20-21.

133 Abdisselam Harun, Tehzibii Sireti Ibn Hisam, Beirut 2014, p. 128.

134 Loretta Napoleoni, Islam ve Modern Cihat, transl. E Cecen — A.E Cecen, Istanbul 2014, p. 96.
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EVALUATION AND RECOMMENDATION

A radical organization trying to justify itself with literalist-salafi style ,DEASH has
become a threat not only on a regional but also a global level .Despite being few in num-
ber ,the participation in the group from Turkey is also a risk for our country .The exact
number of citizens who have joined the group is unknown ,there are only estimates avail-
able .It is believed that the participation process is organized through radical groups in
Turkey .It is known that people inclining towards the group are generally youngsters aged

17to0 ;25 and after receiving ideological training in groups ,they are sent to the front'*.

Compared to the support given by Muslim groups in other countries ,it is striking
that the participation rate from Turkey is quite low .The same situation applies to Turks
living abroad .The reason is that the religious ,historical ,and cultural texture of this land
does not allow the growth of formations like DEASH .The religious mentality inherited
from the Ottoman Empire maintains its existence in the Republic era through institutions
such as the Presidency of Religious Affairs ,the schools of theology ,and imam hatip high
schools as well as Religious Culture and Moral Knowledge classes .However ,despite these
factors it is also observed that DEASH and similar organizations are making hard efforts to
be effective in Turkey .1t is clear that there is need for political measures as well as religious
and cultural studies to prevent the organization from finding a base and spreading in our

country.

The following observation can be made after looking into the historical origins that
led to the situation we face today :the military defeats ,economic depression ,widespread
poverty ,and similar reasons suffered in the Islamic world in and after thel8 th century
made the sense of injustice prevalent in Islamic communities. Oppressive rule, policies
that prioritize the interest of a small circle over the education and prosperity of people,
and many other similar reasons caused this sentiment to create bad results. It should be
taken into consideration that the radicalization in the Islamic world was nurtured by this

background before anything.

Another consequence of these developments was the changes that the Islamic world
went through in the field of science and culture. After the 18th century, Islamic thought
witnessed gradually puritanical reactions to social and political incidents and calls to revert

back to the pure view of Islam. The calls to go back to the literal sense of the Quran and
135 Konuyla ilgili olarak See Selim Vatandas, “Isid ve Turkiye’de Isid Tartismalan”, s. 13-14.

91



REPUBLIC OF TURKEY
PRIME MINISTRY
PRESIDENCY OF RELIGIOUS AFFAIRS

Sunnah took Islamic thought away from its traditional philosophical depth and doomed
it under the call of “back to basics” to a mentality in the form of sheltering in the surface
of hadith and verses. The religious discourse of DEASH, which was created by the spe-
cific political conditions that emerged after 2000s in the Damascus-Iraq region, feeds on
this back-to-basics, literalist-salafi approach. Therefore, everything that can be said about
DEASHS religious narrative should actually start with standing to the challenge caused by
this back-to-basics salafi approach. These interpretations emerged in mid-18th century
but their impact became apparent only by 20th century. And they showed themselves in
the said period after abandoning traditional religious approaches with a series of reforms.
The Islamic approach formed instead of the conventional view suggested going back to
the path of Quran, Sunnah, and salaf (first generations of Islam) in order to go back to the
pure and real Islam. Once the traditional order was left, the Islamic thought fell apart like a
book that lost its headband. And all Muslims started to propose methods in their own way
to rearrange this book. The most appealing one among them was the call to revert back to
pure Islam. So much so that almost all modern interpretations of Islam were influenced
in one way or another by these essentialist approaches calling back to Quran and Sunnah.
For this reason, it is necessary for scholars of Islam to bring this call to the table, analyze
it, and examine whether it is a healthy proposal. In that context, it is clear that a sound
knowledge of discourse, figh, and sufism is necessary to establish the balance of “faith-Is-

lam-goodness”'*®

which constitutes Islam’s main message as it was done in history. Only
by doing that can we create an opportunity to get out of this intellectually (world view)
poor, normatively (law, politics, ethics) insufficient, and aesthetically shallow state which

we have been exposed to by the said essentialist approach.

Thanks to the aforementioned imam-hatip and theology experience, Turkey has
been one of the few countries least affected by this back-to-basics Islamic approach in the
world of Islam. Since Tanzimat, Turkey aimed to establish madrasa again in school with a
system founded beside the traditional madrasa education, and thus fulfill the expectations
of the modern era. There have been certain ups and downs on the road without a doubt.
Despite all that, this experience is what makes Turkey different and prevents Muslims born
in Turkey from gravitating toward this essentialist approach inside and outside the coun-
try. The course must be kept in this way by preserving this experience and exerting efforts
to create authentic and creative syntheses in the field of discourse-figh-sufism. Every pe-
riod is responsible for creating its own approaches and practices. However, sheltering in
the surface of literal senses of Quran and Sunnah without internalizing the outstanding
aspects and gains of our discourse-figh-sufism knowledge and turning it into our intellec-

tual capital would only make us shallow and stern. Our past Islamic experience rests on an
136 Muslim, “Iman”,; 1.
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understanding that holistically embraces the reason, wisdom, and purpose of Quran and

Sunnah alongside their surface meaning.

These issues we are covering clearly put forward that a deep fight with DEASH and
similar groups cannot be carried out by security measures alone. Therefore, everyone has
a crucial role, especially the scholars that will guide Islam’s ummabh, in order to develop
an inclusive and embracing discourse against the dismissive and marginalizing religious
narrative of DEASH.

Before anything, we need to re-examine our education order, especially our religious
education and training method. When teaching religion to new generations, it is vital to
tell them the reason, wisdom, and purpose in the revealing of verses. From that point,
the questions of how a Muslim must behave and what should be the worldly duties and
ultimate goals will be figured out. It must be instilled in minds that a religious life limited
only to worldly gains/rule is not Muslim-like and that Islam pursues the gains of both this
world and the next. After such a preparation for awareness, the techniques and methods
of reading, understanding, and interpreting the hadith and verses, which were formed in
1400 years of tradition, must be brought back to life. A mindset that centralizes the main
goals of religion from that framework must be employed; great care must be shown to
ensure that particular verses and hadith are evaluated in unison with general principles.
Islam’s teachings that offer grace not only to Muslims but to all human beings, even all
creatures must be brought to the forefront. It must be emphasized that views and perspec-
tives developed within religious philosophy are not the absolute truth but an effort shown
on the path of attaining the truth. Since there is no other person except for the Prophet
(s.a.w.) who has the attribute of “inviolability” which means immunity, no Muslim’s opin-
ion and view, regardless of their title, career, and position, can be considered to be the
absolute truth. Another point to highlight is that it is not appropriate to adopt the opinions
developed in history as they are and introduce them into our day. Because an opinion from
history was formed depending on the time, place, atmosphere, and conditions of a specif-
ic era. Implementing opinions from history without considering today’s conditions may
bring damage instead of benefit. Then, it is necessary to readdress the opinions and views
developed within a specific period of history which are also included in the literature of Is-
lamic sciences and especially figh. And after that, they must be evaluated based on today’s
conditions. For example, it should be kept in mind that concepts like dar al-harb, zimmi,
and apostate reflect the conditions of their period. In that case, our entire accumulation
of knowledge in figh should be reviewed with the same mindset. Otherwise, it will not be
difficult for DEASH and similar organizations to find material from the said literature that

will serve them as basis.
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Another point to be considered is that families should be informed not to neglect
their children with excuses like daily life and earning livelihood. Neglected children have
a high risk of being exposed to distorted religious information and being allured by radical
groups. Families who observe such signs in their children should take the situation seri-
ously; if their knowledge is not sufficient, they must seek help from individuals or insti-
tutions competent in the field of religion. On this important issue, there must be an effort
to raise the awareness of the whole society. On the other hand, it is an important problem
that young Western converts fall into hands of salafi groups and get easily deceived by
groups like DEASH. Therefore, the converts are lost on a wrong path and wasted. To make
up for these drawbacks, it is important to primarily come up with an inclusive religious

narrative and present it in a suitable way.

The problem in combating with DEASH and similar groups is not the lack of reli-
gious knowledge. On the contrary, the problem is a kind of religious knowledge that is
based on authentic sources but distorted with an ideological view and turned into dogma
for group members. The source this and other similar groups use as a frame of reference to
justify themselves is the salafi invitation and salafi faith concept. The common features of
the related bodies are that they are against the Asharites and Maturidis, strong traditional
Islamic schools formed in the 1400-year process, and they are against sufistic inclinations
in Ahl al-Sunnah style. Despite introducing themselves as Ahl al-Sunnah, they disregard
its primary principle “Ahl al-Qibla cannot be declared unbelievers” and consider members
of other denominations such as Shia as disbelievers. In line with this mentality, they view
sufism as a deviation in terms of doctrine and metaphysical thought despite not objecting
to zuhd life. In that context, it should not go unnoticed that bidah and superstition that
infiltrated into sufism serve as an excuse to defend the mindset in question.

What we have against us are dismissive groups that do not hesitate to use takfir as
a means of marginalization since that have an absolutist sense of truth. They do not care
about form in prayer, and adopt a literalist approach focusing only on specific parts in
figh determined by a pragmatist mentality. Inthe face of this alienating narrative, there
is a need to develop an inclusive and embracing one. From that point of view, an under-
standing of religion must be put forward that embraces the entire heritage of the ummah
by comprehending and improving the traditional methods of figh and discourse. “Even
though there is one truth by Allah, every mujtahid is right” principle must be the primary
starting point. The sound faith of Islam must be supported against salafi mindset which
has turned into an ideology and nurtures these movements. Imam-hatip high schools, the-
ology schools, and Diyanet community must put in efforts to establish an awareness at this
point. Moreover, the contributions of sufism culture in absorbing Islam’s spiritual aspect
and introducing it to masses should be taken into consideration; efforts must be exerted to
keep this vein alieve by clearing of bidah and superstition.
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In summary, the greatest damage inflicted by terrorist organizations seeming to be
Muslim such as DEASH and others is that they have given a negative impression of Islam
to the whole world. The unpleasant images and violent scenes seen on media almost every
day cause the spread of Islamophobia more and more in the world. And there is a smear
campaign through media claiming “Islam is a religion of violence and terror.” It is for this
reason that religious authorities of Muslim countries must organize effective programs in
which they will altogether voice in international platforms that these groups cannot be
associated with Islam, and on the contrary, Islam is a true religion of peace and grace as it
is implicit in its name. They must accurately present Islam’s view on “human” regardless
of their religion, language, and ethnicity, and they should do it by means of contemporary
tools through media such as series, films, cinema, etc. In that sense, political governments
in Islamic countries must consider the needs and demands of society on religious issues

which is important in preventing the manipulations of these groups in practicing Islam.

Similarly, Muslim countries should hold joint events to raise ideal youth, and help
each other and show solidarity to that end. Emergency action plans must be prepared such
as popularizing education programs that may serve as models, having international youth
platforms carrying out more effective and frequent activities, and preparing written and
visual documents in multiple languages and distributing them in all countries that will
provide them with correct information and raise their awareness against terrorist organi-

zations.

When we look at the issue in terms of our country, institutions and organizations
such as MEB, DIB, TRT, etc. should develop emergency action plans to ensure the youth
do not compliment these terrorist groups. In order to raise sufficient awareness on these
issues, written and visual publications must be prepared, conferences and seminars must
be held, and the youth must be informed. Especially DIB%s “Youth Branch”, which operates
under every mosque and Quran Course as in Europe, is important in implementing course

programs for youth.

DIB carries out its overseas operations solely for our Muslim citizens. From now
on, new staff positions must be created and opportunities for various events must be
sought to introduce the warm face of Islam against Islamophobia to people in these regions
from different religions, cultures, and nationalities. The goal here should be to obviate the
misperceptions in media to some extent, rather than inviting different groups to Islam.
In line with this purpose, World Islamic Scholars Initiative for Peace and Common Sense
must be much more active and Turkey’s Diyanet and Theology experience in these matters

must be adequately promoted.
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